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THE AUTHOR

Hafiz Ibn Qayyim al-Jawziyyah
May Allah have mercy upon him

His Name:

HE IS THE IMAM, THE HAFIZ, the exegete, the legal jurist,
Shaykh al-Islam: Aba ‘Abdullah Shamsu-d-Din Muhammad Ibn
Aba Bakr—better known as Ibn Qayyim al-Jawziyyah.

His Birth and Education:

He was born into a noble and knowledgeable family on 7* Safar
691H in the village of Zar’, near Damascus, Syria.

From an early age he set about acquiring knowledge of the
Islamic sciences from the scholars of his time. Describing his de-
sire for knowledge, al-Hafiz Ibn Rajab, Dhay/ 1abagat-i-Handbilah
[4/449] said, ‘He had an intense love for knowledge, for books,
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Hafez Ibn Qayyim al-Jawziyyah

publications and writings.’

Ibn Kathir, a/-Bidayah wa-n-Nibdyah [14/235] said, ‘He acquired
trom such books what others could not acquire, and he developed
a deep understanding of the books of the Salaf and of the Khalaf.’

His Teachers and Shaykhs:

They include Shihiab an-Nablusi, Qadi Taqi ad-Din ibn
Sulayman, from whom he studied hadith; Qadi Badr ad-Din ibn
Jama‘ah; Safi ad-Din al-Hindi; Isma‘il ibn Muhammad al-Harrani,
from whom he studied figh and usil; and also his father, from
whom he learnt the laws of inheritance.

However, the most notable of his teachers was Shaykh al-lslam
Ibn Taymiyyah, whom he accompanied and studied under for
sixteen years. Al-Hafiz Ibn Kathir (14/234) said, ‘He attained
great proficiency in many branches of knowledge; particulatly
knowledge of tafsir, hadith, and ustl. When Shaykh Taqi ad-Din
ibn Taymiyyah returned from Egypt in the year 712H, he stayed
with the shaykh until he died; learning a great deal of knowledge
from him, along with the knowledge that he had already occu-
pied himself in attaining. So he became a unique scholar in many
branches of knowledge.’

His Manners and Worship:
Many of his students and contemporaries have born witness
to his excellent character and his manners of worship. Ibn Rajab

(4/450) said,

He - may Allah have mercy on him - was constant in

17



REMEMBRANCE OF THE MOST MERCIFUL

wortship and petforming the night prayer, reaching the
limits in lengthening his prayer and devotion. He was
constantly in a state of dhikr and had an intense love
for Allah. He also had a deep love for turning to Allih
in repentance, humbling himself to Him with a deep
sense of humility and helplessness. He would throw
himself at the doors of Divine obedience and servitude.
Indeed, I have not seen the likes of him with regards
to such matters.

Tbn Kathir (14/234) said,

He was constant in humbly entreating and calling upon
his Lord. He recited well and had fine manners. He had
a great deal of love and did not harbour any envy or
malice towards anyone, not did he seek to harm or find
fault with them. I'was one of those who most often kept
company with him and was one of the most beloved of -
people to him. I do not know of anyone in the world
in this time, who is a greater worshipper than him. His
prayer used to be very lengthy, with prolonged bowing
and prostrations. His colleagues would criticise him for
this, yet he never retorted back, nor did he abandon
this practice. May Allah bestow His mercy upon him.

His Students and Works:

Amongst his most prominent students were: Ibn Kathir
(d.774H), adh-Dhahabi (d.748H), Ibn Rajab (d.751H) and Ibn
‘Abdu-1-Haidi (d.744H), as well as two of his sons, Ibrahim and
Sharafu-d-Din ‘Abdullah.

Ibnu-1-Qayyim authoted over sixty works. His books and writ-
ings are characterised by their touching address to the heart and

18



Hafiz Ion Qayyim al-Jawziyyab

soul, as well as their accuracy, precision, strength of argument
and depth of research.

In the field of figh and usul, his writings include: 7%ma-/-
Muwaqqibin; Turuqu-I-Hukmiyyah; Ighathatu-I-Labfan; Tubfatu-/-
Mawliid; Abkam Ablu-1-Dhimmah; and al-Furdsiyyah.

In the field of hadith and sirah they include: 7abdhib Sunan Abi
Dawid; al-Manaru-I-Munif; Fawa'id al-Hadithiyyah; Jaldn-1-Afbam; and
Zadu-I-Ma'ad.

In the field of beliefs: Jitima* al-Juysish al-lslamiyyab; as-Sawa‘iqu-1-
Mursalab; Shifa‘n-I-‘Alil; Hadiyn-l-Arwah; al-Kafiyatu-sh-Shafiyah; and
Kitab ar-Rip.

In the field of akhlaq (morals) and tazkiyah (purification):
Madariju-s-Salikin; ad-Da’ wa-d-Dawa’; al-Wabilu-s-Sayyib; al-Fawa'id;
Risdlatu-t-1abukiyyah; Miftah Dar as-Sa‘adab, and ‘Uddatn-s-Sabirin.

In the sciences of the Qur'an: ar-Tibyin fi Agqsami-l-Qur'an; and
Amthdl al-Qur'an.

In language and miscellaneous issues: Bada’s al-Fawa’id.

‘Two books have also been written collating the exegetical com-
ments of ibn al-Qayyim from his various works: 7afsir al-Qayyim
and 7afsir al-Munir.

A few of his works have also been translated into the English

language: the Magnificent Journey; the Invocation of God; Medi-
cine of the Prophet; Zad al-Ma'ad.
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REMEMBRANCE OF THE MOST MERCIFUL

- Statements of the Scholars about him:
Ibn Rajab (4/44) said,

He had deep knowledge concerning tafsir and the fun-
damentals of the religion, reaching the highest degree
concerning them both. Similar was the case in the field
of hadith, with regards to understanding its meanings,
subtleties and deducing rulings from them. Likewise
was the case in the field of figh and its usil, as well
as the Arabic language. He did a great setvice to these
sciences. He was also knowledgeable about rhetoric,
grammar, and su#/ik as well as the subtleties and details
that occur in the speech of the people of Zasawwaf.

Al-Hafiz Ibn Hajat, ad-Duraru-i-Kaminah (4/21),

He possessed a courageous spirit as well as vast and
comprehensive knowledge. He had deep knowledge
concerning the differences of opinions of the Scholars
and about the ways of the Salaf.

Ibn Hajar also said in his commendation to ar-Raddu-l-Wafir,

And if there were no virtues of Shaykh Taqi ad-Din
[Ibn Taymiyyah], except for his famous student, shaykh
Shamsu-d-Din ibn Qayyim al-Jawziyyah - the author of

- many works, which both his opponents and supporters
benefited from - this would be a sufficient indication
of his [Ibn Taymiyyah’s] great position.

al-Hafiz Ibn Nasir ad-Dimishq, ar-Raddy-I-Wafir [p. 69] said,

He possessed knowledge of the sciences, especially
tafsir and usil.

20



Hafiz Ibn Qayyim al-Jawziyyah

He also said:

Abt Bakr Muhammad Ibn al-Muhib said, as found in
his letter, “I said in front of our Shaykh, al-Mizzi, ‘Is
Ibnu-1-Qayyim at the same level as Ibn Khuzaymah?’
He replied, ‘He is in this time, what Ibn Khuzaymah
was in his time.”’

As-Suyatl, Bughyatu-I-Wi‘at [1/62] said,

His books had no equal and he strove and became
one of the great Imams in [the field of] tafsir, hadith,
the Book, the Sunnah, furis’, and the Arabic language.

‘Ali al-Qar, a/-Mirgar [8/251],
It will be clear to whoever aspires to read the explana-
tion of Managilu-s-Sairin [i.e. Madaryj as-Salikin), that
they [Ibn Taymiyyah and Ibnu-1-Qayyim] are from the

great ones of Ablu-s-Sunnab wa-I-Jami‘ah, and from the
awliya’ of this Ummah.

Qadi Burhin ad-Din az-Zur'4 said as quoted from him in Dhay/
1abaqat al-Hanabilah,

There is none under the heavens who has greater

knowledge than he.

His Death:

Imam Ibnu-1-Qayyim passed away at the age of sixty, on the 13%
night of Rajab, 751H, may Allah shower His Mercy upon him.
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REMEMBRANCE OF THE MOST MERCIFUL

Some of his fine works have been translated and published in
English under the Dar as-Sunnah Ibn Qayyim series:

* Trials and Tribulations

= Characteristics of the Hypocrites
* Paragons of the Quran

= Inner Dimensions of the Prayer
= Heartfelt Advice to a Friend

= Newborn Baby Guide
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INTRODUCTION

With the Name of Allah, the
All-Merciful, the Most Merciful

Indeed, all praise is for Allh, alone. We praise Him, seek His aid,
beg for His forgiveness and seek refuge in Him from the evil of
our souls and the evil of our actions. Indeed, whomsoever Allah
guides, none can misguide and whomsoever Allah misguides none
can guide. I bear witness that there is no deity worthy of worship
save Allah alone, with no partner. I bear witness that Muhammad
(#8) is His servant and His final Messenger.

«

2 S ARSI I
S35 :Eﬁuaﬁ{ L)L.‘,SEJ e
@ujﬁﬂé’m%w% |

“O mankind! fear your Lord, who created you from
a single soul and created its mate from it and then
disseminated many men and women from the two
of them. And fear Allih in whose name you make
demands on one another, and also in respect of your
families. Indeed Allih watches over you continually.”

[a/-Nisa’ (4): 1]

..—-
I t\
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Allah, the Most High'saYS'

- ’} I).ﬂl P AL

At ‘.L,MY_,Q)S_)S_) \,bu,.,swmrb
’ )-)‘J/j:‘-‘“‘,,.u{) y:‘,()’ ”/Kf\.::;il
EP L Lobp 560G

23



REMEMBRANCE OF THE MOST MERCIFUL

“O you who have believed! Fear Allzh and speak words
of appropriate justice. He will [then] put your actions
right for you and forgive you of your sins. And whoever
obeys Allzh and His Messenger has certainly attained
a mighty victory.”

[al-Abzab (33): 70-71]

Indeed the most truthful speech is the Book of Allah. The best
guidance, is the guidance of Muhammad (), and the worst of
affairs are the newly invented matters. Every newly invented matter
[in the religion ] is an innovation, every innovation is a misguidance

and every misguidance is in the fire. To proceed:

Indeed, Allih says in His clear revelation:
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“Indeed, men and women who are Muslims. The obedi-
ent men and women, the truthful men and women, the
patient men and women, the humble men and women,
the charitable men and women, the fasting men and
women, the men and women who guard their private
parts, and the men and women who remember Allah
much —for them Allih has prepared forgiveness and
a great reward.”
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-

[al-Abzib (33): 35]
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Introduction

And Allah, the Most High, says:

SR -}‘,} 7/5 5. - Tt s
opdis S el =i,
“Remember Allah abundantly so that hopefully you

will be successful.”
[al-Anfal (8): 45]

In the Noble Qur'an there is more than one verse which shows
the importance of remembrance and the virtue of those that
remember Allah, the Most High. As Allah says in a narration on
the tongue of the Prophet (#): “T am just as my servant thinks of
Me. I am with him when he remembers Me. If he remembers Me
in himself, I too, remember him in Myself. If he mentions Me in
a group of people, I mention him in an assembly better than that.
If he comes close to Me one hand-span, I bring him near to Me
one cubit. If he draws close to Me by one cubit, I bring him close
to Me a distance of fathom. And if he comes to Me walking, T go
to him at speed.”

In Muslim, on the authority of ‘A’ishah (rediyAlabu ‘anha) that
the Messenger (4€) use to remember Alldh at all times. Also in
Muslim, on the authority of Abu Musa (radiy.Allahu ‘anbs) from
the Prophet (#) said: “The similitude of a house in which Allah
is remembered in and a house in which Allah is not remembered,
is like that of the living and the dead.”

! Bukhari, #7405, Muslim, #2675, and others.
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FOREWORD
In the Name of Allzh, the Most Gracious, the Most Merciful

Dear reader, before you is a great and valuable text penned by
Imam Ibn Qayyim—may Allah have mercy on him. Ibn Qayyim is
known for his writing style and its touching nature, that moves the
hearts in way a that will leave a lasting impression on the readet,
by the permission of Allah. This text is one of those works that
will not only refresh the believer but also create an impulse and
desire to increase in doing good works.

Whatever our condition may be, we all are in great need of
Allah. Without His aid and support we would be lost and in ruin.
No matter what our circumstances are, we can never forget the
immense blessings Allah has showered upon us, for this we can
never thank Allah enough. Part of being a thankful servant is to
be devoted in His remembrance, for all those who are devoted
He will increase them in blessings and happiness.

Remembrance holds an important position in the religion of
al-Islam, which the author has done a tremendous job in listing
it’s benefits, virtues and spiritual dimensions. However what is
important to note is that remembrance of Allah has to be done
in accordance to the Sunnah of our beloved Prophet (#), for
he was the best worshipper of Allah and the one upon whom
revelation came down upon. Anything away from his Sunnah is
an innovation in the religion and a cause of being distance from
Allah, the Most High. Itis compulsory upon every Muslim to learn
how the Messenger of Allah (#£) and his noble companions used

*Taken from his commentary of Riyadh al-Salihin for the same narrations.
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Foreword

to remember Allah.

What is compulsory for every Muslim is to learn how the Mes-
senger (#8) used to remember Allah, and Ibn al Qayyim—may
Allah have metcy on his soul—has facilitated this knowledge
in this book in front of you called—a/-Wabil al-sayyib wa rafi al-
kalim al-tayyib—of how the Messenger (#) use to remember his
Lotd, and the status of those who remember Allzh. It is a highly
beneficial book and of great worth. In this edition the reader will
gain further benefit from words of Shaikh ‘Abdu’l-‘Aziz Ibn Baz
and Shaikh Muhammad Ibn Salih al-‘Uthaymin—may Allah have
metcy on them both.?

Also it has been enhanced with the checking of all the narrations,
which are not mentioned in either Bukhari or Muslim, that have
been added from the works of the great scholar of hadith Imam
Muhammad Nasir al-Din al-Albani—may Allah have mercy on
his soul. All narrations have been referenced, from their original
sources, as well as the use of more than one manuscript, in order
to facilitate this work for the reader.

I would like to take this opportunity to thank the translator S.
Nawaz and the rest of the Dar as-Sunnah team for their great
efforts so that this work can see the light of day. We ask Allzh
the Pure and Elevated that He increases our reward, to grant us
good and shield us from all evil. Indeed, He is Generous and the
Most Honourable. May Allah accept this deed from us all, forgive
us of our short comings and add this to the scale of our good
deeds. Awin

Aba Muhammad Tasaddaq
9th February 2022
8th Rajab 1443H
27



CHAPTER ONE

Path to Happiness |

In the Name of Allah, the All-Merciful, the Most Merciful. There
is neither might nor power save in Allah, the Almighty, the most
Elevated - Glory be to Him. We beseech Allah and in Him do we
place our hope that our prayers are answered, that He watchs over
you in this life and the next. That He showers you with His favours,
inwardly (batin) and outwardly (zahir), and to make you from those
that: when bestowed with favours, you give thanks, and when put
to trial, you persevere, and when sinful, you seek forgiveness. In-
deed these three conditions are the epitome of happiness for the
servant (sa'adat al-‘abd), and a sign of his success (‘@lamat al-falah)
in this life and the next. The servant can never be separated from
these, always fluctuating between these three levels.

Section One:

Thankfulness (sh#kr) and Being Tried (ib#ila’)

First: The favours (#i‘am) come to the servant from Allah, they
follow one after the other and they are bound down by thankful-
ness (shukr). Thankfulness is based on three supporting pillars
(arkan), recognition (i%raf) of the blessings inwardly (batin),
mentioning them outwardly (34bsr), and using it in a manner that

28



Chapter One: Path to Happiness

is pleasing to the One who bestowed it. Whoever does that then
he has shown thankfulness albeit with his falling short of doing
so propetly.

Second: Trials that Allah test the servant through, should be
met with patience (sab7) and forbearance: to control oneself from
being angry with what has been decreed; to restraining the tongue
from complaining (shakwah), and restraining the limbs from com-
mitting sins (wa'siyah) such as striking oneself [in grief], tearing
one’s garments, pulling out one’s hair and the likes.

So patience revolves around these three pillars, and if a servant
(‘abd) established this propetly then every trial he is inflicted with
would tutn to a source of help, and the calamity would turn to a
gift, and something disliked would turn into something beloved
(mahbab). For indeed Allah does not put to task a servant in order
to destroy him. Instead, He does so to test his patience (szér) and
his servitude (‘budiyyah). For indeed to Allah belongs the servi-
tude of His servant in times of adversity (darra’) just as it is in
times of prospetity (sar2). Also in those things he dislikes as well
as those things which he loves. Most of creation offer their [acts
of] worship (%badab) in things which they love, but the real test is
to offer Him [acts of] worship in things that are disliked. It is due
to this, the levels of the people are recognised, and according to
it they will have their station (manazil) determined with Allah, the
Most High.

Ablution with cold water when it is extremely hot is a type of
faithfulness. Having relationship with one’s beautiful spouse
whom a person loves is an act of faithfulness. Spending money
on her, his family and upon himself is also an act of faithfulness.
It is faithfulness that leads to making ablution with cold water in
severe cold weather, abstaining from sin which a person’s self is

29



REMEMBRANCE OF THE MOST MERCIFUL

highly motivated into doing without the fear of people is an act
of faithfulness, and spending wealth during times of hardship is
an act of faithfulness. However there is a great difference between
these two types of faithfulness.

He who is a servant to Allah in both states, fulfilling His right in
both comfort and adversity, is included in the verse:

i:\:/a qu’ﬁﬁ )|
~ “Is Allah not enough for His slave (‘abd)?”
[al-Zumar (39): 36]

In another reading: “%bbad” and they both are the same, because
a singular noun attached to a noun contains generality of mean-
ing includes the plural form, so complete sufficiency comes with
complete servitude to Allah. And any deficiency likewise, comes
with similar shortcoming. So whoever finds good (&bay7) then let
him praise Allah, and whoever finds other than that then let him
blame no one else but himself.

These are the true slaves that Allah’s enemy has no control over,
as Allah says:
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“Indeed, you have no authority over any of My slaves.”

[al-Eijr (15): 42]

When the enemy of Allah Iblis learned that Allah would not
surrender His servants over to him, or give him authority over
them, he said:
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“And Iblis was correct in his calculation of them, for
they followed him, save for a group of true believers.
And he had no authority over them except that We
might know the ones who believe in the Hereafter from
those who are in doubt it.”

) [Saba’ (34): 20-21]

Allah never allows His enemy to have control (s#/tan) over his
believing servants. Indeed they are under His guardianship, trust
and protective care. It maybe that the enemy steals from one of
them like a thief would steal from a person that is unaware, this is
something unavoidable, for a servant can be tried with heedless-
ness (ghafla), desires (shahwa) and anger (ghadab). Shaytan enters
into the servant through one of these three doors. Even if he
protects himself as much as possible, being heedless is inescapable,
ot falling into desites or becoming enraged. Adam the father of
mankind—peace be upon him—was from the most forbearing
of the creation, the most intelligent and stable of minds, despite
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all that the enemy of Allah [Iblis] did not give up until he made
him fall into what he fell into. So a person’s forbearance compared
with Adam is like spit of saliva compared to a whole sea [of wa-
ter]. The enemy of Allah is not sincere to the believer and waits
for him to be cateless or heedless in order to strike. So when he
causes him to fall into sin, the servant may think that Allah will
not accept him after fcommitting] it, and that sin has destroyed
him. However Allah’s Grace, Metcy, Clemency and Forgiveness
are greater than all of that.

Section Two:

The Good Deed and the Bad Deed

When Allah intends some good for his servant, He opens for
him the doots to: repentance (fawbah), temotse (nadmi), abasement
(inkisar), humility (dull), neediness (iffigar), seeking Allah’s help
(isti'anah), seeking His true protection (sidg al-laja’a), perpetual hu-
mility (dawam al-taddarn’), supplication (du'a’) and drawing closer to
him (fagarrab ilibi) by means of performing good deeds (pasanas),
or avoiding sins (sayy’a?) which can be a means to Allah’s mercy
(rabma), until the enemy of Allah says: ‘O I wish I had left him
without causing him to falll’

This is what was meant by the statement of some of the Salaf:
‘Indeed a servant may commit a sin by which he enters Paradise,
and he may perform a good deed by which he enters Fire.” They
asked: ‘How?” He replied: ‘He commits a sin and continues to see
it in front of him all the time, being afraid from it, ctying out of
regret and shameful in front of his Lotd, loweting his head and
broken hearted.”> So the sin is more beneficial to him than many
good deeds due to all the things that come about as a result of

* Ahmad in his a/-Zuhd, #277, Ibn Mubarak in his @/-Zubd, #164 and others.
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that sin, which is then a cause of happiness (s2‘4dab) for the serv-

- ant and success (fa/ah), until that one sin is the cause for him to

enter Paradise.’

Meanwhile a servant may perform a good deed, and he begins
to count it as a favour upon his Lord, feeling arrogant, amazed
at himself, stretching it out saying: ‘I did this and I did that.’
So that good deed leads him to having arrogance (&#br), self-
amazement (‘%4) and pride (£747) until it becomes the cause of his
destruction.

When Allah intends good for this needy servant He tests him
with something that breaks him, which makes him humble, and
reduces his self-importance. If however He wishes for his servant
other than that, He leaves him to his arrogance and self-amaze-
ment, and this is the kind of abandoning that leads to his ruin.

The people of knowledge all agree unanimously that Divine
Accord (tawfig) is from Allh, and that Allah does not leave you to
rely on yourself, and abandonment is that Allih leaves you to rely
on yourself. So if Allah intends good [for a servant] He opens up
the door to humility and lowliness, perpetually seeking for refuge
and dependence upon Him, and feeling in need of Him and the
constant watching of his [own] faults, ignorance and transgression;
whereas, at the same time he observes the bounty, kindness, metcy
of his Lord upon him and His generosity, benevolence and praise.

So the servant travels to Allah with these two wings (janahayn),
which would not be possible without either of the two, conscious-
ness of his own sins and recognition of Allah’s mercy and if at
any time he loses either one of them he would be like a bird that’s
missing one of its wings.
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Shaikh al-Islam [Ibn Taymiyyah]—may Allah have mercy on
his soul—said: “The servant travels to Allah between recognising
Allah’s favours (mina) upon him, and constantly searching for his
own faults (‘gyb) in himself or his actions.’

Section Three:
The Best Way to seek Allah’s forgiveness

This is the meaning of the statement of the Messenger of
Allah (#8) in the authentic narration from the hadith of Buraydah
(radiyAllabn ‘anbd): The leader of forgiveness (istighfar)* is that a
servant says:
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“Allahumma Anta Rabbi, 13-ilaha illa Anta, khalaqtanee”
. wa ana ‘abduk, wa ana ‘ala ‘ahdika wa wa‘dika mas-
tata‘tu, A‘Gdhu bika min shari ma-san‘at. Abi’u laka
bini‘amateka ‘aliya, wa ab@’u laka bi-dhanbi, faghfir lee”
fa-innahu 12 yaghfiru al-dhuntiba illa Anta.”

.

“O Allah, You are my Lord! None has the right to be
wotshipped but you. You created me and I am Your
slave, and I am faithful to my covenant and my promise
[to You] as much as I can.’ I seek refuge with You from

4 Shaikh Ibn al-‘Uthaymin—may Allah have metcy on his soul—said: Leader’
means the most noble and most virtuous, whoever says it when he wakes up
then dies on that day will enter Paradise. Whoever says it in the evening with
certainty then dies will enter Paradise.

5 Shaikh Ibn al-‘Uthaymin said: “You acknowledge that Allah has created you.
He is the one that has created you from nothing, and that you will keep your
pledge and covenant as much as you can.’
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all the evil I have done. I acknowledge before You all the
blessings You have bestowed upon me, and I confess
to You all my sins.® So I implore You to forgive me, for

nobody can forgive except You.””®

So the Messenger of Allah (§8) gathered in the statement: “7
acknowledge before You all the blessings You have bestowed upon me, and I
confess to You all my sins.” between the recognition of Divine grace
upon him, with awareness of the defects of his soul and his
actions.

The recognition of Allah’s grace brings about love (wababab),
praise (bamd) and thankfulness (shukr) towards the One that grants
these favours (#i‘ma) and shows kindness (ahsan), and awareness
of the defects of his soul brings about humility (d#/)), dependence
(inkisar) and repentance (fawbah) at every moment. It also bring
about the servant seeing himself as impovetished (muflis) and the
closest door for the servant to enter upon Allah is through the
door of sheer need (bab al-iflis). In which he sees in himself no
state (bal) or station (maganm), ot reason (sabab) to which he could
become attached, or any means (wasilah) with which he might be

¢ Shaikh Ibn al-‘Uthaymin said: ‘I acknowledge your great and many blessing
upon me that are numerous, and I admit to You my sins so fotgive them for me.”
7 Bukhari, #6306 and #6323. “Whoever says it during the day with firm faith
in it and dies on the same day before the evening, he would be from the people
of Paradise, and whoever recites it at night with firm faith in it and dies before
the morning, he will be from the people of Paradise.”

® See the commentary to this invocation: “The Greatest Invocation for Forgiveness’
by ‘Abdu’l-Razziq Ibn ‘Abdu’l-Muhsin al-Badr. Published by Dar as-Sunnah
Publishers, Birmingham, UK, 1st ed., 2016. It is a small contemporary work
explaining the immense benefits of this great supplication of forgiveness.
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favoured. Instead he enters upon Allah from the door of complete
beggary (bab al-iftigar), adversity and pure poverty (al-iflas al-mahd).
He enters as one who has had his heart broken by poverty (fagr)
and destitution (waskana) until his inner depths is shattered into
pieces. Torn in every way, and he testifies his utter need to his
Lord, with complete reliance (kamala al-faga), and every atom of
his body’s outer and hidden shows his need for Him. He knows
that if Allah was to leave him for a blink of an eye he would be
utterly lost irrevocably until and unless he returned back to Allah
trying to regain His Mercy. There is no path closer to Allah except
the path of servitude (%budiyya), and no partition (zab) [between
a person and Allah] thicker than false pretence.

Servitude therefore revolves around two principles which are
its essence (ag)): Complete love (hubb kamal), and complete hu-
mility (d#/l tam). These are formed by the two core fundamentals
previously mentioned—recognition of [Allah’s] blessings which
bring about love (mahabah) and awareness of the faults of the
soul which bring about humility (d#/)—So if a servant bases his
journey (su/ik) towards Allih on these two foundations, he will
never be overpowered by his enemies except if he catches him
absent-minded (ghirra) or negligent (ghafla). Even then Allah will
come to him swiftly in mending him and compensate him with
His [immense] kindness.
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The Rectification of the
Heart and Limbs

This [what has been mentioned previously] will not be sound for .
a servant unless his heart (ga/b) and limbs (jawarip) are rectified.
The heart is rectified by two things:

The first of them is that the love of Allah takes precedence over
every other love. So if the love of Allah and the love of something
else manifest, the love of Allah takes precedence, and one’s actions
would follow in this regard. How easy it is to speak such words
like this, yet how difficult it is to implement. Through these tests
[and trials] a person is either honoured or humiliated.

How often a servant puts forward his own love and it brings
him down, or the love of his eldet, his leader, his teacher (shaikh),
or his family above the love of Allzh. For such a person, the love
of Allah does not have priority over the love of others in his
heart. The love of Allih, does not rule his heart, then it is Allah’s
way (s#nnah) to turn the object of his love and all that relates to
it into a source of sorrow and grief [for him]. A just reward for
preferring their desires and the desires of those they hold in high
esteem from the creation, or loving them over the love of Alldh.
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When Allah has decreed a matter, it cannot be repelled or
changed, whoever loves something besides Him, He will punish
him with it, and there is no escape from that. [Likewise] whoever
fears other than Allah, He will empower that thing over him, and
whoever is occupied by something to the exclusion of Allah will
find it a soutce of grief. Whoever prefers something else besides
Allzh, Allah will not bless him in it, and whoever pleases someone
other than Allah, at the expense of displeasing Allah, Allah will,
without fail make that thing displeased with him and His anger
will be upon the servant.

The second issue by which the heart can be rectified is to vener-
ate the commands and prohibitions of Divine Laws (ta5im al-amr
wa’'l-nahi) as it is an extension of venerating the One who has
given the commands and set the prohibitions. Indeed, Allah has
dispraised those that do not venerate His commands and prohibi-
tions. He says:
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“What is the matter with you that you do not fear of
the greatness of Allah?.”
[2N7b (71): 13]

They said regarding the interpretation to mean: ‘What is wrong
with you that you do not fear Allah, the Most High, in His Majesty

(‘azpma).

Nothing is better than what Shaikh al-Islim [Ibn Taymmiyah]—
may Allah have metcy on his soul—said concerning veneration
of the commands and prohibitions [of Allah}: “There should not
oppose it by either being extremely negligent, or to go beyond
bounds and [fall into] excessiveness, nor to explain it away with
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reasoning that diminishes compliance with it.”

The meaning of this statement is that the first level leading to
respecting Allah is to respect His commands and prohibitions. This
is because the believer is aware of his Lord through the message
He sent with the Messenger of Allah (&) to the whole of creation,
which requires that we comply with his commands and prohibi-
tions. That will only happen by venerating the command of Allah
and staying away from His prohibitions. This veneration of the
believer shows the honour the believer has for Allah, and accord-
ing to this honouring he will be among the righteous for whom
his faith (iman) is testified to, and the correctness of his belief
(szhat al-‘aqidah), and he is free of major hypoctisy (nifig al-akbar).

Indeed a man may fulfil the commands in front of people seek-
ing status and position with them, and he fears the prohibitions
out of fear of losing the respect of people, and fearing worldly
consequences such as the punishment set by the legislator [the
Messenger of Allah (#)] for falling into the prohibitions [as a
result neither venerating Allah nor His Law].

So a sign of this veneration for the commands is being vigilant
of their times and limits, and being attentive to those elements
that are essential, necessary or recommended. And being vigilant
to complete them at their proper times, rushing towards [fulfilling]
them when they are due, being sad and disappointed if the time
for one of the rites is missed such as missing the congregational
prayer. Knowing that even if his praying alone is accepted then he
has missed twenty seven times the reward. Sutely, if a merchant
missed a single deal, in his own place of residence without hav-
ing to travel anywhere or suffer any hardship, worth twenty-seven

? See Ibn al-Qayyim’s Madirj al-Silikin, 9/2.
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dinars he would bite his own hands in regret and sorrow, so how
about all the extra multiplying [of reward] of the congregational
prayer which is thousands of times better and as much as Allzh
wills. If then a servant misses this profit, then he has truly in-
curred a great loss—many scholars even believe that his prayer is
not accepted—and his heart will be cold (birid), feeling an empty
void, panic stricken due to that calamity. This is all due to havmg
lack of veneration for Allah in his heart.

Another example is when someone misses the first part of the
prayer, which is Allah’s pleasure (ridwdn), or he misses out on
standing in the first row on the right side, upon which Allah and
the angels shower blessings upon, and if a servant knew the ex-
cellence of it he would fight for it even picking lots. Also another
example is missing out on the large congregation which increases
the reward, and the bigger the gathering the more beloved it is to
Allzh, and the mote steps that are taken towards the prayer [to
complete the distance] for each step a sin (khati’a) is erased away
and the other raises one in rank (daraja).

Section one:

Humility and Reverence in the Prayer

Likewise another example is the lack of humility and reverence
(kbushi') in the prayer and not having presence of the heart (badsr
al-galb) and mind in front of the Lord, to lack these is to lack the

10 See ‘Humility in Prayer’ by Imam Ibn Rajab al-Hanbali. Published by Dar as-
Sunnah Publishers, Birmingham, United Kingdom, 1st ed., 2007. It is a small
treatise deals with the correct and accurate meaning of humility as well as three
extremely beneficial appendices by Shaikh al-Islam Ibn Taymiyyah and Ibn al-
Qayyim. It is pethaps the best work available on humility and reverence in the
prayer in the English language.
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very spirit (r#h) and essence ({ubb) of the prayer, for a prayer devoid
(Rbaliya) of humility or presence of the heart is like a dead body
without a spirit. Should a person not be ashamed that he offers a
dead servant as a gift to the creation like himself? What would that
servant think if that [dead] gift was presented to a king or leader?
In the same way the prayer devoid of humility, without presence
of heart and soul, not gathering all his aspiration (himma) for Allah,
then that prayer is like that dead gift which he wants to present
to a king, Therefore Allah will not accept it from him, even if he
has fulfilled the obligation in terms of earthly obligations, he will
not be rewarded for it.

The servant will not get anything from his prayer except that of
which he is cognizant, as is mentioned in the narration from the
Musnad of Imam Ahmad and others that the Prophet (#%) said:
“A servant may petform the prayer and yet have recorded for him
only half [of the reward] written for him, or a third, a quarter, 2
fifth even up to a tenth.”"!

You should know that all actions follow this pattern, so actions
in the sight of Alldh ate on various levels of superiority according
to what is in the heart in terms of faith (iman), sincerity (ikhblis)
and love. Accordingly sins are expiated, and anything less will be
reflected in how much sins are expiated.

" Abt Dawiid, #796 and Ahmad, #18415, It is declared sahih by al-Albani
in his Sifab al-Saldr, p.36, 99. See the English translation: ‘T#e Description of the
Prophet’s Prayer’ by al-Albani, published by Dar as-Sunnah Publishers, Birming-
ham, United Kingdom, 1st ed., 2013.
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Section Two:

Good Deeds Expiate Wrongs

There are two principles which remove much confusion and they
are: That actions are superior based on the superiority of whatis in
the heart in terms of strong faith, and sins are expiated based on
their completeness or imperfection, so the confusion is removed,
which often arises regarding the hadith such as: “Indeed the fast
of the day of ‘Arafah expiates two yeats [of sins], and the fast of
the day of ‘Ashiird’ expiates a year [of sins].”"?

They asked: “If someone is habitual in fasting the day of ‘Arafah
and the day of ‘Ashiird’, how can that person have three years of
sins expiated every yearr”

Some of them replied: Whatever is surplus after expiation of
sins is used to raise a person’s level. So how amazing this is, if a
servant brought all of these means of expiation and had his sins
expiated, then the expiation would be conditional according to
its conditions, and would be prevented until certain hurdles were
removed. So if a servant knew that he fulfilled the conditions, and
he removed all the hurdles then at that point expiation will occur.

As for any action which is entirely or mostly surrounded in
heedlessness (ghafla), lacking in sincerity (¢hklas), which is its very
spirit (mih) and core (fubb), and he does not fulfil its requirements,
and does not pay attention to it as he should, then what can this
type of action expiate?

If a servant is confident that his action was done fulfilling all

12 Muslim, #1162, Aba Dawid, #2425, Tirmidhi, #752 and Ahmad in his
Mausnad, 5/296, 297, 308, 310 and 311.
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its rights as appropriate, both outwardly and inwardly. Not being
ptrevented by other things, neither doing an action which would
make his deed futile with feelings of self-amazement (‘#%), ostenta-
tion (riyd’) ot expecting something in return, or to remind others
of his favours towards them or to seek respect from people, ot
to honour those to who tecognise him [due to that action], or to
be hostile towards the one who does not show him respect. Then
which right has he fulfilled of his deeds? Rather thete so many
things which invalidate such deeds—if that being the case then
how can he hope such deeds will expiate [his sins].

Section Thtee:

Things that Nullify actions

The things that nullify good actions and spoil them are too many
to count. It is not merely doing a good action by itself that counts,
rather how to preserve actions from being corrupted and nullified
which is the important part such as ostentation (772, even slightly,
will nullify actions, and it has many forms. The action not being in
accordance with the Sunnah will also render it void. Considering
your action as a favour (man#) upon Allah with your heart corrupts
your actions. Likewise boasting to others of your charity (sadagabh),
good (ma'‘rif), kindness (birr), generosity (absan) and keeping the
ties of kinship all can ruin your actions, as Allah says:
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“O You who believe! do not nullify your charities by
reminders of your generosity or by insulting words”

[al-Baqarah (2): 264]
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Most people are not aware of sins that can nullify good deeds.
Allah says:
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“O You who believe! raise not your voices above the
voice of the Prophet, nor shout when speaking to him
as you shout to one another, lest your deeds be rendered
fruitless while you are unaware.”

[@/-Hujurat (49): 2]

So He has warned the believers from not nullifying their actions
by raising their voices with the Messenger of Allah (4) as they do
with each other. This is not apostasy, rather a sin which nullifies
good actions while the person does not realise. So what do you
think of someone who puts a statement, guidance and way of
someone else over and above statement (gaw)) of the Messenger
of Allah (#8), his guidance (bidayah) and his way (fariq)? Is not this
person’s actions nullified while he does not realise? An example
of this is the statement of the Messenget of Allah (#): “Whoever
leaves the @gr prayer has annulled his [good] deeds.”’?

Also the statement of ‘A’ishah (radiyAllahu ‘anbd) who said to
Zaid Ibn Arqam (radiyAllabu ‘anb4) when he sold something with
a type of interest (nab): “Indeed it has nullified his combat with
the Messenger of Allah (#8) unless he repents.”™*

3 Bukhiari, #553, #594, Ibn Majah, #694, Nasd’l, 1/91 and Ahmad in his
Musnad, 5/349. ‘
" ‘Abdu’l-Razziq in his a-Musannaf, #14812, #14813 and others

44



Chapter Two: The Rectification of the Heart and Limbs

Dealing with this type of interest is not apostasy, instead it is a
sinful act. In fact, to know what corrupts and nullifies good ac-
tions when cartying it out and after it has been done is one of
the most important things a servant should search for. Strive to
avoid all those things which can invalidate good deeds and take
precautions. There is a well known narration: “A servant does an
action in sectet that no one is aware of it except Allah. Then he
talks about it until it comes out in the open. If he spoke about
it for the sake of fame (s#m'a) or to gain rank of status among
people instead of with Allah, then his action is nullified as if he
had done it for those reasons in the first place.”’’

If it is asked: ‘If he repents will his reward return?’

Itis said: ‘If his intention was for other than Allah and he did the
action based on that, then that action will not tutn into a good deed
with repentance. Rather, based on the repentance, it will remove
the punishment for that action, so it will neither be for him or
against him. As for the action that was done for the sake of Allah
sincerely (khalis), then he became amazed at himself or that he
wanted it to be known by people, or that he spoke about it then,
when he repents and feels regret, then in this case the reward will
be reinstated and not be nullified. It has also been said by others
that even in this case the reward will not be reinstated rather he
resumes to repeat the good deed thereafter.”

The issue is based on a principle: Does the act of apostasy itself
nullify all actions, or is it only if a person dies as an apostate? The
scholars have two well-known opinions regarding this and those

' Bayhadqi in his @/~Shu'ab, #6394 on the authority of Ab&’l-Darda’ (radiyAliaha
‘anhd), howevet, it has a weak chain.
16 See al-Kafi, 4/100-160 and a/-Daurr al-Mukhtir, 4/246.

45



REMEMBRANCE OF THE MOST MERCIFUL

are the two narrations from Imam Ahmad.

So if we wete to say: ‘It nullifies the good actions by itself. So
whenever he becomes a Muslim he resumes his actions again, and
all actions beforehand are rendered void.’

If we were to say [on the other hand]: ‘His actions are not nul-
lified unless he dies as an apostate. So whenever he returns to the
fold of Islam, the reward for his actions is reinstated. In the same
way the servant does a good deed then commits a sin which nul-
lifies the good deed. Then he repents from that bad deed, does
this mean that the reward for the good deed he did before the bad
deed is restored? This is an issue that is still with me.”

I however have not yet come to a definitive answer on this issue,
and I have not stopped trying to reach the correct opinion, as I have
not yet found anything which is conclusive. So what is clear, and
Alldh knows best and His help is sought, and there is no might or
power except His, that good deeds and bad deeds ate constantly
fending off each other, so whichever one is mote in number will
have the ascendency so much so that the other will be vanquished
and almost cease to exist. So if a servant has more good deeds
they will do away with bad deeds. If the servant repents then as
a result he will receive even more good deeds that will increase
and grow those good deeds that were nullified because of the bad
deed. So if he tresolves to tepent, and it is correct and it comes
from the heart, it rtemoves all bad deeds that have preceded until
he does not have any left—because the one who repents is like
the one who has no sin.

Therefore, when Hakim Ibn Hizam (radivAllibu ‘anbs) asked the
Prophet (#) whether he would have any reward for having freed
slaves, treated relatives well and observed righteousness while he
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was polytheist, so the Prophet (#) replied: “You have entered
Islam upon with what good you did previously.”"

This necessitates that Islam returns the reward of those good
deeds that were futile because they were done with polytheism
(shirk). So whoever repents from shirk then the reward of previous
good deeds return to him, in the same way if a person repents
sincerely then it removes all previous sins and the reward of the
good deeds reverts to him.

Section Four:
Transgressions and Sins

This shows that transgressions and sins are diseases of the heart,
as are fever or aches and pains diseases of the body, and when
the sick person is cured of his illness completely his full strength
returns back to him or even better as if he was never weakened by
it. The previous strength is like the previous good deeds, and the
sickness like sins, and good health is like repentance. As some sick
people never return back to their full strength due to the weak-
ness of their health, others return back to their original health so
they can resist the causes and fend them away, while others return
back to health better and stronger than it was originally due to the
strength of the means to good health and their ability to overcome
any weakness, and at times the very sickness itself is the cause of
his [return to better] health, as the poet says:

It maybe that yout admonishment has praiseworthy outcomes,

And it maybe that bodies are brought to good health
because of illnesses.'®

7 Bukhari, #1436, #2220, #5992, #6441, Muslim, #123 and Ahmad in his
Musnad, 3/402-434.

18 See Ibn al-Qayyim’s al-Fawd'id, p.67.
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- Likewise the servant falls into one of these three categories after
repenting. Allah is the one who gives ability and there is no deity
or lord besides Him.
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CHAPTER THREE

Signs of Veneration (#2%im) for those
things that are Prohibited (wanahi)

Abs for signs of veneration for those things that have been forbidden: Striving
to stay away from the places that forbidden things occut, or the
causes that lead to or call to them, ot abstaining from any channels
that lead to them. Like the person that flees from places that have
tempting images out of fear of being tested by them, or leaving
what is acceptable out of fear that it may lead to something rep-
rehensible. Or avoiding excesses of permissible (m#bapai) things
for fear it might lead to things which are undesirable (mukriabas).
It includes avoiding those that openly boast about committing
tforbidden actions, or hold it to be permissible, or call to it, or
belittle it, not caring about falling into them. Indeed mixing with
such a person invites the anger and displeasure of Allih. Only

the person who has no veneration of Allah and his prohibitions
mixes with such a person.

Apnother sign of veneration for Allah: is for a servant to feel anger
for the sake of Allah when the prohibitions of Alldh are violated.
Also to feel sadness (b#gn) and loneliness (kasra) in his heart when
Allah is being disobeyed on His earth, and when His rules and
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commandments are not kept—even though the servant can not

do anything to change it.

Also from the sign of veneration for Divine Laws: is not to fall into
excess with respects to those things which are permissible to the
point that it conflicts with the middle path.

For instance: the Sunnah has allowed the midday prayer (gubr)
to be delayed until it is cooler during times of severe heat."” To
go in excess would be to wait to the point that the time for the
prayer finishes or almost finishes therefore taking this allowance
into extreme, whereas the wisdom of this allowance (rugsa) is that
praying in severe heat prevents the person from attaining humil-
ity (kbusha’) and presence (hadsr) in the prayer, so he does so out
of dislike and annoyance. So the Messenger of Allah (§) out of
wisdom made an allowance to delay the prayer until the severity
of the heat subsides so that the servant can pray with presence
of heart. The purpose of the prayer is to turn with humility and
devotion to Allah. |

For similar reasons the Messenger of Allah (#) forbade pray-
ing when food has been served, or when a person feels the need
to relieve himself.?* This is due to fact that the heart is distracted
from the purpose of the prayer and unable to achieve it. So it is
from the understanding of a person to complete his work, and
then clear out his heart [of any distractions] for the prayer, so that
he can stand with a clear heart and devote himself wholeheartedly.
Two units of such a prayer can lead to the person being forgiven
for all his previous sins.”'

19 Bukhari, #533, #534, #536, Muslim, #183 and Abu Dawid, #402.

2 Muslim, #560, Aba Dawiid, #89 and Ahmad in his Musnad, 6/43-54

2 See Abii ‘Abdu’l-Rahman Fawaz Ahmad Zumitli’s ‘Kayfe nakhsha' fi'l-Salit
p-92. -
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So the point is that the person does not go to extreme with this
discretion (rugsa).

Another instance of this is the allowance for the traveller to combine two
prayers together: When there is reason, and praying each prayer on
time is not possible due to travelling, and stopping is not an option.
So if the traveller stays in one place for two or three days or even
one day, and joins two prayers when there is no necessity because
he is able to pray each prayer in its proper time, then joining is
not a Sunnah as many travellers believe that joining during travel
is Sunnah whether there is an excuse or not. Rather, joining is an
allowance, whereas shortening the prayer is an enforced Sunnah to
shorten a four unit prayer into two unit whether there is a reason
ot not, as for joining then there has to be a need as well as the [the
circumstance for the] allowance [during travel].

Another instance is eating till a person is full- This is allowed and not
prohibited. But it does not mean that a person eats to the point of
indigestion and completely fills [his stomach], so that he requires
constantly relieving himself and all he thinks about is his stomach
before and after eating. Instead, a servant when hungry should eat
to fulfil his appetite, but he should refuse food when he simply just
craves for it. The middle course is the statement of the Prophet
(#8): “One third for his food, one third for his drink and one third
for his breath.”?* All three parts ate not just for food.

The opposite to this is to allow oneself to persistently go to
extremes, like the one who hears whispers during ablution, he is
so caught up in trying to do it propetly so much so that he misses

? Tirmidhi, #3280, Ibn Majah, #3349, Nasa’l, #6770 and Ahmad in his Musnad,
4/132. It is declared sahih by Al-Albani in his Sapip al-Tirmidbi 4/590.
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the time [of the prayer], or he repeats the first zzkbir so many times
that he misses the Imam’s recitation of 4/-Fatihah, almost miss-
ing the first unit (r2k'@h) of the prayer. Or that he exaggerates in
piety so much so that he does not eat anything from the general
Muslims for fear of falling into doubts concerning [whether its
lawful (baldl) or unlawful (parim)).

Such corrupt piety was adopted by some worshippers who were
deficient in knowledge (%») and they went as far as not eating
anything from the land of the Muslims, instead eating food that
they had carried from the lands of the Christians, going there for
that very purpose, so they fell into extreme ignorance and unrea-
sonable excessiveness in their-bad suspicion of the Muslims, and
their good suspicion of the Christians, and we seek refuge in Alldh
from such treachery!

Section One:
The Reality of having Reverence for the
Commands and Prohibitions '

The servant should not fall into any extreme, rather what is
sought from him is to remain on the straight path which will lead
the one who traverses it to Allah. However Allah does not com-
mand us with an order except the devil has two prods [makes evil
suggestions}, either to fall short and be negligent, or going beyond
bounds and be extreme.

You should know that the devil is not concerned with which
mistake he gets the servant to fall into from these two. So he comes
to the heart of a servant targeting it simultaneously. If he finds
the servant lacking concern or slackness then he will take this line
[of attack] to defeat and cripple him. Striking him with laziness,
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procrastination and apathy. He then opens the door of explaining
away inactivity to the point were the servant stop doing all good
actions, until he may even leave the command altogether.

If the devil finds him aware and sees setiousness from the
servant and preparedness, he gives up hope in getting him from
this door. Instead he uses the other door to get him through by
whispering to him saying ‘try harder you have not done enough.
Your ambition is much more and you must do more than oth-
ers. Do not rest when others rest. Do not break your fast when
others break theirs and do not get tited when others do. So when
one of them washes his hands three times, you will do so seven
times. If he makes ablution for the prayer, you have a complete
bath and so on.’

Making the servant transgress from the stright path by both
negligent and extreme behaviour so that he never comes close it.
With the first type of person he tries make him fall short, but in
both cases making a person astray from the straight path by not
letting him get near it nor to allow it to draw closet to Him. All
of this due to transgression which many people have fallen victim
to, save those with firmly grounded knowledge and a strong will
to resist them and stay on the middle path can hope to be saved,
and Allah’s help is sought.
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CHAPTER FOUR

The Signs of having Veneration for the
Commands and Prohibitions: Submission
to Allah’s Commandments and His Rules

Among the signs of respect for the commands and prohibitions
of Allah is to not explain them away with reasoning that diminishes
compliance (ingiyad) and submission (fas/im). Rather to submit to
the rules of Allah and His [superiot] wisdom (bikmah), whether
the wisdom is clear ot not. If the wisdom of His legislation in
the commands and prohibitions does become apparent then that
should only increases him in compliance and submission. It should
not lead him to leave off any of it, as did many of the heretics
(ganadiga al-fugara’) and those affiliated with the Stfis had done.

Indeed Allah has legislated the five prayers in order to es-

tablish His remembrance using the heart (ga/b), limbs (jawdirip)
~and the tongue (/isan) in devotion to Him. Giving each part [of
his body] its correct measure of worship, so that the prayer
is placed in the most complete levels of servitude (maritib al-
ubudiyyah). Allah has created man and chose him above the rest
of creation, and made his heart the place of His treasures (mapal
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kunug) like faith (iman), oneness (fawhid), sincetity (ikhlas), love
(mahabah), shyness (baya’) veneration (tagim) and self-examination
(muraqaba).

Those who come close to Allah, He has a great reward in
store for them, which is the most complete and virtuous which
is to see the Face of Allah, winning His Divine pleasure, and
living near Him in His Paradise. But first the servant was tested
through desires (shabwa), anger (ghadab) and heedlessness (ghafla).
The servant was tested through his enemy the devil, who would
not tire [trying to misguide him] entering upon him from every
door which leads to his soul and his very nature. So his soul leans
towards it, because it is what he likes so it agrees with his soul.
Natural inclination, desires and his bodily limbs: all three things
join forces to overpower him and his limbs fulfil his desires, and
the limbs are simply obedient tools. Thus it is not possible except
when ignited with this combination of desires and natural inclina-
tion, this is the nature of these three things, and the limbs simply
obey when commanded.

This is the state of the servant, however the mercy of Allah also
necessitates helping His servant against his enemies, and support-
ing him to resist the powers who are bent upon his destruction.
By sending His Messenger, revealing His book, and aiding him
with a noble angel to confront his enemy the devil. So when the
devil orders him with something, the angel also orders him with
a command of his Lotd, making clear that obeying the enemy is
a cause of destruction. So at times one persists and overcomes
him, and at times the other persists and overcomes the other. The
victotious one is he who Allah grants victoty to, and the protected
is the one who Allah protects.

55



REMEMBRANCE OF THE MOST MERCIFUL

Section One:
The Soul that enjoins Evil,
and the Soul that is Tranquil

To oppose the soul which inclines towards evil, Allah makes
the soul tranquil. When the evil inclining soul (nafs al-amara) urges
the person towards evil (s#’), Allah prevents the soul from the sin.
When the soul seeks to prevents the servant from good deeds,
Allzh commands him to do the good deed. So there are times
were the person sometimes follows one, and at times he follows
the other. It may even be the case were one takes control over one
other, or even be controlled by one altogether.

Section Two:
Insight and Guidance

To counteract desires, which leads a person to obey the shaytan,
and the soul that inclines towards evil, Allah places light (ndr),
insight (basirah) and intellect (‘@gl), which repel the person from
following every desite. So each time he wants to follow his desires,
his intellect and insight call him: ‘Be careful, this is the path of
destruction and ruin is in your hands! If you get behind this guide,
the thieves and highway robbers will be targeting you! Will you
not listen to a sincere advisor who will show you uprightness and -
sincere advice?’ If [however] you get behind a guide of desires,
the path will be cut off, and your wealth will be taken and your
clothes stolen. He will say [to himself]: Where did they come from?
What is strange is that he knows, the path the robbers are on, but
he refuses to take any other path [out of weakness] because his
desires have taken hold of him and have overpowered him. If
he fights back his desires by opposing them, they call him, and
fight back trying get hold of him but are not able to. Howevet, if
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the servant himself empowered his desires, this is when he gives
up, and he is like the one who places his hand in the hand of the
enemy who punishes him with the worst kind of punishment. He
calls out for help but no help arrives. Thus the devil, his desires
and the evil [part of] his soul take control of him, and even if he

“wants to be free from them he is unable to do so.

So when the servant is afflicted with whatever he has been af-
flicted with, he is helped by an army of large numbers and armoury,
and it is said: Fight your enemy and strive, this is your armour take
from them what you want. These are your fortresses so reinforce
yourself. Guard your position until death overtakes you, for the
affair is close, and the time left to defend is shott.

If you were with a great king that has sent you Messengers to
take you back to his kingdom and free you of this struggle and
separate you from your enemies. He sets you free in a place of
honour allowing you to move around freely. But He detains and
imprisons your enemies in the most difficult of confinements
while you watch. The very same ptison that your enemies were
hoping to capture you in, instead they have been detained and the
doors have been locked, losing all hope of freedom. While you
are in a place of pure joy and all that your heart desires due to the
patience you had during that very short time, and your patrolling
the frontier. It was like an hour that passed by so quickly, it is as
if the hardship never existed. However if the soul becomes weak
from noticing that the time is short and it will pass by very quickly
let it reflect the statement [of Alldh}:
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“On the Day they see that they were promised—as
though they had not remained [in the wotld] except an
hour of a single day.”

[al-Abgaf (46): 35]

And the statement of Allah:
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“On the Day they see it, as though they had not re-
mained [in the world] except for an afternoon or a
morning of a single day.”
[#-INagiat (79): 46]

And the statement of Allah:
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“[Allzh] will ask: ‘How long did you remain on earth
by number of years?’ They will say: “‘We remained a day
or part of a day; ask those who are able to count!” He
will say to them: “You stayed not but a little—if only
you had known!”

[al-Mu’miinin (23): 112-114]

And the statement of Allah:
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On the Day when the Trumpet is blown, and We will
gather the criminals, that Day, blue-eyed [sightless].
They will whisper secretly to one another: “You stayed
only for ten [days in the wotld].” We are best aware of
what they will say, when the most correct of them will
say: ‘You only stayed one day.””

[7%ha (20):102-104]

One day, the Prophet (#) addressed his companions when the
sun, was almost setting just above the mountains, and he said:
“Compared to what has passed by, there is as little time left in the
wotld as there is in this day.”’?

Let the intelligent sincere one (al-%qil al-nasib) ponder for himself
upon this narration. Let him know that if he gains in this time
that remains, the whole world and everything in it, that it is only
a distraction, and that he has sold the eternal happiness (sa'ddab
al-abad) and everlasting bliss (a/-na‘tm al-muqim) for alowly portion
that equates to nothing, If however he were to seek from Allah the
hereafter, Allah would give him a complete and pleasant portion,
as is reported in some narrations from the Salaf: ‘Son of Adam
sell your world for the hereafter and you will gain profit in both,
and do not sell your hereafter for the wortld or you will lose out
in them both.”?*

Some of the Salaf said: ‘Son of Adam you are in desperate need

2 Tirmidhi, #2191; however it has been declared weak by al-Albani, see Sabih
Jami‘ al-Tirmidhi, 4/483.
#* Abt Nu‘aym in his a/-Hilyah, 2/143 and 7 /35 and Tadbim al-Kamal, 6/116-117.

59



REMEMBRANCE OF THE MOST MERCIFUL

of your portion of the world, but for your portion of the hereafter
you are in even more need. So if you begin with your portion of
the wotld you will have wasted your pottion of the hereafter and
your portion of the world will be at risk. And if you start with
your portion of the hereafter then you have won your portion of
the wotld and secured them both.”? |

‘Umar Ibn ‘Abdu’l-‘Aziz—may Allah have mercy on his
soul—used to say in his sermons: ‘O people indeed Allzh has not
created you for idle purpose and has not left you without purpose.
You have a place of return which Allih will gather you all in, there
will be your judgment, and separation. The servant that Allah
removes from His mercy - that encompasses everything, will lose
and be wretched, and be outside His Paradise, which is as wide as
the heavens and the earth. However safety will be for those that
fear Allah and are conscious of Him, he who has traded a little
of [this world] for what is plentiful fof the hereafter], something
destined to perish for something eternal, from difficulty to that
which brings happiness.

Do you not see that you are in the midst of those who will perish,
and others will take your place, you shall be replaced by those that
are left behind? Do you not see that when you follow the funeral
processions day and night they are returning back to Allah having
completed their life, all their hope has been cut off, you place him
in a small space inside the earth without it being laid out in comfort
ot luxury, the means [to do anything] have been removed and the
beloved ones have parted away and he now is confronted by the
reckoning that lies ahead?*

% See Ibn Abi Shaybah in his a+Musannaf, 7/125-126 »
% See Ibn Abi Hatim in his Zafsir, 8/2512-2513 and Aba Nu‘aym in his a/-Hilyah,
5/266, 278, 279-295
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The intended meaning behind this is that Allah helps the servant
(‘abd) in this temporary stay with armies (jundd), numbers (‘adad)
and support (izdad) and He has explained what servant the needs
to do to protect himself from his enemy and how to free himself
if he is captured.

Section 3:
Hadith of Yahya Ibn Zakariyya
(may Allah’s peace and blessings be upon them both)

Imam Ahmad and Tirmidhi have collected the narration of
Al-Harith Al-Ash‘ari (radipAllabu ‘anbu) who tepotted that the
Messenger of Allah (#) said: “Indeed Allih commanded Yahya
Ibn Zakatiyya with five commandments to act upon and to enjoin
upon the Children of Israel to act upon; but he was slow in do-
ing so. Then ‘Isa (‘@layhi as-salim) said: ‘Indeed Allah commanded
you with five commandments to act upon and to enjoin upon the
Children of Israel to act upon. Either you command them, or I
shall command them.” So Yahya said: ‘I fear that if you precede
me in this, then the earth may swallow me, ot I shall be punished.’

So then he gathered the people together in Jerusalem, and they
filled the magjid. Then he sat upon a balcony wall and said: ‘Indeed
Allah has commanded me with five commandments to act upon,
and to call you to act upon.’

The first of them is that you worship Allah alone and associate none with
Him. The parable (ithl) of the one who associates others with
Allah is that of a man who buys a servant with his own wealth, be
it gold or silver, then he says to him: “This is my home and this is
my business so take care of it and give me the profits.” So he does
the work but gives the profits to someone other than his master.
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Which of you would be pleased with such a servant?

[Second] .And.Allah enjoins prayer (salat) wpon you. When you pray,
then do not turn away, for Allah faces His servant (‘z4d) when he
is performing the prayer as long as he does not turn away.

[Third] And Allah enjoins upon you with fasting (sivam). Indeed, the
parable of fasting person is that of a man in a group of people
with a pouch containing musk. All of them enjoy its fragrance.
Indeed the breath of the fasting person is more pleasant to Allah
than the scent of musk.

[Fourth] And Allah enjoins upon you with charity (sadagah). Indeed,
the parable of that is a man captured by his enemies, tying his
hands to his neck, and they come to him to slay his neck. Then
he says: ‘I can ransom myself from you with a little ot a lot, so he
ransoms himself from them.’

[Fifth] And He enjoins upon you the remembrance of .Allah, the Most
High. Indeed, the parable of that is a man whose enemy quickly
tracks him and is fast approaching until he reaches an impermeable
fortress (hisn hasayn) in which he protects himself from them. This
is how the servant is, he does not protect himself from Shaytan
except by the remembrance of Allah.

The Prophet (#8) said: “And I, too, enjoin upon you with five
which Allah has enjoined upon me: hearing (sa9, obeying (fa'i),
striving (jibad), migration (hijrah), and the community (jamdiah).
Indeed, whoever separates himself from the community (jama‘ah)
even by hand-span, then he has cut off the harness of Islam from
his neck, unless he returns. And whoever calls with the call of
ignorance (jahiliyyah) then he is from among the inhabitants of
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Hell.” Then a man said: ‘O Messenger of Allah! Even if he prays
and fasts?” So he (#%) replied: “Even if he prays and fasts and
claims to be Muslim. So call with the call of Allah, who named
you Muslims, believers, worshipers of Allah.”%

Tirmidhi said this narration is good and authentic. The Mes-
senger of Allah (#8) mentioned in this narration something very
important which every Muslim should memorise, [teflect over],
and implement —this will save a person from the plots of Shaytan
and lead to success and salvation in this life and the next.

7 Tirmidhi, #2863, and Ahmad, 16/718, 17/334, it is declared sahih by al-
Albani in his Sahib Jani‘ al-Tirmidhi, #1724.
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CHAPTER FIVE

Polytheism (s/yz'r,é)

Section One:

The Parable of the Monotheist (muwahhid)
and the Polytheist (mushrik)

The parable of the monotheist (muwabhid): is like the one who works
for his master in his house and then performs [duties and tasks]
for his master for whatever he requires him to carry out.

The parable of the polytheist (mushrik): is like the one who works
in the house of his master, he does the work required of him,
but gives the produce [of his duties and tasks] to other than his
master. Likewise the polytheist does actions for other than Allah
[even though he lives in the house of Allah], thus he draws near
to the enemy of Allah’s, using the blessings of Allih bestowed
upon him to serve the enemy of Allah.

It is known that the servant is from the sons of Adam and if
_his own servant behaved in a similar way he would be the most
hated of his servants. This is something which would anger him
terribly, and subsequently leading him to dismissing him [from his
duties]. If this is the case while he himself is created like him [his
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servant] and both of them are in blessings of another. Then what
about the Lotrd of the Worlds, the One who no servant can do
without [being immersed in] His blessings, from Him alone with
no partners. The person has no one that can bring him any good-
ness except Allah, and no one can prevent any evil away from him
except Allah. He alone uniquely created His servant, surrounded
him in His Mercy, taking care of his affairs, provided him with
sustenance, giving him good health and fulfilling his needs. Then
how is it befitting to love (mababab), to have fear (kawjf), to hope in
(raja’), to make vows (nadhr) and dealings (m#‘amala) with anothet!

So how can he love others besides Allah the same as he loves his
Lord or even more, and has hope and fear in others more than his
Lord. His state of affairs testify, rather his speech and actions, speak
for him that he loves Allah’s rivals above Allih, whether dead or
alive. He fears them more then Allah, he has hope in them mote
then Allah, interacts with them, seeks their pleasure and flees from
their displeasure more than Allah. This is the polytheism (shirk)
which Allah will never forgive. Allah says:
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“Indeed Allah will never forgive that partners be at-
tributed to Him, but He forgives the sins of whomever
else He wills [for anything other than that].”

- [a-Nis@® (4): 48]

The injustice (g#/7) before Allzh on the Day of Judgement will
be of three types:

[The first] type is which He will not forgive at all, that is,
shirk—Indeed Allah will never forgive that partners be attributed
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to Him.”

[The second] type is which Allah will not leave alone any part of
it, which is—the injustice (3#/%) that the servants (%bad) commit
upon each other, Allah will return the right of everyone.

[The third] type is which Allah does not consider important atall,
that is—the injustice that a person commits upon himself, which
is between himself and his Lord. This is the lightest of the three
injustices and the quickest to be wiped away. It can be wiped away
with repentance, seeking forgiveness (istighfar), good deeds which
wipe out bad deeds (asanat), and calamities (masa’ih) which expi-
ate [sins]. This is different from the first type of injustice of shirk,
which can only be wiped away with 7awhid. The second type of
injustice which is committed against others can only be solved by
returning the rights to their rightful owners, or them overlooking it.

Section Two:

Tawhid is the Key to Paradise

Shirk is the most severe of these three types [of injustice], Allah
has forbidden Paradise to those who commit shirk. None that com-
mits shirk will enter Paradise. [Only] the people of fawhidwill enter
Paradise. Tawhid is the key to the door [of Paradise] so whoever
does not have the key will not enter. If you come with the key
but the key is without teeth, you will also not be able to open the
door. The teeth of this key are: the prayer (salah), tasting (siyarm),
alms (gakal), pilgrimage (baj)), striving in the way of Allah (7ihad),
enjoining the good and forbidding the evil (al-amr bi’lma‘rif wa’l-
nabi ‘an al-munkar), speaking the truth (sidg al-hadith), tulfilling the
trust (eda‘ al-amana), keeping the ties of kinship (si/ab al-rapm) and
obedience to parents (birr al-walaydain).

66



Chapter Five: Polytheism (shirk)

Any servant who acquires the right key in this life, the key of
tawhid, and he has built upon it teeth from the obligations [he
has fulfilled], will come on the Day of Judgment to the doot of
Paradise with the only key that will open the door and thete is no
hurdle stopping him from entering, Unless he has sins, errors and
obligations remaining with him and their effects have not gone
away in this world with repentance (fawbah) ot seeking forgive-
ness (istighfar), then he will be held back from Paradise until he
is purified.

If he is not purified by the standing [on the Day of Judg-
ment], and the terror and distress that comes with it, he will
have to enter the Hellfire until he is putified, so that the im-
purities leave him and he is purified of violations. Only then
can he come out and then enter Paradise. Paradise is the abode
of the pure, and none shall enter it except the pure. Allih
says:
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“The ones whom the angels take in death, [being] good
and pure. The angels will say: ‘Peace be upon you! Enter
Paradise for what you used to do.”
[a/-Nabl (16): 32]
And Allah says:
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“And those who feared their Lord will be driven to
- Paradise in groups and when they arrive there, find-
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ing its gates opened and its keepers will say to them,
‘Peace be upon you! You have become pure, so enter
it to abide therein eternally.”

[al-Zumar (39): 73]

So the letter /2’ is used before they enter Paradise which shows
that they are given permission due to them being purified.

As for the Hellfire, then it is the abode of impurities in speech,
actions, food and drink. An abode of evil people.
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“[It is] so that Allah may sift the wicked out from the
good, and pile the wicked on top of one another, heap-
ing them all together, and tip them into Hell. They are
the losers.”

[al-Anfil (8): 37]

Allah will gather the wicked, [corrupt and evil] altogether until
they are accumulated together. Then they are stacked high, one
on top of another including their impurities, and then He tips
them all into the Hellfire. So there will be nothing therein except
what is corrupt. ‘

The people are of three types, the pure (al-fayyib) who are
not tarnished with impurities, the impure (a/-khabith) who are
without any purity and others that are mixed they have both [of
good and bad]. In the same respect there are three residence [for
these three types of people]—a place for only the pure, a place
for only the impure, and these both place are eternal, and a place
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for those that are both pure and impure. Their place will not last
forever and it is the place of the sinful. The sinful amongst the
people of Zawhid will not remain forever in the Hellfire. They
will be punished accordingly to their corruption [and sins].
Then they will removed and entered into Paradise [after being
purified by the fire]. After that only two places will remain, a
place of those who are completely pute and those who were
completely wicked.

Section Three:
Status of the Prayer

The Messenger of Allah (#%) said in a narration: “You have been
prescribed the prayer, so when you pray do not turn your head.
For indeed Allah faces His servant in his prayer as long as he does
not turn his face away.”

Turning away that is prohibited in the prayer is of two aspects:

The first type is turning his heart away (fafa# al-qalb) from Allah
to other than Allah. :

The second type is to turn away his eyesight (¢afit al-basr)—and
both are prohibited.

Allah does not cease to turn towards His servant as long as His
servant is devout in his prayer. However if he turns away with his
heatt or eyes then Allah turns away from him. The Messenger of
Allah (#8) was asked about a person turning away in the prayer so
he said: “It is theft that the Shaytan steals from the [reward] of
the prayer of the servant.””

% Bukhari, #751, Abi Dawid, #910 and Tirmidhi, #590, on the authority of
‘A’ishah (radiyAllibu ‘anbi.

69



REMEMBRANCE OF THE MOST MERCIFUL

And in another narration Allah says: “Do you turn towards
something better than Me? Do you turn towards something bet-
tet than Me?”?

The example of someone turning away in the prayer with his
eyes or heart is like the one that is summoned by the king and he
makes him stand in front of him. Then he begins to address him
and talk to him. Meanwhile he turns away from the king looking
left and right, his heart is no longer engaged with the king [with
what he is saying], nor does he understand what is being said to
him because his heart is not present. What do you think the king
will do with such a person? The least that will happen is that he [is
ordered to] leave the presence of the king, dismissed and having
fallen [in status] in the eyes of the king. The setvant who prays
is not the same as the one whose heart is present, he is devout
towatds Allah in his prayer, and feels in his heart the greatness of
the One in front of Whom he is standing. So his heart is filled
with awe of Him, and his neck is lowered out of humility of Him,
and he is shy to turn to other than Allah or turn away from Him.

Hassan Ibn ‘Atiyyah—may Allah have mercy on his soul—
explained the two types of prayers: “Two men in the same prayer
may pray and the difference between their two prayers is like the
difference between the sky and the earth in virtue (fad)).”

"Thatis due to the fact that one of them is attentive with his heart
towards Allah while the other is inattentive and careless. So when
a servant turns toward another of the creation like himself, and

2 Bazzar, 1/267, ‘Abdu’l-Razziq in his al-Musannaf, 2/257 and Ibn Abi Shaybah
in his al-Musannaf, 1/395, on the authority of Jabit (radiyAllabn ‘anbs); however
it has a weak narration, see al-Albani in his Silsalab al-Da'ifab, #2694.

% Ybn Mubirak in his a~-Zubd, #24
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between them is a barrier there would not be any attentiveness or
drawing closer, then how about the Creator!?

So when you turn towards the Creator (@/-Khalig) and between
you and Him are the barriers of desires (shahawar), whispers
(wasawis) [of Shaytan], filled with passion for other things, then
how will the attentiveness be when the whispers (wasawis) and
thoughts (#f74r) which have distracted him and occupied his mind?

When the servant stands in prayer, Shaytan is envious of
him because he is in the most honourable state. This is most
enraging to Shaytan and severest upon him. He is relentless
in trying to make him not establish the prayer. Making false
promises, false hopes, making him forget, enticing him with
his horses and foot soldiers until the servant feels the prayer
to be unimportant to be worth consideration, and leaves
the prayer altogether.

However if Shaytan failed in his attempts and servant counters
his attacks and goes forth to stand for the prayer. Then the enemy
of Allah will come towards him and between him and his heart
to remind him of something which he was not awate of before
the prayer. This is until he remembers something he needed and
had no hope in remembering it. The Shaytan reminds him of it
while he is in the prayer, so that he can preoccupy his heart with
it and take him away from Allah. So he stands in the prayer heed-
less and does not attain from Allzh any attention nor honour nor
closeness, had he been attentive with his heart in his prayer. So
he leaves the prayer in the same state he entered it, with the same
sins (dhunub) and burdens (athqal) nothing of which being reduced
with the prayer.
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Indeed the prayer expiates sins of the one who prays propetly
with complete humility and stands before Allah wholeheartedly.
The one who gives it its due right finishes from the prayer lightened
in himself and feels his burdens have been lifted from him. He
teels active (nashal), relaxed (rapa) and inspired (ruw}), to the point
he wishes that he had not finished from the prayer. Because the
prayer has become the coolness of his eyes (gurra ‘ayn),” the bliss
(na'im) of his heart, a place of rest (mutard) in this world. When
away from the prayer the servant feels as if he is imprisoned (sij%)
and restricted (dig), but when he prays again he feels relaxed within
it and not away from it.

The people that love [Allah] say: “We pray and find restin ‘it,’ just
as their Imam, their role model, their Prophet (#8) had said: “O
Bilal give us rest with the prayer.”*? He never said give us rest from it.”

The Messenger of Allih (#8) also said: “The prayer has been
made as the coolness of my eyes (gurra ‘ayni).”*

- Whoever has the prayer as the coolness of his eyes, how can
they find it in anything else besides it? How can he last without it?

So the prayer of the one who has presence of heart and mind,
becomes a soutce of coolness of his eyes while in the prayer, it
is raised with a light and a proof until he meets Allah. The prayer
will then say: “May Allah guard you as you guarded me.”*

3 “Translator’s note: The phrase: “The coolness of the eyes’ refers to the utmost
feeling of enjoyment; tranquillity and peace with one’s self, and all sorrow and
anxiety dwindling away.

32 Abt Dawiid, #4946, Ahmad, 7/653, it has sahih chain; see al-Albani in his
Sabih Sunan Abi Dawnd, 4/296.

3 Nasa’, #3949, Ahmad, 4,/330 and others on the authotity of Anas (radivAlahu
‘anbd), It is declared sahih by al-Albani in his _Jami‘ al-Saghir, #3098.

3 This narration is very weak see al-Albani in his al/ami‘ al-Sahik, #301.
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As for the prayer of the careless one who does not perform it
propetly or with due humility (£bush#’) then it is damaged like a
worn out cloth, which is folded up and flung back in his face. His
prayer says to him: “May Allih waste you like you wasted me.”

It has been narrated in a marfii hadith from Bakr Ibn Bishr on
the authority of Sa‘id Ibn Sanan, from Ab@’l-Zzhiriyah, from Aba
Shajarah from ‘Abdullah Ibn ‘Umat (radiyAllabu ‘anbuma) said:
“There is no believer who completes ablution (w#dr) propetly,
then stands for prayer at the correct time and petforms it for
Allah, without cutting short the time [spent] or the bowing and
prostration or its pillars except that it is raised up to Allah white
and shining, its light illuminating what is between the east to the
west until it reaches Allah. Whoever stands in prayer, but does
not complete the ablution, delays it from its correct time, and
steals from his bowing and prostration [not do it propetly] and
its pillars, then it are raised as dark black, not going beyond the
hair on his head saying: ‘May Allah do away with you the way you
have done away with me. May He do away with you as you have
done away with me.”*

So the accepted prayer (al-salat al-magqbila) and accepted ac-
tion (a/-‘amal al-maqbil) is: that the servant prays the prayer that

is befitting his Lord, so if the prayer is befitting then it will be
accepted.

Allah’s acceptance is of two kinds:

The first is when a servant prays, and does all actions and forms

3 ibid
Tayalisi in his Musnad, #585, Bazzar in his Musnad, 7 /140 and other; however
it has a weak chain.
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of worship with his heart attached to Allah, remembeting Him con-
sistently. Then the actions of the servant will be presented to Allah
until it stands in front of Him so He may looks at them. When
He looks at them He sees them as being sincerely for His face,
from a heart that is sound and sincere with love for Allah; drawing
close to Him. He loves them and is pleased with them and accepts
them. :

The second is when a servant does actions out of habit and
carelessness. He intends to do the acts of obedience in order to
get closer to Allah, so while his limbs are busy with obedience,
his heart is distracted from the remembrance of Allah. So when
these acts of devotion are raised up to Allah they do not stand in
front Him nor does He look at them. Instead they are placed with
the rest of the actions that ate recorded, until they are presented
to him on the day of judgment and are separated.

Then the person is rewarded according to the actions that were
for Allah and what which was not for the face of Allah is rejected.
So the acceptance of his action is rewarded with something Allah
has created; palaces, food and drink, and wide-eyed women [of
Paradise]. The rewatd for the first kind is being pleased with the
action for Himself and being pleased with those that interact such
devotional deeds, He brings him closer, raising his rank and status.
This person will be given without measure. So the two kinds are
very different [in reward).
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Section Four:

People are of Five Levels regarding the Prayer
There are five levels of people, with respect to prayer:

The first level is he who is oppressive to himself and neglectful.
He is the one that is deficient in ablution, careless of the prayer-
times, restricts the prayer and does not furfil its pillars.

The second level is he who guards the times, limits, outward
pillars and the ablution. However he fails to strive against himself
from whispers [of the Shaytan| so his mind wanders off, preoc-
cupied with whispers and thoughts.

The third level is he who guatrds the limits and pillars of the
prayer, he strives against himself in trying to repel the whispers
and thoughts. So he is busy with striving against his enemy, so that
he does not steal anything from his prayer. So he is in the prayer
and striving at the same time.

The fourth level is he who when standing for the pray he perfects
its rites, pillars and limits. His heart is fully engaged in taking care
of its limits and rites, so that he does not waste any part of it. All
his focus is to establish the prayer as it should be and to petfect
and complete it. He is completely submerged in the prayer and in
the worship of his Lord.

The fifth level is he who stands for the prayer and does the same
as the person in fourth level. Along with that, he takes his heart and
places it before Allah. His heart beholds Allah, being constantly
mindful of Him. He is full of love and veneration of Him. He is
so immersed in devotion of Allah, itis as if, he is seeing Allah right
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before him. All the whispers and thoughts disappear and the veils
between him and his Lord are removed. The difference between
this type of person in the prayer and all the other types of people
in the prayer is like the enormous difference between the sky and
the earth, as he is in such devotion in his prayer with his Lord, it
becomes the reason for the coolness of his eyes.

The first type will be punished, the second will be taken to ac-
count, the third will have his sins expiated, the fourth will be re-
warded and the fifth is the one who drawn closer to Allah, because
his joy and pleasure was in the prayer [the coolness of his eyes].
The one whose eyes are made cool by the prayer in this life, then
his eyes will be made cool by drawing close to his Lord in this life
and next. The eyes that are delighted in Allah, will in effect delight
others. But whoever fails in this regard will leave this world full of
regret [unsuccessful].

It has been said that when the servant stands to pray, Allah says:
“Remove the veil between Me and My servant.” But when the
servant turns away [distracted] from Allah. Allah says: “Replace
the veil” This turning away has been explained as the turning
away of the heart to something else. So when he turns away the -
veils are brought down between him and his Lord. Shaytan enters
presenting him with affairs of this life like a reflection similar to
an image in the mirror. If however he turns his heart to Allah and
does not turn away, then Shaytin is unable to come in between
his heart and Allzh. Shaytin only enters when the veils are lifted,
so when the servant races to Allah with the presence of his heart,
the Shaytan runs away, and if he turns away Shaytin is present and
this is how he is with his enemy in the prayer.
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The Hearts

The servant can strengthen his presence in the prayer and being
occupied in it with his Lord when he is able to conquer his whims
and desires. Otherwise his heart will be overtaken by desires and
whims, which will captivate him. This is how Shaytan sneaks in
to find a place that he can yield control over him, so how will the
sevant ever be able to rid himself of these whispers and thoughts?

Section One:

The Hearts are Three Kinds

1) A heart that is empty of faith (&halin minal-iman) and all good-
ness (jami‘ al-khayr): This is the datk heart (galb muglin). With such
a heart Shaytan rests from whispering to it, because he has already
taken this type of heart as a place of [permanent] residence; and

~ is1in full control over him and he does as he wishes ruling over it.

2) A heart that is illuminated with the light of faith (istanar binar
al-iman). Lanterns are lit within it, however at times the shades of
desires (gulma al-shabwat) and violent winds of fantasies (‘awasif
al-abwiyya) appear within it. This is a heart that Shaytan at times
finds space within it and at times it is refused entry. Shaytin tries
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to gain control over it [by way of deceiving'it], so the fight to gain
control rages and is an ongoing battle (the tivalry between the
two). This type of heart differs, some times he prevails over the
enemy defeating it and at other times the enemy prevails over him
for longer periods of time. Sometimes are mote even (winning
one battle but losing the other).

3) A heart full of faith illuminated with the light of faith, untrou-
bled by the veils of desires (b#jiib al-shabwai), void of any darkness
(gulamab). So the light in his chest is radiant and any whispers that
come near to it are ignited and set ablaze with the gleaming light
fof faith]. It is like the sky that is guarded by the stars and if any
devil tries to pass through, it is pelted and burned. The sky is not
more sacred than the believer and Allah’s guarding of the believer,
is more complete than it is for the sky. The sky is a-place of worship
for the angels and a constant [passageway] for revelation. It has
the rays of the acts of obedience [passing through it], whereas the
heart of the believer is a permanent place of zawhid, love (mapabab),
knowledge (ma‘rifab) and faith (iman). It is the place where the light
of faith shines on. It is more worthy of guarding and protecting
from the plotting of the enemy. So nothing can be obtained from
it except in moments of heedlessness and deception.

A good similitude has been given [to further explain this issue
of hearts] which is: There are three houses. One of the houses
belongs to the king, he has in it his treasures, supplies and jewels.
Another house belonging to the servant, he [likewise] has in it his
treasures, supplies and jewels, none of which belong to the king,
A third house which is completely empty, a thief comes to steal
from one of the houses. Which house does he steal from?
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If you were to say: From the empty house. Then this is impos-
sible, as thete is nothing to steal from it. This is why when it was
said to Ibn ‘Abbas (radiAllabu ‘anbuma): ‘The Jews claim that
there are no whisperings in their prayer.” He replied: “‘What can
the Shaytan do with an empty heart?’

If you were to say: “The thief will steal from the house of the
king,” Then that would be close to impossible, as thete would be
guards which would make it difficult to even get close, and what
if the king himself was on guard too. How would the thief even
get close when he is surrounded by guards and soldiers? So there
only remains one house that the thief can actually steal from.

Let the intelligent one reflect on this example propetly and ap-
ply this example to the hearts as there are many parallels. So the
heart that is completely empty of any good is the heart of the
disbeliever (kafir) and hypoctite (munafig). This is the house of the
Shaytan. He has taken it as his own, ruling over it, it is his place of
permanent residence. What can he steal from it, when it contains
his own treasures (kbazi’in), supplies (dhakha’ir), doubts (shaknk),
imaginations (&bayydlat) and whispets (wasawis)?

The heart filled with the greatness (jala)) of Allah, His Glory
(‘agma), love (mababah), obsetvance (miragaba) and shyness (baya’)
from Him. Which devil would dare [to steal] from this heart? If a
devil wanted to steal what would he steal? His objective is to defeat
the heart of the believer and theft that he can only obtain because
of the servant’s carelessness which is unavoidable, because he is
a human and the laws of nature apply to him: from heedlessness,
forgetfulness, confusion, absentmindedness and his natural dis-
position [from time to time] he gains the upper hand over him.
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Wahb Ibn Munabih has mentioned that it has been said in some
sacred books: ‘I do not dwell in houses, they are not vast enough
to contain Me and what can contain Me when the heavens are
suppressed by my Footstool (Kursi)? But I am in the heart of eve-
ryone who has left everything else save Me.”” This is the same in
meaning as another narration: ‘My heavens cannot contain Me,
nor My earth, but the heart of My believing servant contains Me.”

The heart contain Allah’s zewphid, knowledge, love, faith, affirm-
ing Allah’s promise and threat. The heart also has desires of pride
and characteristics that draw them to follow attractions of their
whims and natural inclinations. The heart is in between these two
motivators. So at times his heart leans towatds faith, knowledge,
love of Allah and a yearning to please Him alone, and at other
times he leans towards what the Shaytan calls him to, of desires
and animal like instinct.

This is the kind of heart which gives hope to shaytan, where he
pitches his tent and lives in, but Allah aids whomsoever He wishes:

“And victoty comes from no one but Allh, the Al-
Mighty, the All-Wise.”
AL Tmrin (3): 126]

Shaytin is not able to have power over this heart except if he
finds weapons inside his heart, so when he enters, he finds weap-
ons that he takes and uses to fight with. What are these weapons
he uses other than passions, doubts, delusions, false hopes, all of

% Ahmad in @/-Zwhd, p.81 and Ibn Abi ‘Asim in @/-Zubd, p.81
3 Al-Albani said this is baseless narration; see Silsilah al-Da'ifah, #5104.
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which are already in the heart ready to be used so he attacks the
heart. If the servant is prepared with forces of faith then he can
resist and overcome and exact revenge from the Shaytan, other-
wise the enemy will seize control and there is no might or power
except by Allah. So if the servant allows the enemy to enter and
opens a door to let him in and use the weapons thete to fight him,
then he is blameworthy.

Blame only yourself and not your riding beast

And die in vain for you have no defence

Section Two:
The Status of Fasting

We return to the explanation of the narration of Al-Harith which
mentions how a servant can protect himself from his enemy. The
statement of the Prophet (#): “And Allah enjoins upon you with
fasting (siyam). Indeed, the parable of fasting person is that of a
man in a group with a pouch containing musk. All of them enjoy
its fragrance. Indeed, the breath of the fasting person is more
pleasant to Allah than the scent of musk.”®

The Prophet (#) has compared a person carrying a pouch with
musk in it, because it is something out of sight, hidden under his
clothes as is the norm with musk carriers. Likewise the fasting
petson, his fast is hidden from people and their senses are unable
to sense [his fast]. The fasting person his limbs refrain from sins:
his tongue from lying, rudeness, false speech and his stomach
refrains from food and his ptivate part from sexual intercourse.
If he speaks, then he does so without saying anything which will

¥ Tirmidhi, #2863, and Ahmad, 16/718, 17/334, it is declared sahih by Al-
Albani in his Sapib Jami® al-Tirmidbi, t#1724.
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damage his fast and if he does an action, he does not do anything
which will spoil his fast. So all the words he speaks are beneficial
and good, so are his actions which are equal to the fragrance the
petson sitting with the carrier of musk can smell. Whoever sits
with a fasting person will benefit from such a sitting, He will be
safe from false speech, lying, immorality and opptession. This is
the legislated fasting a person should try to achieve and not just
withholding food and drink. As mentioned in the authentic hadith:
“Whoever does not leave off false speech and acting on it and
ignorance, then Allah is not in need of him leaving his food and
drink.”* And in another narration: “Perhaps a fasting person’s
only portion of his fast he receives is hunger and thirst.”*!

So fasting is: The limbs abstaining from sins, and the stomach
refraining from food and drink. So just as food and drink spoil
and break the fast, in the same manner, sins break and spoil the
reward of the fast to the extent that it becomes like the one who
has not fasted at all.

There has been some dispute regarding the presence of this
fragrance emanating from the fasting person whether or not it is
in this life or the next. The two main opinions of the scholars:
AbG Muhammad ‘Izz al-Din Ibn ‘Abdu’l-Salam and Aba ‘Amr Ibn
Salah have differed on this issue. Aba Muhammad leaned towards
the opinion that this fragrance is specific for the Hereafter, and he
authored a treatise about it. Abii ‘Amr leaned towards the opinion
that the fragrance is in both in this life and the next, he also au-
thored a book in which he replied to Aba Muhammad. Aba ‘Amr
followed in the footsteps of Aba Hatim Ibn Hibban who wrote
a chapter in his book called: Mention of the explanation of the

“Bukhari, #1903.
“ Ahmad in his Musnad, 2/373, Ibn Majah, #l 690, and Sapip al-Targhib, #1084.
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smell from the mouth of the fasting person is more pleasant to
Allah than musk. Then he presented the narration of al-A‘mash,
from Aba $alih, on the authority of Aba Hurayrah (radiyAllihu
‘anks) that the Prophet ($8) said: “All the actions of the son of
Adam are for him except for fasting, Fasting is Mine and it is I
who gives reward for it. The change in the breath emanating from
the fasting person’s mouth is better in Allah’s estimation than the
smell of musk.”*

Then he explained that the change in the breath emanating from
the fasting person’s mouth is better in Allah’s estimation than the
smell of musk on the Day of Judgement.

Then he brought the narration of Ibn Jurayj from ‘Atha, from
Abt $alih al-Zayyat that he heard Aba Hurayrah (radsy.Allabn ‘anbu)
say that the Messenger of Allah (#) said: “All the actions of the
son of Adam ate for himself except the fasting, Indeed it is for
Me and I will reward him for it. By the one in whose hand is the
soul of Muhammad is in, the change in the breath emanating
from the fasting person’s mouth is better in Allah’s estimation
than the smell of musk. The fasting person has two occasions of
happiness: When he breaks his fast he rejoices at this and when
he meets Allah he will rejoice with his fasting.”**

Abt Hatim said: “The mark of a believer on the Day of Judgment
is a shining light due to the body parts washed by ablution, this is
a distinction between them and the rest of creation and their sign
on that day will [also] be because of their fasting, a pleasant fra-
grance emanating from their mouths which will be more pleasant

2 Bukhari, #5927, and Muslim, #1151.
“ Bukhari, #1904, and Muslim, #1151.
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than the smell of musk. So among that gathering of people they
will be recognised by this action.” May Allah make us from those
people. \

Then he said: ‘It has been mentioned that the breath from the
mouth of the fasting person will be more pleasant than the smell
of musk in this life. Then he brought the narration of Shu‘bah,
from Sulayman from Zakwan on the authority of Aba Hurayrah
(radiyAllabu ‘anbu) that the Prophet (#) said: “Every good deed
done by the son of Adam [will be rewarded] from ten up to seven
hundred times. Allah says: ‘Except fasting, it is for Me and I shall
give the rewatd for it. He leaves his food and drink for my sake,
- and I will reward him for it. The fasting person has two occasions
of rejoicing, One when he breaks his fast and when he meets his
Lotd. The change in the breath emanating from the mouth of the
fasting person when he leaves off food is more pleasant to Allah
than the smell of musk.”*

Abi Muhammad used as evidence the hadith in which there is
a constraint about the pleasant smell being on the Day of Judge-
ment only.

I'say: “This is supported by the agreed upon hadith: “By the one in
whose hand is my soul, there is no injured person that is injured in
the way of Allih and Allah knows best who is injured in His cause,
except that he will come on the Day of Judgment and his injury
bleeds, the colour is red, but the smell is the fragrance of musk.™

So the Prophet () informed us that the smell of the injury of

“ Al Apsan, 8/211
“Muslim, #1151, and Ahmad, #7552.
“ Bukhari, #5533, and Muslim, #1876.
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. the person injured in the way of Allah will be of musk on the Day

of Judgment, which is similar to the smell of the mouth of the
fasting person. In the worldly life it is recognised by blood and the
other [fasting] by a foul breath, however on the Day of Judgment
Allah will bestow the scent of musk to both.

[However] Abt ‘Amr uses what Abi Hatim has mentioned in his
book, as evidence to show that it is limited to the time of when he
fasts, which proves that it is in the worldly life. So when the predi-
cate is based on the subject which is restricted to a certain state,
then the predicate itself is restricted with the same descriptions.
This entails that the pleasant smell is correct while the person is
fasting,

He also said: ‘Al-Hassan Ibn Sufyan narrated in his Musnad on
the authority of Jabir (radiy.Allahu ‘anbu) that the Prophet (4£) said:
“My #ummah have been given five things.” Then he mentioned the
rest of the hadith. And from what he said: “as for the second
[thing] then they enter upon the evening time and the breath
from their mouths is more pleasant with Allah than the smell of
musk.””*’

Then he mentioned the meaning of “plasant” according to the
explainers of hadith itis the praise for the fasting person and fulfil-
ment with his action. This is a habit of many of them to explain
a word when there is no reason to explain it, as if they are being
blessed by doing so or that they have been appointed to do it. What
need is there to explain it being “more pleasant with Allab than the scent
of musk” with the meaning of praise for the doet, and pleasure
with his action, thereby removing the meaning from the reality

¥ Ahmad in his Musnad, 2/292, Bazzar in his Musnad, 1/458 and Bayhaqi in his
Shu'‘ab, 3/303; however it has a weak chain; see al-Albani in Silsideb al-Da'ifab,
#5082.
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of its actual meaning, Many of these people invent a meaning for
aword and then they claim that a particular meaning is what was
intended for a word in a text without looking at how that word is
used and its possible meanings in the language.

It is known that this necessitates testifying that Allah and His
Messenger (#) intended such and such a meaning to a particular
word. So if a meaning to a particular word is not known or made
known by the Messenger of Allah (#8) or that it is a standard
meaning or that it is used mostly with that meaning or the expla-
nation of it is with that meaning, otherwise it is a false meaning
and the least case scenario is that it is giving a testimony without
knowledge.

Also what is known is that the most pleasant fragrances among
people is the smell of musk. So the Prophet (§) gave a similitude
of this scent from the mouth of a fasting person to Allah is like
the smell of musk is to us or even better. This is relative to how
He finds something pleasant, in the same way all of His Attrib-
utes (s4/a) and Actions (afd)) are relative to Him. For Him finding
something pleasant is not the way in which we find something
pleasant. Similarly, His pleasure (7ida), anger (ghadab), happiness
(farh), His dislike (karaha), His love (hubb) and His hatred (bughd)
are not the same in any way to His creation. Just as His essence
does not resemble His creation, His attributes does not resemble
the creation,” and His actions do not resemble their actions. So
He finds pleasant good words then raises them to Him and the
righteous action too. Him finding something pleasant is not like
how we find things pleasant.

So his explanation does not remove the complication that these
people find with Allah find something pleasant. This would also
mean that they find the same difficulty with the word pleasure. If
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he said: This pleasure is not like the pleasure of the creation. Then
say: ‘When He finds something pleasant is not like the creation
do. Based on this all other such actions of Allzh are understood.’

Then he mentioned: ‘As for the mention of ‘#he Day of Judgment’
in the hadith, then it is the Day of Recompense whete the supetior-
ity of the smell from the mouth of the fasting person on the scales
will be heavier than musk, thatis used by people to repel bad smells,
seeking the pleasure of Allah. Allah otdets us to avoid bad smells
and use pleasant scents, as is the case for the masqgjid during the
prayets and other forms of worship. So the Day of Judgment has
been mentioned specifically in some nattations in the same way it
has been mentioned specifically in the statement of Alldh, the Most
High:

A B
@:’}—;”j }-;‘ij-’r.;f;;ué)l
“Indeed, on that Day their Lord will be fully informed
concerning them.”
[al-Adiyar (100): 111

And in the remaining narrations it has been left general in view
of the fact that the virtue is confirmed in both this life and the

next.

I say: “‘What is strange is that he refutes Aba Muhammad on
this issue even though he himself, and others, do not reject it
[the other explanation]. The one, who has explained this “finding
Pleasant” as mentioned previously, as Allah’s praise upon those that
fast, and His pleasure of their actions, is something no Mushm
denies. Indeed Allah has praised them in His book, and what the
Prophet (#) conveyed from Him. So if this was meant by “Finding
Dpleasant” then AbG Muhammad has not wrongfully denied it. What
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Abtit Muhammad has mentioned is that this scent of musk will
become fragrant on the day that the blood of a martyr will also
be made into musk, and there is no doubt that this refers to the
Day of Judgment. The fasting person will come on that day with
his breath more pleasent than musk, as the one who is injured in
the way of Allah, the scent of his blood will also be more pleasent
than musk. Especially given the fact that combat (j#h4d) is better
than fasting, so if the pleasant scent will be apparent on that day
* for the martyr, it will likewise be the same for the fasting person.

As for the hadith of Jabir (radiyAllabu ‘anbs), then they [the
people fasting] enter the evening time and the breath of their
mouth is more pleasant than the smell of musk. This is a sentence
that shows the state they are in and not an informative sentence,
because the mention of evening as a predicate should not accom-
panied by the letter ‘wa”. If itis a circumstantial sentence then Abu
Muhammad should say: ‘Itis an implied state and the implied state
can be delayed from the time in which the action was done, so it
is as if what is being said is: “They enter into the evening while the
breath from their mouths [due to fasting] is more pleasant than the
‘fragrance of musk on the Day of Judgement. This syntax would
not be out of place.

As for the statement: “The smell of the mouth of a fasting per-
son while it smells” this simply emphasises the fact and shows it
is literal in meaning and not metaphotical or figurative. This is like
saying: “The striving of a believer is while he makes striving, and
his prayer is while he prays and Allah rewards him for on the Day
of Judgment and raises him in ranks on that day.” This is close to
the statement of the Messenger of Allah (#&): “A fornicator is not
beliver while he fornicates and nor does he drink alcohol while he
is a believer as he drinks it.”*®
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What is not intended is the negation of faith generally while
the person commits those actions only, so when the action is
completed and is stopped his faith returns to him. Rather, he is

 still sinful until repentance [is made]. If a person petsists, then the

negation is applicable, and the term “fornicator” is still consequential
and the rulings will not go away unless sincere repentance is made
and Allah knows best.

Section Three:

The Breath of the Fasting Person

The conclusion to this dispute is to say what Prophet () in-
formed [us] that the pleasant scent will be on the Day of Judge-
ment. That is the time when good actions will be rewarded and
it will be manifest cleatly which of them were good and which
of them were evil. The pleasant fragrance of the fasting persons
breath will be apparent to all of creation, as will the blood of an
injured person, in the way of Allah will be mote fragrant than
musk. All secrets will be laid bare on that day and be noticed on
faces of people—coming out into the open.

The dreadful smell of the disbelievers [due to their disbelief] will
be obvious and darkness will appear on their faces noticed by all.
[The Prophet (#8)] also informed us that when they leave off food
and when the time of opening the fast reaches close the breath
fasting person will be more pleasant then musk to Allah and His
angels, because all the true effects of any act of worship will come
to the fore front, even if that breath is disliked by people. It maybe
so that a thing is disliked by people yet it is beloved to Allah and
the opposite is also true. Indeed people dislike those things which
go againt their human nature, yet Allah finds it pleasant and loves

# Bukhari, #2475, and Muslim, #75 and Abi Dawad, #4689.
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it because it is in accordance to His command, pleasure and love.
Hence they are more pleasant to Him than musk is to us. On the
Day of Judgment this pleasant fragrance will reach all the servants
and be out in the open.

Likewise all the effects of good and evil actions will be out in
the open in the Hereafter. Some actions [good or evil] may even
become so strong and many in number that its effects become
visible on the person in this worldly life. This is something that
has been witnessed by both sight and deep understanding.

Ibn ‘Abbas (radiyAllibu ‘anbuma) said: ‘A good deed has a light
that illuminates the face, gives light to the heart, strength to the
body, expands sustenance (r7gg) and love of that servant in the
hearts of people. A bad deed [on the other hand], casts a shadow
over the face, envelop the heart in darkness, weakens the body,
reduces sustenance and gives rise to hatred [for that servant] in
the hearts of people.™*

‘Uthman Ibn ‘Affan (radiyAllahu ‘anks) said: ‘No person does a
deed except that Allah will clothes him in its garment [meaning
the effects of that deed]. So if the deed is good, with good and if
it is evil, then with evil. > -

This is something known and shared by those of insight and
other than them. You may smell a fragrance from a good righteous
man even if he has not touched fragrance, but the pleasant smell
of his soul appears on his body and clothes. As for the evil doer

* Tbn Abi Shaybah in his a/-Mugannaf, 13 /500 as the saying of al-Hasan al-Bastf;
Abt Nu‘aym in his @/-Hilah, 3/30 as the saying of Sulayman al-Taymiand 7/330
as the saying of al-Hasan Ibn Salih and Allah knows best.

3 Ahmad in his @+ Zubd, p.126 and Abt Dawad in his a-Zubhd, #106, #107
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then the opposite is true, and the one who has a cold or is effected
by the illness of the heart is unable to smell anything, perhaps he
may deny it altogether [of any fragrances at all].

What we have said thus so far will suffice on this issue. And
Allah knows best with what is most correct.
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CHAPTER SEVEN

The Status of Charity (sadagah)

His Statement [from the hadith of Yahya Ibn Zakariyya—may
Allah’s peace and blessings be upon them both—mentioned previ-
ously]: “And.Allah enjoins npon you with charity (sadaqah).” Indeed, the
parable of that is a man captured by his enemies, tying his hands to
his neck, they set about in order to strike his neck. Then the man
says: ‘[May] I ransom myself from you with an amount - little or
alot!,” so he frees himself from them.”

This saying in it’s self is evidence by its mere existence and its
proof is its manifestation. Indeed, charity has an amazing effect on
many types of afflictions (bala’), even if it is from an evil person
(fajir) or an oppressor (galim), in fact even from a disbeliever (£4fir).
Allah repels many types of afflictions because of charity and this
is something known and confirmed by everyone as people have
experienced it themselves.

Tirmidhi has reported in his collection on the authotity of Anas
Ibn Malik (radiyAllahu ‘anks) that the Prophet (#) said: “Indeed,
charity extinguishes the anger of the Lotd (ghadab al-Rabb), and
repels an evil death (witata al-s#’).™

* Tirmidhi, #664, Ibn Hibbin, 3309; however it is declared weak by Albani in
his Sahih Jami* al-Tirmidbi, 3/52.
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So as charity extinguishes the anger of the Lord, it also extin-
guishes sins, just as water extinguishes fire.

Also in Tirmidhi on the authority of Mu‘adh Ibn Jabal
(radiyAllabu ‘ankhs) who said: ‘T was with the Messenger of Allah
(#) on a journey, and one day I came near to him as we wete
travelling, so he said to me: “Should I not guide you to the doors
of goodness? Fasting is a shield, and charity extinguishes sins just
as water does to fire. Praying in the middle of the nightis the sign
of the righteous. Then he read [the verse]:

e LN ke
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“They arise shuning their beds to call upon their Lord
in fear and ardent hope. And spend (benevolently in
charity) of what We have bestowed on them.”
[al-Sajdab (32): 16}

In some other narrations: “Hasten to charity, for calamities do
not overcome charity.””*?

In this similitude, the Prophet (#£) gave the example of the pet-
son who was brought forward to have his neck struck, but then
man saves his own life with his wealth, this is sufficient [to help
us understand]. Charity ransoms a servant from the punishment
of Allah. His sins and mistakes necessitate destruction and then
his charity comes and ransoms him from the punishment of Allah

*2Tirmidhi, #2616, Tbn Majah, #3973, it is declared sahih by al-Albani in his
;fa_bib al-Tirmidhi, 5/11.

** Bayhadqi in his Sunan, 4/189, al-Shu ‘ab, 3 /214 and others; however it is weak,
see al-Albani in Jami‘ al-Saghir, #2317.
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and frees him from it. In a hadith, it is repotted that the Prophet
(48) said while addressing women on the Day of Celebration: “O
women, give in charity even if it be your jewellery, for indeed I
have seen you as the majority of the people in the Hellfire.””* He
urged and encouraged them to do that which will free their souls
from the fire of Hell.

It is reported in both Bukhari and Muslim on the authority of
‘Adi Ibn Hatim (radipAllahu ‘anbu) that the Messenger of Allah
(#8) said: “There is no one among you except that his Lord will
speak to him directly without an interpreter. He will look to his
right and sees nothing apart from that which he has sent forward.
He will look to his left and sees nothing apart from what he has
sent forward. He looks in front of him and sees nothing apart
from the hellfire blazing towards him. So beware of that fire, even
with a half of date.”

[It is reported] in the hadith on the authority of Aba Dharr
(radiyAllahn ‘anbu) that he said: T asked the Messenger of Allah
(#8) what will save the servant from the fire?’

He said: “Having faith in Allah.”

I said: ‘O Prophet of Allah is there action with faith?’

He said: “That you give in charity what Allah has given you
authority over or to give in charity what Allah has bestowed on
you.” '

I said: “If he is poor and does not have anything to give?’

He said: “Then let him enjoin good and forbid evil.”

I said: “What if he is unable to enjoin good and forbid evil?’

He said: “Then let him help the simple-minded person.”

5 Bulkhari, #1462, and Muslim, #80.
%5 Bulkhari, #8512, and Muslim, #1016.
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I said: ‘O Messenger of Allah (#) what if he is unable to help
the simple-minded person?’

He said: “Then let him help someone who has been wronged.”

I said: “What if he is weak and unable to help someone who has
been wronged?’

He said: “Do you not want to leave your companion any good?
Then let him withhold from harming others.”

I said: “O Messenger of Allah (#) what if he does that will he
enter Paradise just by doing this?’

He said: “No believer that has any one of these qualities, ex-
cept that he will be taken by his hand until he enters him into
Paradise.”**—Al-Bayhaqi also reported this in Shuab al-Iman.

And ‘Umar Ibn al-Khattab (radiyAlabu ‘ankhs) said: ‘It was men-
tioned to me that the deeds will compete one against another in
virtue and chatity will say: ‘T am [more] supetior than you all.””’

It is reported in both Bukhari and Muslim on the authority of
Abu Hurayrah (radiyAllahn ‘anks), who said: “The Messenger of
Allah (48) gave an example of an charitable person and a miser.
There example is like two people wearing two iron cloaks from
their chests to their collar bones. When the charitable person
gives in charity, the cloak becomes spacious till it covers his whole
body to such an extent that it hangs on his fingertips and wipe
away his ways [i.e. sins been forgiven]. And when the miser [just]
thinks about spending [not giving], it [the iron robe] sticks and

[its] every ring gets stuck to its place, he tties to widen it, but it
does not become wide.”

% Bayhaqi in his a/$hu'ab, 3/203-204, Ibn Hibban, 2,/96, Hakim in his -
Mustadrak, 1/63, and others. It is declared sahih by al-Albani in his Sahip o/
Targhib wa’l-Tarkib, #876.

3 Bayhagqj in his a/-Shuab, 3/250, Hakim in his a/-Mustadrak, 1 /416 and others;

It is declared sahih by al-Albani in his Sabib al-Targhib wa'l-Tarbib, #878.
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Abu Hurayrah (radiyAllabu ‘anbs) said: ‘I saw the Messenger of
Allah () put his fingers in his cloak and make it as if to loosen a
garment that would not loosen.®

Justas the miser is held back from kindness, he is prevented from
righteousness and doing good deeds, [as a result] his teward is simi-
lar to his actions. His breast is constricted, unable to expand [his
chest], feeling small and a lack of joy. He is very sad and depressed
almost not able to fulfil a need and not helped in what he seeks.

He is like the person who is wearing an iron cloak that has gath-
ered his hands on to his neck, where he is unable to put them down
or even move. Each time he tries to move ot remove iron cloak
the links bounce back to its place. Such is the miser whenever he
wants to give in charity his stinginess prevents him and his heart
stays imprisoned as he is. As for the charitable one, then each time
he gives charity his heart expands and his chest opens up. This is
like the expansion of that iron cloak on him. Every time he gives
charity it gets bigger, he becomes happier and his joy increases. If
there was on other benefit of giving in charity then this, it would
have been sufficient of a reason for the servant to give as much
as possible and to give enthusiastically [not to delay in giving]. As
Allah says: '

4}} - 3 o//;. o
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“Those who are saved from the greed (shuph) of their

own souls... they are the successful ones.”

[a-Hashr (59): 9]

8 Bukhari, #1443, and Muslim, #1021.
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‘Abdu’l-Rahman Ibn ‘Awf or Sa‘d Ibn Abi Waqqas (radiyAllahu
‘anhu)—use to go around the Ka‘bah repeating only one suppli-
cation: ‘O my Lord, save me from my own greed (sh#bh)! O my
Lord, save me from my own greed!” So it was said to him: ‘Do you
not pray for anything else?’ So he replied: ‘If I am saved from my
own greed, then I will have succeeded.”

The difference between greed (shuph) and misetliness (bukhl)
is that greed (shuph) is to be excessive over something, endlessly
persisting to obtaining it, an extreme desire and avid greed over
it. While miserliness (b#£hl) is when a person is reluctant to spend
after obtaining something, loving it and hoarding it. Therefore, the
person is greedy before obtaining it and misetly after obtaining it.
So miserliness is the result of greed, as greed leads to misetliness
which is deeply rooted instructing the soul. So whoevet is misetly
has obeyed his greed. Whoevet is not misetly has disobeyed it and
is saved from its evil and will be counted with those referred to
in the following verse:

e l)) ~ ‘/ / - ) z P
“Those who ate saved from the gteed (shubh) of their
own souls... they are the successful ones.”

[@l-Hashr (59): 9]

The generous one (sakhi) is close to Allah, His creation, His
servants, he is close to Paradise and distant from the hellfire. The
miser (bakhil) however, is far from His creation, far from Paradise,
close to the hellfire. So the genetosity of a person even endears
him to his adversaries, while miserliness makes a person loathed
even by his own children.

* Tabari in his Tafsir, 28/43, Tafsir al-Qurtubi, 18,/30 and Tafsir Ibn Kathir, 4/340

97



REMEMBRANCE OF THE MOST MERCIFUL

A man’s misetliness makes his flaws manifest to people,
while his kindness covers his flaws from everyone.
Wear the garments of generosity,
for indeed I see it covers every shortcoming,

The virtue of generosity (sakha’) is to give whatever is needed at
the time of need and to give to those deserving as much as possible
[being liberal when giving]. It is not as some who are deficient in
knowledge have suggested: to spend whatever you have. If this was
the case then wasting and over indulging would increase and the
Book has condemned this and the Sunnah has also forbidden it.

Section One:

Generosity (sakha’)

Genetosity (sakha’) is praiseworthy, and whoever gives the most is
named a benevolence person and is deserving of praise. Whoever
falls short then he is a miser and deserving of blame. Giving has
been mentioned in a verbal tradition that ‘Allah has taken an oath
that the miser will never be close to Him.”

Genetosity is of two types: The most noble of them is the
generosity which makes you not want what other people have
and the second type is to spend what is in your hand. A man may
be the most generous of people without actually giving them
anything, because he does not want what other people have and
this is what is meant by the statement of some who say: Generos-
ity is to donate your own wealth and be God-fearing of othets’
wealth.

I heard Shaikh al-Islam Ibn Taymiyyah—may Allah have mercy
on his soul—say: ‘Allah revealed to Ibrahim (‘@layhi as-salim) (ask-
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ing him) do you know why I have taken you as My close friend?’
He said: ‘No.’
He [Allah] said: ‘Because I see that giving is more beloved to
you than taking,’®

This is an attribute (s7/27) of the Lord, He gives and does not
take, He feeds and is not in need of food. He is the most chari-
table of all those who give in chaity and the most generous of all
those who show generosity. Allah loves those from His creation
who have these characteristics that are found in His attribute. He
is generous and loves the one who is generous from His creation.
He is all knowledgeable and loves the scholars. He is all powerful
and He loves the brave. He is beautiful and loves beauty.

Tirmidhi has narrated in his collection that Sa‘id Ibn al-Musayyab
said: ‘Allah is pure (Zzyyib) and loves pure things. He is clean
(nazdf) and loves cleanliness, generous (Rariz) and loves generos-
ity, bountiful (jawad) and loves those that are bountiful, so purify
your selves from debase impulses and do not resemble the Jews.’

He said: ‘I mentioned that to Muhajir Ibn Mismar and he said:
“Amir Ibn Sad natrated to me the same with the exception of

the words “So cleanse yourselves from debase impulses . This
hadith is strange, Khalid Ibn Ilyas has been declared weak.

In the Chapter on Virtue—in Tirmidhi—it is reported that: Al-
Hassan Ibn ‘Urfah narrated that: Sa‘id Tbn Muhammad Al-Warraq
narrated from Yahya Ibn Sa‘d, who narrated from Al-‘Araj on
the authority of Aba Hurayrah (radjyAllabu ‘anbhs) that Prophet

% Abt Nu‘aym in his a/-Filyah, 8/242
§! Tirmidhi, #2799; however it is declared weak by al-Albani in his Sabih Jimi‘
al-Tirmidhi, 5/111.
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(#8) said: “The generous person is close to Allah, close to Paradise,
close to the people and distant from the fire. The stingy person is
distant from Alldh, distant from Paradise, distant from people and
close to the fire. The ignorant generous person is more beloved
to Allah than the worshipper who is a stingy.”®*

Section Two:
Allah is towards His Servant
the way His Servant is towards Others

In Bukhari it has been reported that: “Indeed Allah is odd [single]
(Witr) and loves the odd-numbered.”®

Allah is Compassionate (rapin) and he loves those that are com-
passionate, in fact He has mercy on those who have mercy upon
his servants. He is also the one who conceals faults (si#ir) and loves
those that hide the faults of His servants. He pardons (‘gf%) and
loves those that pardon others. He is forgiving (ghafir) and loves
those who forgive. He is gracious (/a#f) and loves those who are
gracious to his servants. However He hates those who are harsh
and hard hearted and callous. He is friendly (r4fig) and loves friend-
ship among men. He is gentle (/i) and loves those who are gentle
to others. He is forbearing (ba/ini) and loves forbearance (bilm).
He loves good and virtuous deeds - and [all} those who perform
them. He is just (‘%d)) and loves justice. He accepts excuses and
loves those that excuse His servants. And He re-pays His servant
depending on the these qualities, if they present or absent.

So whoever forgives, Allah forgives him. Whoever overlooks, He

2 Tirmidhi, #1961; however it is declated weak by Al-Albaniin Da'%f al-Targhib
wa’l-Tarbib, #1555.
% Bukhari, #6410, and Muslim, #2677.
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ovetlooks him. Whoever up holds the right of others, Allah will
up hold his right. Whoever is kind to the servants of Allah, then
Allah will show him kindness. Whoever shows mercy to Allah’s
servants, then Allah will be merciful to him. Whoever is charita-
ble to the servant of Allah, then Allah is charitable towards him.
Whoever is generous to them, Allzh is generous to him. Whoever
benefits them, Allah benefits him, and whoever covers them, Allzh
covers him. Whoever pardons them, Allah pardons him.

Whoever looks for faults of the people, Allah looks at his faults.
Whoever exposes them, Allah will exposes and disgraces him.
Whoever prevents them from good, Allih removes goodness
from him. Whoever makes things difficult, Allah makes things
difficult for him. Whoever plots against them, Allah plots against
him. Whoever deceives them, Allah deceives him. Whoever treats
His creation in a certain way, Allah will treat that petson in that
exact same way in this life and the next. Allah is to His servant
according to how His servant deals with his men folk.

This is the reason why in a hadith it mentions: “Whoever cov-
ers [the faults of] a Muslim, then Allah will cover him in this life
and the next. Whoever relieves a burden of a believer from the
burdens of this world, then Allah will relieve him a burden from
the burdens of the hereafter. And whoever causes ease for some-
one in difficulty, then Allah will make his reckoning easy. And
whoever uplifts someone who is remorseful, Allah will pardon
him, and whoever grants respite to someone finding it difficult to
repay a loan or removes it from him, Allah will shade him under
His throne.”*

# Muslim, #2699; as for the wording: “Whoever uplifts someone who is
remorseful” this has been declared weak by al-Albani in Sapibh Jami‘ al-Saghir,
#5464 from the wording: “Grants respite...” then it is reported in Muslim,
#3014.
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That is because when he made him come under the shade of
respite and patience, he saved him from the heat of demanding,
and repaying the loan while been in difficult citcumstances, Allih
will save that person from the heat of the sun on the Day of
Judgement under His throne.

Likewise to this is the hadith in Tirmidhi and others that one day,
in a sermon, the Prophet (#) had said: “O assembly [of people]
who believe with their tongues, but faith has not yet entered their
hearts, do not harm the Muslims, do not scrutinise their faults,
for whoever does so to his brother then Allah will scrutinise his

faults and humiliate him even if he be in the inner most part of
his house.”®®

So as you treat others you shall be treated. Do as you please, for
Allah will treat you as you treat His servants.

When the hypocrites (munafiqin) appeared as Muslims and yet
they concealed disbelief (£#f7), on the Day of Judgement Allah will
make appear to them a light on the bridge (a/$ira?). He will also
make it appear to them that they will able to cross the bridge. But
He will hide the fact that the light will be extinguished and that
something will come between them and the light shining on the
bridge. Just as they disguised [their disbelief] in the world, the same
shall become of them at the bridge. Likewise, whoever shows the
creation other than what Allah knows of him and then Allah will
also make it appear to him in this life that they are on there way
to sucess (asbab al-falah) and victory (najah) but conceal from him
the total opposite of that. In a narration (it mentions): “Whoever

¢ Tirmidhi, #2032, Ibn Hibban, #5763 and others and it is hasan sahih. It is
declared sahih by al-Atbani in Sapih Jami‘ al-Saghir, #7984.
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acts only to be seen, ot boasts only to be heard, Allah will cause
[his true intentions] to be seen or heard.”*

So the intended meaning here is that the generous charitable
person, is given by Allah, were as the tight fisted miserly is not
given. Allah compensates his actions, manners, provision, soul and
means of livelihood fittingly for what he use to do.

% Muslim, #2987.
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CHAPTER EIGHT

The Virtue of Remembering Allah

The statement of the Prophet (§8): “And He enjoins npon you the
remembrance of Allah, the Most High.” Indeed, the parable of that is
a man whose enemy quickly tracks him down until he reaches a
solid fortified fortress (hisn hasayr) in which he [enters to] protects
himself from the enemy. In the same way this is how the serv-
ant is, he does not protect himself from Shaytan except by the
temembrance of Allah.”

If the only benefit to the remembrance of Allah was this one
characteristic then it would be befitting for the salve to not let his
tongue tire from the remembrance and continuously be devote
to it. For indeed he will not be able to protect himself from his
enemy except through the remembrance of Allzh. The enemy can
only enter upon him when he is unaware. The enemy awaits to
ambush him, when he becomes heedless striking when off guard,
he then seizes him and attacks. When servant remembers Allih
the enemy withdraws annoyed and becomes small and squashed
until he becomes like a small bitd or like a fly. This is the reason
he is called “The whisperer who withdraws’” meaning he whispers
in the hearts of mankind and when Allah is rtemembered, he with-
holds and retreats.
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Chapter Eight: The Virtue of Remembering Allih

Ibn ‘Abbis (radip.Allahu ‘ankuma) said: “The Shaytin remains on
the heart of the son of Adam, when a man forgets or is heedless.
Shaytin continues whispering to him, untill he remembers Allah
then [the Shaytin] retreats.””

It has been reported in the Musnad of Imim Ahmad on the
authority of Mu‘adh Ibn Jabal (radinA/liabu ‘anku) that the Prophet
(#8) said: “No human does an action that will save him mote from
the punishment of Allah than the remembrance of Allah—the
Mighty and Majestic.”®

Mu‘adh (radipAllabn ‘anks) said: “The Messenger of Allah (4%)
said: “Should I not inform you of the best of your deeds? Those
that cleanses you before your Master? Those that rasie you to the
highest rank? and what which is better for you than giving away
gold and silver. Better than you meeting your enemy, you striking
their necks, and they strike your necks?” They said: ‘Of course!
O Messenger of Allah.” He said: “The remembrance of Allah,
the Most High!”®

In Muslim, on the authority of Aba Hurayrah (radip.Allabn ‘anbu)
that the Messenger of Allah () was travelling along the path
leading to Makkah that he happened to pass by a2 mountain called
Jumdan. He said: ‘Proceed on, it is Jumdan, the dedicated ones
(mufaridun) have gone ahead. They said: ‘O Messenger of Allah,
who are the dedicated ones?’ He said: “They are those males and

"Tabari, in his 7afsir, 30/355 and Ibn Abi Shaybah in his at-Musannaf, #34774.
It is declared hasan by al-Albani his checking of Zi/#/, 1/933.

% 1Ibn Abi Shaybah in his #/Musannaf, #29452, Tirmidhi, #3377, Tabarani,
#1872 and Hakim in his a/-Mustadrik, 1/394. It is declared sahih by al-Albani
in his Sapih al-Jami’, #5644.

® Ahmad in his Musnad, #21064. It is declared sahih by al-Albani in his Szbib
al-Jami', 5/459.
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REMEMBRANCE OF THE MOST MERCIFUL

females who remember Allah much.”””®

It is also reported in AbG Dawid in his S#zan on the authority
of Abu Hurayrah (radiy.Allabu ‘anbs) who said that the Messenger
of Allah () said: “People who get up from a gathering conclud-
ing without remembering Allah, will be just as if they had got up
from the corpse of a donkey, and their géthering will be a cause
of grief to them.””

And in Tirmidh’s version: “No People who get up from an
gathering in which they did not remember Allah nor did they
send blessings upon their Prophet except that it will be for them
a source of regret. Allah will either punish them for it or forgive
them, if He wills.””

In Muslim, al-Agharra AbG Muslim said: ‘I bear witness to the
fact that both Aba Hurayrah (radiy.Allabu ‘anbu) and Aba Sa‘id
Khudti (radiy.Allahu ‘anhu) were present when the Messenger of
Allzh (#8) said: “The people do not sit together except that they are
surrounded by angels and covered by mercy. Tranquillity descends
upon them as they remember Allah and Allah makes a2 mention

of .them to those who are near Him.””

In, Tirmidhi, 2 man once asked, according to ‘Abdullah Ibn
Bishr (radiyAllabu ‘anbs): ‘O Messenger of Allah, the doorways
to goodness are many, but I cannot enter them all. So tell me
something I can retain, but do not give me so much that 1 shall
forget.” Of, in another version: “The rules of Islam have become

0 Muslim, #2676.

"t Aba Dawid, #4755 and Ahmad in his Musnad, 2/389. It is declared sahih by
al-Albani in Sunan Abi Dawid, 4/264.

2 Tirmidhi, #3380 and Ahmad in his Musnad,2/484. It is declared sahih by
al-Albani in his Sapib Jami‘ Tirmidhi, 5/461.

7 Muslim, #2700.
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Chapter Eight: The Virtue of Remembering Allah

too many for me, so inform me of a thing that I should stick to.”
He (%) replied: “Let your tongue be constantly moist with the
remembrance of Allah.”™

Also in Tirmidhi on the authority of Aba Sa‘id al-Khudxi
(radiyAllabu ‘anhs) who narrated that the Messenger of Allah was
asked: “Which of the wotshippets (%bad) is superior in rank with
Allzh on the Day of Judgement?” He replied: “All those who re-
member abundantly.” Then it was asked: ‘O Messenger of Allah!
What about the one who goes to battle for the sake of Allah?” He
answered: ‘Even if he were to strike with his sword the disbeliev-
ers and the polytheists, until his sword breaks, and he [or it] is
dyed with blood, the one that remembers Allah, the Most High
is supetior in rank.””

In Bukhati, on the authority of Aba Musa al-Ash‘ari (radiyAlahu
‘anhn) that the Prophet () said: “The example of the one who
remembers his Lord in comparison to the one who does not re-

member his Lotd, is that of aliving creature compared to a dead.”

In both Bukhariand Muslim, on the authority of Aba Hurayrah
(radiyAllabu ‘anhs) who narrated that the Prophet (#) said: “Allah
says: ‘I am just as My servant thinks of Me and I am with him if
He remembers Me. If he remembers Me in himself, I too, remem-
ber him in Myself. If he remembers Me in a group of people, I
too remember him in a group that is better than it and if he ap-
proaches Me by a handspan, I approach him by an armspan. If he

™ Tirmidhi, #2329, #3375, Ibn Majah, #3793 and Ahmad in his Musnad, 4/188.
It is declared sahih by al-Albani in his Sapip Jani‘ Tirmidhz, 5/458.

" Tirmidhi, #3376, Ahmad in his Musnad, 4/190 and Aba Ya'la, 2/530-531
with a weak chain; see al-Albani in Jamé Tirmidhi, 5/458.

7 Bukhari, #6407, and Muslim, #779.

""Bukhari, #7405, and Mushim, #2675.
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approaches Me by an armspan, I approach him by two armspans
And if he comes to Me walking, I hasten to him.”””

And in Tirmidhi, on the authority of Anas Ibn Malik (radi.Allihu
‘anby), the Messenger of Allah (#) said: “When you pass by the
gardens of Paradise (r7ydd al-jannah), graze therein!” And they asked:
* ‘O Messenger of Allah, what are the gardens of Paradise?” He said:
“The circles of remembrance (balag al-dbikr).””™

Also in Tirmidhi, it is reported that the Prophet () said:
“Indeed, Allah, the Mighty and Sublime, says: ‘Indeed My wor-
shipper is everyone who remembers Me when he is about to meet
his enemy.”””

This hadith clarifies the clearest word in the virtue between the
person who remembers (dhakir) and in relation to the combatant
(mujahid). The one who remembers Allih and who engages in com-
bat for Allah is better than the one who only remembers, or the
one who only engages in combat. But someone who only remem-
bers is better than someone who engages in combat but neglects
remembrance. So the best of those who remember are those that
engage in combat too, and the best of those that engage in combat,
are the ones who remember Allah also. As Allah, the Most High

says:

« '»U (Aot Wty
’}’ =270 L4
'&u TR \\),f;:,\,\,ilh

“O you who have believed! When you meet a company
[from the enemy forces], stand firm and remember

8 Tirmidhi, #3510, Ahmad in his Musnad, 3/150 and others. It is declared hasan
by al-Albéani in Jami‘ al-Tirmidhi, 5/532.
" Tirmidhi, #3580. It is declared weak by Al-Albani in_fam:* al-Tirmidbi, 5/570.
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Chapter Eight: The Virtue of Remembering Allah

Allah much that you may be successful.”
[al-Anfal (8): 45]

So he commanded them with both remembrance [of Him]
abundantly and to engage in combat, so they can have hope of
success. Allah says:

TS AT R LI Cl

“O youwho have believed, remember Alizh with much
remembrance.”

{al-Abzab (33): 41]
And Allah says:

ujb.d\ JK.A{AJ.\\\_J‘J__Cg:dT/

“..and the men who remember Allah often and the
women who do so.”

[al-Abzdb (33): 35]

And Allah says:

el
[Nl \r_ée

“And when you have completed your rites, remember
Allah like your [previous] remembrance of your fathers
or with [much]| greater remembrance.”

{al-Bagarab (2): 200]
So the command is to remember Allah abundantly and with
relentlessness, due to the severe need of the servant and which

he can’t do without even for a blink of an eye. For any moment
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REMEMBRANCE OF THE MOST MERCIFUL

that goes by without the servant remembering Alldh goes against
him and not for him. The loss he will suffer will be greater than
the benefit he might gain in being neglectful of Allah.

Some of the people of knowledge said: ‘If the servant turns
towards Allah for such and such years, then he turns away for a
[single] moment, what misses him will be greater than what he
has obtained.’

- Bayhaqi mentioned on the authority of ‘A’ishah (radiyAlahn
‘anha) that the Prophet (§8) said: “There is not an hour that goes
by in which the son of Adam does not remember Allah in it
except that it will be a soutce of regret for him on the Day of
Judgement.”®

He also mentioned [in a hadith] on the authority of Mu‘adh Ibn
Jabal (radiyAllabu ‘anbs): “The people of Paradise will not find
regret in anything except the hour which passed by and they did

not remember Allah in it.””%!

The Prophet’s wife, Umm Habibah (radiyAlahu ‘anhad) said:
‘The Messenger of Allah (#8) said: “The son of Adam’s speech
is all against him and not for him. Except for enjoining the good,
forbidding evil or the remembrance of Allah.”%

Mu‘adh Ibn Jabal (radiyAllabn ‘anbs) said: I asked the Messen-
ger of Allah (#) which actions are most beloved to Allah?” He

8 Bayhaqiin his a/Sh#'ab, 1/392. It declared weak by al-Albani in Da%f al-Targhib
wa'l-Tarhib, #913.

8 Tabarani in his @/-Mujam al-Kabir, 20/93. It declated weak by al-Albani in
Da'if al-Targhib wa'l-Tarbib, #910.

8 Tirmidhi, #2412 and Ibn Majah, #3974. It declated weak by al-Albani in
al-Silsilab al-Da'ifab, #1366.
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Chapter Eight: The Virtue of Remembering Allah

(#) answered: “That upon death your tongue is still moist with '
the remembrance of Allah.”®

Section One:
Cleansing the Hearts

Bayhaqi also mentioned a hadith on the authority of ‘Abdullah
Ibn ‘Umar (radinAllihu ‘anbuma) from the Prophet (48) that he used
to say: “Everything has a polish (siga/a) and the polish of the heart
is the remembrance of Allah. There is nothing that saves [a person]
from the punishment of Alldh more than the remembrance of
Allah.”

And they asked: ‘Not even combat (fihad) for the sake of Allah?’
He answered: “Not even if he struck with his sword until it
broke [into two pieces].””

There is no doubt that the heart becomes rusty just as coppet,
silver and other metals. What makes it clean is the remembrance
of Allah. It continues to be cleansed until it is like a clear mirror.
If however he neglects his heart it becomes rusty, when he returns
to rememberance, then it will start to shine.

The heart grows rusty due two things: through heedlessness and
sins. It is cleansed by way two things: Seeking forgiveness and the
remembrance of Allah. So whoever is heedlessness most of the
time then the rust on his heart accumulates and it will rust accord-
ing to how much he has been neglectful. When the heart become
rusty and corrodes the true nature of things are not apparent to

% Ibn Hibban, #818, Tabatani in his at-Mujam al-Kabir, 20/93 and others. It
declated hasan by al-Albani in Szbih wa Da'f al-Jami', #165.

8 Bayhadqi in his @/-Shu'ab, 1/396. It declared sahih by al-Albani in his Da%
al-Targhib wa’l-Tarhib, #1495.
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REMEMBRANCE OF THE MOST MERCIFUL

it, so he sees falsehood as the truth and the truth as falsehood.
This is because as the rust accumulates on his heart, it becomes
dark and black so the true reality of things are unclear [distorted].
Thus the hearts perception [ and introspection] qualities become
[totally] corrupt until his heart will no longer accept the truth nor
reject falsehood. This is the worst type of punishment for any
heart [that it can no longer recognise good or evil ]

The root cause of this is heedlessness and following desires,
as they suppress [or dim] the light of the heart, which blinds its
vision, as Allah says: '

s >
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“And do not obey someone whose heatt We have made

heedless of Our remembrance and who follows his

own whims and desite and whose life has transgressed
all bounds.”

[al-Kabf (18):28]

So if the servant wants to follow a man then let him look at
whether or not he is a person of remembrance (ab/ al-dhikr) or if
he is of those who are neglectful (ghafilin). Is he controlled by his
desires (bawd) or by revelation (wahy)? If he is ruled by his desires
then he is from the peéple of neglect (ah/ al-ghafla) and his affair
is lost, and he should neither be trusted nor followed, for he will
lead you to destruction.

Meaning of ‘furut’ - transgressed all bounds: 1t has been explained
as squandering; meaning the command which is binding upon
him and he has to establish it, with it his uprightness and suc-
cess is wasted and neglected. It has also been explained as ‘waste’,
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Chapter Eight: The Virtue of Remembering Allah

‘estruction’ or ‘opposing the truth’, all of which have similar meanings.

Whatis intended is that Allah prohibits following someone who
has these characteristics. So a person should look to his teacher,
role model or the person he follows, and if he finds him like that
[neglectful] then he should distance himself from him. If however
he finds him to be from the people constantly busy in the remem-
brance of Allah, following the Sunnah and he is not neglectful,
rather he is firm in his affair then let him hold fast to him. There
is no difference between the living and the dead except by the
remembrance of Allah. So the one who remembers his Lord and
the one who does not is like the living and the dead.

In a narration found in the Musnad [of Imam Ahmad], attributed
to the Prophet (§): “Increase abundantly in the remembrance
of Allah, the Most High, until it is said [about you], ‘he is insane
(majnin).”®

8 Ahmad in his Musnad, 3/68, Ibn Hibban, #817 and others It declared weak
by al-Albani in a,Silsilah al-Da'ifah, #517.
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CHAPTER NINE

The Benefits of Remembrance
(fawa'id al-dhikr)

Remembrance of Allzh has over a hundred benfits;
1. Repels the Shaytan, restrains him and breaks him.
2. It pleases Allah, the Most Metciful (a/-Rabmdin).

3. It removes sadness (bamm) and sottow (ghammi) from the heart

(qalb).

4. It brings happiness (farh), delight (s#rir) and relief (bas?) to
the heart.

5. It strengthens both the heart (ga/b) and the body (badan).
6. It illuminates the face (wah) and the heart.
7. It brings about sustenance (7739).

8. It envelopes the one who practices it with dignity (wababa),
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Chapter Nine: The Many Benefits of Remembrance (fawa'id al-dhikr)

sweetness (balawa) and radiance (nadrabh).

9. It causes love (mahabah) which is the spirit of Islam (r#b al-
Islam), it is the focal point of religion (rap al-din), dependence of
happiness (madar al-sa‘idab) and salvation (naji). Allah has made
for everything a cause (sabab), and He has made the cause of love
(sabab al-mahabah) constancy in remembrance (dawam al-dhikr). So
whoever wishes to gain the love of Allah then let him be devout
in his remembrance (dhikr), for it is both a lesson (daras) and a
reminder (mudhikira) just as it is a part of knowledge (%m). Re-
membrance is the door to love (bab al-mahababh), its greatest and
most upright path.

10. It is a means to observe mindfulness [of Allah] untilit has
reformed the person, arriving at the door of spiritual excellence
(bab al-thsan) - he worships Allah as though he sees Him. There is
no other path for the one neglecting remembrance to reach this
station of spiritual excellence (magam al-ipsan), just as the [lazy]
sitting person can not reach his home [without action).

11. It causes [the servant] to turn back to Allah. So when a per-
son turns to Allah abundantly in remembrance, the heart [natu-
rally] inclines back to Allah in every citrcumstance. If the peréon
is afflicted with calamities and tribulations, only Allah remains
to becomes his sanctuary, his refuge, his safe haven, his shelter,
and the direction (gz6/a) of his heart. [He knows only] Allah [can]
releases him from such afflictions and trails.

12. Tt causes him to draw closer to Allah. The petsons nearness

to Allah is in proportion to his remembrance of Him, his distance
(bn'd) [from Him] is in proportion to his neglect (ghaflah) [of Him].
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13. It opens up for him a great door to knowledge, and as his
remembrance increases, so too will it increase him in knowledge

(ma'rifab).

14. It grants him to have fear and awe before his Lord, due to the
high rank that remembrance inhabits his heart and his presence
with Allah, the Most High. Contrary to the heedless (ghdfi)) petson,
whose heart is veiled from the reverence and awe of his Lord.

15. It graces him with Allah’s own mention of him, as Allah says:
EHEE |
“Remember Me - I will remember you.”
[4/-Bagarah (2): 152]

If this was the only benefit [of remembrance] then it would be
sufficient as a merit (fzd)) and honout (sharaf). The Prophet (¥E)
said that his Lord said: “He who remembers Me in himself, I too,
remember him in Myself, and if he remembers Me in a gathering,
I shall remember him in a better gathering.”

16. It gives life to the heart (baya al-galb). For I heard Shaikh al-
Islam Ibn Taymiyyah—may Allah have mercy on him—saying:
‘Remembrance is to the heart like water is to fish. What is the fate
of the fish if it left the water!’®’

17. Itis invigorating to the heart (ga/b) and soul (7#h). If the serv-
ant is deptived of it, it is like the body which has been deprived
. of [nutritious] food.

1 was once present when Shaikh al-Islam Ibn Taymiyyah prayed
the Fajr prayer, then he sat down to remember Allah until the

8 Bukhari, #7405.
8 Shaikh al-Islim Ibn Taymiyyah has similar words in Majms" al-Fatawa, 10/85.
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Chapter Nine: The Many Benefits of Remembrance (fawa'id al-dhikr)

middle of the day. Then he turned to me and said: “This is my
morning breakfast. If I do not take my morning breakfast, I shall
lose my strength,” or words to that effect.

Another time he said to me: ‘T will not leave a remembrance
except to be ready and relaxed for another type of remembrance,’
or words to that effect.

18. It removes impurities from the heart to become pute from
the rust and corrosion, as it has preceded in the previous hadith.
Everything eventually becomes rusty [or dull, deteriorates or be-

~ comes discoloured], and the heart does so through heedlessness

(ghafla) and desires (bawa). It becomes pure and radiant through
remembrance (dhikr), repentance (fanbah) and seeking forgiveness
(sstighfar). This meaning has preceded.

19. It wipes away sins and wards them off. It is from the greatest
forms of good deeds (a‘gama al-hasanai) and all good deeds wipe
away bad deeds (sayyi’a?).

20. It removes the strangeness between the servant (‘z44) and his
Lotd (rabb). Between the heedless person and His Lord is strange-
ness and it cannot be removed except through the remembrance

(dhikn).

21. When the servant remembers his Lord by extolling His Maj-
esty (jalal), glotifying (tasbip) and praising (fapmid) Him, then he
too is remembered by Allah at times of difficulties (shidda). Imam
Ahmad has reported in the Musnad that the Prophet (#£) said: “As
you remember the majesty of Allah, [by saying]: ‘7ab/ii—There is
none worthy of worship save Allah’, “Zakbir—Allzh is the greatest’,
and ‘Tabmid—Praise be to Allah’, revolves around the Throne,
humming like bees, remembring the one who remembered Allah.
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Wouldn’t any of you liked to be mentioned by something which he
mentioned [in the presence of Allah]?”® This is the hadith or its
meaning,

22. When a person gets to know his Lord through His
remembrance in times of ease (ra£4’), then Allah will know him
in times of hardship (shidda). It is been narrated, the meaning of
which is, that a servant who is obedient and remembers Allah [of-
ten], when a hardship befalls, or asks Allah for a need (4ja), the
angels say: ‘O Lord, this is a familiar voice from a known servant!’
As for the one who is neglectful and turns away, then the angels say:
‘O Lotd, this is an unfamiliar voice, from an unknown servant.’®

23. Remembrance saves one from the punishment of Allah. As
Mu‘adh (radiyAllahu ‘anby) reported from the Prophet (#): “No
person can do anything more to save himself from the punishment
of Allzh than to [busy] himself with His remembrance [calling and
imploting Him] - the Mighty and Majestic.”*

24. It causes tranquillity (sakinah) to descend and [Divine] mercy
(rabmab) to envelop. The angels to surround the one who remem-
bers in the manner the Prophet (#) has informed us.”

25. 1t keeps the tongue busy from backbiting (ghiba), slander
(namima), lies (kadhab), lewdness (fupsh) and vain (batil) talk. Indeed
the servant cannot avoid speaking, so either he speaks with the
remembrance of Allih and His commandments, or his speech
_involves these forbidden things or [at least] some of them. So

8 Tbn Majah, #3809, Ahmad in his Musnad, 4/268-271 and others. Itis declared
sahih by Al-Albani in A-Sapibab, #3358.
% Tbn Abi Shaybah in his ai-Musannaf, 6/61

% Ibn Abi Shaybah in his al-Mz);zmmzf, #29452, Tirmidhi, #3377, Tabarani,
#1872 and Hakim in his a/-Mustadrik, 1/394. It is declared sahih by al-Albani
in his Sahib al-Jami', #5644.
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there is no way to be safe from them except with the remembrance
of Allah. What is witnessed and experience shows us that this is
true. So whoever makes his tongue moist with the remembrance
of Allah, fortifies his tongue from chitter-chatter and vain speech.

. Whoever’s tongue (however) is dry from the remembrance of

Allah then it is made moist with every lewd and evil speech. And
there is no power or might except by Allah.

26. The gatherings of remembrance (majalis al-dhikr) are the
gatherings of the angels (wajilis al-mald’ika). Whereas those gather-
ing of gossip and heedlessness (majalis al-lagwi wa’l-ghafla) are the
gatherings of the devils (majalis al-shayatin). So let the setvant chose
which is more pleasing and important to him, for he will be with
those very people in this life and in the hereafter.

27. The one remembering (Allah) is happy by his remembrance,
and thus makes those around him happy also. Indeed he is blessed
wherever he is. As for the one who is heedless of Allah’s remem-
brance, someone who just chitter-chattets, he is made unhappy
by his heedlessness and vain talk, and so too does he makes those
around him unhappy.

28. It gives the servant security from regret and sadness on the
Day of Judgement. Every gathering in which the servant does not
mention his Lord in will be a source of [great] regret and loss on
the Day of Judgement.

29. The remembrance which causes a setvant to weep in solitude
(kbalwa) is a cause for the servant to be shaded by the shade of
Allah on the day of great gathering — the shade of His throne,
while the rest of the people will be exposed to the heat of the
melting sun while they stand there. Meanwhile, he who remem-

! Muslim, #2700, Tirmidhi, #3378 and Ibn Majah, #3791
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bered [his Lotd], will be shaded beneath the Throne of the Most
Metciful (‘arsh al-Rapman).

30. The one who is constantly engaged in the remembrance
of Allah, this will be a cause for him to be granted better than
those who simply ask for something. As in the hadith of ‘Umar
Ibn al-Khattab (redipAlldbu ‘anbs) who said: “The Messenger of
Allah ($8) said: “that Allah says: “Whoever is preoccupied by my
remembrance is to supplicate Me, I will give him better than I give
those who [just] ask me.””*?

31. Remembrance is the easiest forms of worship and the most
noble and virtuous of them. Indeed the movement of the tongue
is the lightest and easiest compared to the moving the limbs of
the body. If any other part of the body was to move day and
night like the tongue, it would be extremely difficult —rather, it
is simply impossible.

32. It is an opportunity to plant the trees of Paradise (ghiras
al-jannah). In Tirmidhi, ‘Abdullah Ibn Mas‘ud (radiyAlabn ‘anbs)
said that the Messenger of Alldh (48) said: “I met Ibrahim, the
friend of Allah on the Night of my Ascension, so he said to me:
‘O Muhammad, recite the greetings of peace from me to your
nation and inform them that Paradise has pure [rich] fragrant soil,
its water is sweet [and pure], its land is vast, spacious and even and
its trees ate planted by [the remembrance of Allahj:

L3, Y 5 dasds dagses
“Subhan Allah wa’l-hamdulillah wa 13 ilaha illallahwallihu

%2 Bukhari in his Kbalg afal al-%bad, #544, Ibn Hibban, 1/376 and Bayhaqi in his
al-Shu'‘ab, 1 /413. It declared weak by al-Albani in his Silsileh al-Da‘ifah, #4989.
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Akbar.”

“Glory be to Allaly’, “All praise is due to Allah’, ‘none
has the right to be worshipped save Allah’ and ‘Allah

is the greatest.”””

Also in Tirmidhi is the hadith by of Ab@’l-Zubayr on the
authority of Jabir (radipAllahn ‘anks) that the Prophet (#) said:
“Whoever says: '

T oL o
“Subhan Allah al-Azim, wa bihamdih.”

“Gloty be to Allah, the Magnificent, and with His
Praise.”

a date-palm tree is planted for him in Paradise.”* Tirmidhi declares
this hadith hasan and sahih.

33. The recompense and virtue earned through remembrance
is unlike any other deed. In both Bukhati and Muslim, on the
authority of Aba Hurayrah (radiyAliahu ‘anks) that the Messenger
of Allah (#8) said: “Whoever says a hundred times in a day

Pt
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“La Ilaha Illallah Wahdahu L2 Sharika Lah, Lahu al-
mulku wa lahu al-hamdu wa huwa ‘ala kulli shay’in
Qadit”

% Tirmidhi, #3462, Tabarani, in his al-Awsat, #4170 and Bazzar in his Musnad,
#1991, #1992. It is declared hasan by Al-Albani in a/-Sabipah, #105.
* Tirmidhi, 5/511. It is declared hasan by Al-Albani in a/Sahihab, #64.
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“There is none worthy of worship save Allah, alone,
without any partners. To Him belongs the kingdom.
All praises are for Him (alone). He is sovereign over

all things.”

It would be equal in reward to freeing ten slaves. Also, a hun-
dred gdod deeds will be written and a hundred sins will be erased
ot wiped off their account. It would also be a protection from
Shaytan from the morning until evening, No one would have done

anything better than them unless someone who does more than
which he has done.”

And whoever says:
a5 G
“Subhan Allahi wa bihamdih.”

“Glory is to Allah, and with His Praise.”

a hundred times in one day, will have all his sins wiped away even
if they were equal to the foam of the sea.”

And In Muslim, on the authotity of Aba Hurayrah (radiyAllahu
anhd) who said: “The Messenger of Allah (§8) said: “That I say:

LT, A ddsd, das
“Subhan Allah wa’l-hamdulillah wa 13 ilaha illallah
wallahu Akbar.”

“Gloty be to Allah, All praise is for Allah, none has
the right to be worshipped save Allah and Allah is the
greatest.”

% Bukhari, #3293, and Muslim, #2691.
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is more beloved to me than what the sun rises upon.”

In Tirmidhi, on the authority of Anas (radipAllibu ‘anbs) who
relates that the Messenger of Allah (#8) said: “Whoever says, in
the morning or the evening: '

C...’J(;F.& ij 31:.;-’ \)J, ",'”iél”“\
J,L;;J"'\wog‘w\v\uxv edosauls

“Allihumma inni asbahutu ush-hiduka wa ush-hidu
hamalata ‘arshika, wa mala’ikataka wa jami‘a khalqika,
annaka antallzhu 12 ilaha illa anta wahdaka 1a sharika
laka, wa anna Muhammadan ‘abduka waa rasaluka.”

“O Allah, I have awoken this morning testifying to You,
the bearers of Your Throne, Your Angels and all of
creation: that truly You are Allah, there is none worthy
of worship save You alone, You have no partners, and
that Muhammad is your servant and your Messenger.”

Allah will free a quarter of him from the fire and whoever says
it twice Allah will free half of him from the fire. Whoever says it
three times, Allah will free him three quarters from the fire, and
whoever says it four times, Allah will free all of him completely

from the fire.””””

Andin Tirmidhi, on the authority of Thawban (radsAlah# ‘anbs)
who relates that the Messenger of Allah () said: “Whoever says
in the morning and evening:

[P p - - ’ R P [P -
a5 L S s i i

% Muslim, #2695.
*7 Abi Dawad, #5078, Tirmidhi, #3503 and others. It is declared weak by al-
Albani in Sifsilab al-Da'tfab, #1041.
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“Raditu billahi Rabban, wa bi’l-Islami dinan wa bi
Muhammadin nabiyan.”

“I am pleased with Allah as a Lord, with Islim as a
religion and with Muhammad (%) as a Prophet.”

Then it is a right upon Allzh that he makes him pleased.””®

Also in Tirmidhi, the Messenger of Allih (#) said: “Whoever
enters the marketplace and says:

PP EVE T POTW HIH IS L TR PO B
“La ilaha illallah, wahdahu 12 sharika lahu, lahul-mulku
wa lahul-hamdu, yuhyl wa yumitu, wa huwa hayyun
I yamatu, biyadihil-khairu, wa huwa ‘ala kulli shay’in
qadit.”

“There is none worthy of worship save Allah, alone,
without partner, to Him belongs the dominion, and to
Him is all the praise. He gives life and causes death. He
is the ever-living and does not die, in His Hand is the
goodness and He has power over all things.”

Allzh shall record a million good deeds for him, wipe a million
evil deeds away from him and raise him million ranks for him.”

% Tirmidhi, #3389, Abi Dawad, #5072 and Tabarini, 2/932. It is declared
weak by Al-Albani in Dz al-Jams', #5735.
% Tirmidhi, #3429. It is declared hasan by al-Albini in Sunan.4bi Dawid, 2/752.
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Section One:

Safety in Remembrance of Allzh

34. Continually remembering the Lotrd brings about security
(amana) from forgetting Him. It is this forgetfulness that will be
the cause of the servant’s unhappiness (s4ag4’) in this life and the
next. This is because forgetfulness of the Lord leads to a petson
forgetting himself and that which bring him benefit.

Allah has said:
ST R S SR Ar 7

“Do not be like those who forgot Allah, so He made
them forget themselves! Such people are the evil-
doets!”

[al-Hashr (59): 19]

So if a servant neglects himself, he turns away from what ben-
efits him, disregards it and becomes distracted [with other things].
Then there is no escape from cotruption and his own destruction.
Similar to the person who has land; an orchatd ot cattle which
he can only maintain, by standing over them and continuously
taking care of them. If he is negligent and forgets about them
and becomes distracted theteby wasting the opportunity to bring
benefit to them, then they will become damaged [dying and gener-
ally unusable] no doubt. If this is the case another person could
have done [better] in his place. Then how about the cortuption of
his soul! Its destruction and misery if he neglects it and becomes
pteoccupied with something else, failing to cate for it, abandoning
what brings it benefit, then corruption, destruction, failure and
deprivation is all that can be expected!
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This is the one whose affair has been lost and his well being
wasted away. He then is surrounded by means of his own sevet-
ance, failure and destruction. There is no way to ensure safety from
this except through remembrance of Allah and being attached
to Him. Keeping the tongue ever moist from it [remembrance
of Allih], until it inhabits a place as important that his very life
depends on it, like his food, lack of which would ruin his body,
his body fails to function, eventually perishing, Or that it is like
having water while being severely thirsty, or like wearing clothes
when the climate is hot or cold or like a shelter during a severe
winter or hot winds.

It is most befitting for the servant to place the remembrance of
Allzh on this level [of importance] or greater. For can the destruc-
tion of the soul and heart and their corruption be compared to
the destruction and corruption of the physical body? This physical
destruction of the body is unavoidable, yet it maybe followed by a
better state. As for destruction of the heart and soul then there is
no hope for rectification or success, and there is no might or power
except by Allah the Most High, the Most Supreme. If there was no
other benefit to remembrance of Allah except this single benefit,
it would be sufficient. Whoever forgets Allah then He makes that
person forget himself in this life and forsakes him in the torment
of the Day of Judgement. As Allah has said:
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“But if anyone turns away from My remembrance, his
life shall be dark and narrow, and We will gather him
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on the Day of Resurrection blind. He will say: ‘My
Lord, why have you raised me blind when before I
was able to see?” He will say: ‘Just as Our Signs came
to you and you forgot them, in the same way you too

are forgotten today.
[Z4ha (20): 124-126]

Meaning you will be forgotten in the torment just as you forgot
My Signs, neither paying heed to them, nor acting upon them.
“Turning away’ from His remembrance includes turning away from
the remembrance He has revealed, which is to remember what
He has revealed in His book. Meaning it includes turning away
from remembering his Lotd through His Book, His Names, His
Attributes, His Commandments, His Favours and Blessings. All
of these are a result of turning away from the Book of his Lotd.
The remembrance (dhikr) mentioned in the verse is either a root
noun connected to the verb or connected to nouns only. So ‘he
turned away from my book, he did not recite it or ponder over it,
nor did he act according to it, nor did he understand it. His life
and living will be constrained and troubled, and he will be continu-
ously punished in it.’

As for the word danak in the verse means narrowness (dazg),
severe [testing] (shidda) and trials (bald’). So He described life as
being in this way to emphasize the point [not to be taken lightly].
It has been explained also as punishment in the life between this
one and the hereafter. What is correct is that it includes life in this
world and his condition in the life in the grave (a/-bargakh) so he
will be in this condition—in both worlds—severe toil and hard-
ship and in the hereafter he will be left in torment, which is the
opposite to the people of happiness (s2@dah) and success (falib).
For indeed their life in this world is pure and their reward in the
grave and hereafter will be much better.
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Allah has said:

‘/ ]\/ -~ /:):
Ly 8Ge saTIp Tpobs 7 A
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“Anyone who acts tightly, whether male or female,
being a believet, We will surely give them a good life.”

This is in the wotld. Then He says:

/)/,/6} - ;.,,/ ,},/ s,
'O ) plans y\és’b L s 22 J.a.J 9
“and We will surely give them their reward accordlng

to the best of what they did.”
[al-Nabi (16): 97]
Allah says:
o g X L sn Py Py
blaabe gl b ol

“As for those who emigrated for Allah’s sake after they-
had been wronged—We shall give them good lodging

in this wotld, but the reward of the Hereafter is greater

still if they only but knew.”

[al-Napl (16): 41]

And Allah says:
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“Ask your Lotd for forgiveness and then turn to Him

in repentance. He will let you enjoy a good life until a.
specified time and He will give His favour to all who

are worthy of favour.”

[Hid (11): 3]

This is for the hereafter. And Allah says:
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“Say: ‘O servants of Mine who have believed! Fear your
Lotd [and keep your duty to Him]. For those who do
good in this world there is good and the earth of Allzh
is spacious. Indeed, the steadfast will be paid their wages
in full without any reckoning.”

[Zumar (39): 10]

These are the four places that Allah mentions recompense for

the doer of good (mupsin) with good, with two rewards: a reward
in this life and a reward in the Hereafter.

So the doer of good has a reward which is hastened in this life
and likewise doing wrong has its recompense hastened in this life
and both are unavoidable consequences. If the only thing a doer
of good is rewarded with is the expansion of his chest (inshirih

129



REMEMBRANCE OF THE MOST MERCIFUL

sady), expanding his heart (infisah qalb), happiness (surir) and the
pleasure he finds in dealing with his Lotd, his obedience (#7'%),
his remembrance of Him is the delight of his soul (7#5), with His
love (mubabbah) [in his heart], with his remembrance. Verily, the
joy (farb) he has with his Lotd, is greater than the one who is close
to a generous king who has authority over him.

On the other hand, the doer of wrong is recompensed by a tight-
ening in his chest (daig al-sadr), hardness of the heart (gaswa al-qalb),
its dispersion (#ashata), its darkness (guima), its rancout (hagaza), its
sadness (ghamm), its misery (hamm), its sorrow (hugn) and its fear
(kawf). This is something that even the person with the least amount
~ of awareness or life cannot doubt. Rather all these types of wotties,
misety, gtievances and tightening of the chest, are the hastened pun-
ishments of this life and a [type of] worldly fire and [kind of] hell on
earth.

As for devotion to Allah, returning back to Him, being pleased
with Him, [with what is] from Him, having the heart full of love
for Him, being attached to His remembrance, having happiness
and joy through knowledge of Him is a reward hastened [in this
life] and a Paradise. It is a life that even kings [don’t live of] have
any connection to whatsoever.

Section Two:

Paradise of this World
I heard Shaikh al-Tslam Tbn Taymiyyah—may Allah have mercy
on his soul—say: ‘Indeed, there is a Paradise in the worldly life who-

ever does not enter it, will not enter the Paradise of the hereafter.”

Another time he said to me: “What can my enemies do to me?
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I have in my breast both Paradise and my garden. If I travel itis
with me and never leaving me. My imprisonment is a time to be in
solitude (&halwa) with my Lord. To be killed is martyrdom (shabada)

and to be exiled from my land is a spititual journey.’

He used to say to me while in his prison cell in the fort: ‘If I
spent the same amount as this fort in gold it would not equal to
the thankfulness of the blessing [of imprisonment]. Or he said:
‘I could not have repay them for the good it has caused me [be-
ing alone].’

He used to say in his prostration while he was captive: ‘O Allah
aid me in Your remembrance, being grateful to You and delight-
fully worshipping You, as long as Alldh wills. ‘

Once he said to me: “The real prisonet is the one whose heart
is imprisoned from his Lord and the true captive is someone
captured to his desires.’

When he entered the fort and was inside its walls, he looked at
them and then said:
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“And a wall will be placed between them with a gate
in it, on the inside of which there will be mercy, but
before whose exterior lies the punishment.”

[al-Hadid (57):13]

'%The Prophet (#8) used to teach this supplication to Mu‘adh Ibn Jabal
(radiyAllabu ‘anbu) to say after the end of each prayer. It is declared sahih by
al-Albani in Sunan Abi Dawid, 2/86.
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Allah knows that I have never seen anyone with a better life
than his, in spite of the hardship [he endured] and the complete
opposite to luxury and comfort, nothing but, imprisonment; being
threatened and over-burdened. But in spite of all that his life was
the most pleasant among the people, the most open hearted, strong
willed, 2 most joyous soul, the radiance of bliss visible on his face.

Whenever we were scared and were not seen in good light among
people or we felt lonely, we went to see him and just by seeing and
listening to him all of that would go away and change our feelings
to feel freedom (inshirah), strength (quwa), certamty (yagin) and
tranquillity (zama’niyyabh).

So glory be to the one who made His servants witness His
Paradise before they meet Him and opened for them doors in the
abode of deeds (dar al-‘aml). Who gives their souls gentle breeze
and the scent of perfume, so that they seek that which has been
reserved for them, in order to race towards it with vigour.

Some of the people of knowledge used to say: ‘If the kings and
princes knew what we had [inner state of happiness], they would
come to fight us with their swords drawn to take it from us,””"

Another one said: “The people of this world are wretched. They
leave this world without ever tasting the most pleasant thing in it.”
It was asked: “What is the most pleasant thing in it?” He replied:
“The love of Allah, knowing Him and remembering Him.”"%

Someone else once declared: ‘Indeed, there are times the
heart is ecstatically happy jumping for sheer joy.’
Someone else once remarked: Indeed what I experience at times,

101 See Safwat al-Saffah, 4/154
12 See Jami‘ al-Ulsim wa’l-Hikam, p.189
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if the people of paradise are experiencing, then they are indeed
living a pleasant life.”'®

Loving Allah and knowing Him, constantly remembering him,
feeling relief and tranquillity in Him, singling Him out for love,
fear, hope, trust and knowing He alone is dominant over your
concerns; intents and decisions. Then this is the paradise of this
life and bliss that is not resembled by any other. It is the coolness
of the eyes for those that have this love of Allih and this is the
life for those that truly know.

Indeed, the hearts that are delighted with the love of Allah, they
in return are revered in hearts of the people. So whoever is pleased
with Allah, all eyes are pleased with him. Whoever is not pleased
with Allzh, this world will become a place of anxiety. '

The one in whose heart there is life can testify to this. As for
the one whose heart is dead, he will distance you from Allah, you
should seek nearness to Allah by isolating him if possible, for vet-
ily his company will distance you from Allah. Noting makes you
feel more lonely except when you ate in his presence. If however
you are trialled with him then give him [yout] appatent attention,
but not your inwardly attention of the heatt. Leave him secretly
and do not let him distract you from the important One [Allzh].

Know that the greatest regret is being preoccupied by someone
who will ruin your relationship with Allah, splitting you from
Him, wasting your time, weaken your resolve and scattering your
thoughts. So if you are tested with this, it is inevitable, then bear
it for the sake of Allah and over look him as much as you can.

1% See Fayd al-Qadir, 1/443
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- Draw near to Allah through whatever earns His pleasure. Let
your wotldy gathering be a source of gain and not a source of loss.
Be like a person going along a path whenever someone stops him,
he tries take him along with him, he leads him and is not led [or
influenced] by him. If however he refuses to come along with you
then do not let him hold you up [or delay you]. Rather continue
along the path and leave him alone. Pay no attention to him, for
indeed he is a highway robber regardless of who he actually might
be. Protect your heart and refrain from giving your day or night.
Let not the sun set on you before you reach your destination and
are taken away. Or that the dawn breaks out on you and you are
still at home and your companions have moved on leaving you
behind, how would you ever reach them in time.

Section Three:

The Simplest Forms of Worship

35. Remembrance is simple [easy and a joy] for the servant,
whether laying in bed, traveling to the market place, in health or
sickness, in times of ease and prospertity. There is no other act of
worship that can be done in so many places and done so often then
remembrance. It is so simple that the one sleeping in his bed may
overtake the person standing [in prayet] who is preoccupied with
heedlessness, while the sleeping person awakes having covered 2
great distance whilst lying down, on the other hand the one stand-
ing [in prayet] who is not attentive in what he is doing, never goes
beyond the saddle. That is the grace of Allah which He gives to

whomever He pleases.
It has been said that 2 man known for his worship of Allah stayed

as a guest with another man. The guest stood the night praying,
while the host spent the night sleeping in bed. In the morning the
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worshipper said: ‘“The ride has gone ahead of you.” So the host
said: ‘It is not important that one spends the night travelling and
then still wake up in the midst of the convoy. What is better is
that one spends the night in bed but wake up having crossed a
great distance.’

These words can be beneficial and have detrimental effects. So
if a person deems that the one lying down on his bed will over-
take the person standing in devotion [to Allah] then this is false.
Rather the correct understanding of this is that the one lying
on his bed connects his heart to his Lord and attaches his love
to the throne of Allah. His heart spends the night around the
Throne with the angels, having taken leave from this world and
all that it contains. He is only prevented from standing at night
in prayer by some hindrance such as head pain or cold, or fear
of being spotted by the enemy or some other reason. So he lies
down on his bed while Allah is very much aware of what is in his
heart.

Meanwhile, another person stands before Allah in the night
prayet, he is reciting, yet in his heart is the desire to be seen by
othets, he is impressed by what he is doing, seeking status and
praise from people to which Allah is fully aware of [i.e. whatis in
his heart]. Or that his heart is in one valley while his body roams
around in another. The person lying down has superseded the one
standing by many levels [in virtue]. So actions are from the heart
and not the body and [sometimes] it is depended upon the fact that
one is tranquil and not concerned about appearances. Taking into
consideration the first motivatot [i.e. his intention], and it is remem-
brance that motivates him, it revives the love in his heart which was

in slumber and it awakens the search [or the need] that may have
died.

135



REMEMBRANCE OF THE MOST MERCIFUL

Section Four:
Remembrance is Light

36. Remembrance is light (#4r) for the one who remembers
[Allah] in this life. It will also be light for him in his grave (gabr),
and on the day of return to Allah, it will also be in front of him
on the bridge (a/-$iraf). Nothing illuminates the hearts and graves
more then the remembrance of Allah, for Allih said:

prF IR AP A /,/,

\éé%.:w\)y,dj (G PSP LL_:;:J{‘;»_,T
G C)uﬂw\aﬂﬁ¢Ui

“Is the one who was dead and We brought him to life,
supplying him with a light by which to walk among the
people, the same as someone who is in utter darkness,
unable to emerge from itr”

[al-An‘am (6): 122]

The first is a believer who is illuminated by faith in Allah and His
love, awareness of Him and His remembrance. While the other is
neglectful of Allah tuning away from His remembrance and love.
This light is the most important issue and all success lies in this
light. While all wretchedness is when this light is lost.

For this reason the Prophet (#) use to emphasise so much the
issue when he asked Allah to put it [light] in his flesh, his bones, his
netves, his hair, his skin, his hearing, his sight, above and beneath
him, on his right and his left, behind him and before—saying: “and
make me of light.”'™ So he asked his Lord to put light in every
atom of his body outwardly and inwardly, and that He surround

104 Muslim, #763.
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him with light from every direction and to make him from light.

The religion of Allah is light. His Book is light. His Messenger
is light. The abode He has created for His allies is shining light.
Allzh is the light of the heavens and the earth; and from His names
is the name of light, and the darkness is illuminated by the light
of His face.

In the supplication of the Prophet (#) on the day of Ta’if he
said: “I seek refuge in the light of your face which has illumi-
nated the darkness, and set aright the affairs of this world and
hereafter. [I seek refuge] from your anger being upon me or that
Your displeasure befalls upori me. For I am devoted completely
in humbleness to You, until You are pleased with me. There is no
might nor power except by Allzh.”"%

Ibn Mas‘Qd (radiy.Allahu ‘anba) said: “There is no day or night with
your Lord, the light of the heavens is from the light of His face.”"®

Allah says:
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“And the earth will shine with the Pure Light of its
Lord.”

{al-Zumar (39): 69]

So when your Lord comes on the Day of Judgement to sepa-
rate His servants, His light will illuminate the earth, it will not be

19 Tabarani, #1036 and others. It is declared weak by al-Albani in hi Silsizb
al-Da'ifab, #2933,

106 Tabarani in his at-Mufam al-Kabir, #8886 and others; however it has a weak
chain,
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illuminated by the sun or the moon, because the sun would have
- been folded up and the moon eclipsed, and both their light would
have disappeared, and His veil is [also] light.

Abu Masa al-Asha'fi (radiy.Allabn ‘anbu) said: “The Messenger of
Allzh (#8) established among us five words to keep in mind and
said: Indeed Allah does not sleep and it is not befitting for Him
to do so. He reduces portions and increase them. Deeds during
the night, are raised up to Him before the day, and deeds of the
daytime are raised up to Him before the night, his veil is light. If
he removed the veil, the light of His face it would burn the sight
of any of his creation who gazed upon Him.” Then he recited:
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“Blessed is him who is by the Fire, and all who are
round it!”

[al-Narl (27): 8]'"7

The veil is illuminated by the light of His face. Had it not been
for the veil, His face would destroy the vision of His creation as
they gazed upon Him.

When Allih revealed some of Himself to the mountain, He only
removed a very small part of His veil, the mountain crumbled into
the earth turning into dust, never again to stand tall before its Lord.

This is what was meant by the statement of Ibn ‘Abbas
(radiyAllabu ‘anhuma) regarding the statement of Allah:

-
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07 Muslim, #179.
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“Eyesight cannot perceive Him.”
[al-An‘am (6): 103]

He said: “That is [how] Allah is, when He reveals His light,
nothing can withstand Him.”"® This shows Ibn ‘Abbas amazing
understanding and his acute intellect, and why would he not be so,
when the Messenger of Allah (§) supplicated for him that Allah
teach him the explanation [of the Qut’an}].

So the Lord sees with His own eyes, however it is impossible
that human sight can grasp Him even if they see Him. Grasping
Him is something beyond just looking, The sun for example, and
to Allah belongs the highest of examples, we see it but do not
fully grasp it as it truly is, we do not even get close to it. Therefore
Ibn ‘Abbas (radiyAllabu ‘anbuma) said to the one that asked about
seeing [Allah] he mentioned to him:
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“Eyesight cannot perceive Him.”
[al-An‘am (6): 103]

So he said to the man: ‘Do you not see the sky?’

He replied: ‘Of course I do.

Ibn ‘Abbas said: ‘Can you truly grasp it?’

He responded: ‘No.’

He said: ‘Indeed, Allah the Most High is far greater and even

mote overwhelming,’%

198 Tirmidhi, #3279 and Hakim in his 2/-Mustadrak, 2/ 306.
% See Tbn Kathir in his Zafiir, 2/216 and Tabari in his Zafsir, 5/294.
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Section Five:

Explanation on the Verse of Light

Allah gives a parable about His light within the heart of His
servant, which is only understood by the learned, as Allah has said:
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“Allah is the Light of the heavens and the earth. The
example of His light is like a niche, in which is a lamp;
a lamp inside a glass, the glass like a brilliant star, lit
from [the oil of] a blessed olive tree, located neither to
the east nor to the west, its oil would almost glow even
if no fire touched it. Light upon Light. Allah guides
to His Light whomever He wills. And Allzh presents
metaphors for mankind and Allah has knowledge of
all things.”
: [a-Niir (24): 35]

Ubay Ibn Ka‘b (radipAllihn ‘anhs) said: “The similitude of His
light is in the heart of a Muslim.”!*°

This is the light that Allah has placed in the hearts of His serv-
ants so they recognize Him, love Him, to have belief in Him and

"% See Tabari in his 7afiir, 9/323, Qurtubi, 12/260 and Ibn Kathir, 3/289-290.
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remember Him. It is His light which he sent down to His servants
and by which they walk on earth among the people. This light
originates in the heart [first], then the fear of Allah develpos as
a result of it, then this light gradually increases until it becomes
apparent upon their faces, their limbs, their bodies and indeed it
becomes visible even on their clothes and their homes. It can be
seen by those like them and by all of creation that oppose it. On
the Day of Judgement that light will be visible along with their
faith, it will race ahead of them illuminating the darkness of the
bridge until they cross over it. They will proceed over the bride
according to the strength of their faith in their hearts which they
had in the worldly life, either it being strong or weak. So among
them are those whose light is like the sun, another like the moon,
others like the stars and someone else like a lamp. While some will
have a flickering light emanating from their toes, at times bright
and at times dimming, Just like his light was on earth he will be
given that same amount on Day of Judgment to cross the bridge.
Rather it is the very same light that appeated to him before. But
the hypocrite does not have a stable light in this world, rather
he just has an outwatd light not an internal light, on the Day of
Judgement he will have the same outward light that will eventually
flicker out and disappear in complete darkness and will be lost.

Allah strikes an example of this light, its abode, the one carry-
ing it and its example is just like a niche, like a small hole in a wall
which is like the chest. In that niche is the clearest glass, likened
to a brilliant star with its brightness and clarity, and this is like the
heart. The glass is used because it has the similar qualities as the
heart of the believer in terms of purity, softness and firmness.
From its clarity the direction of the truth becomes visible and
guidance through its brightness, gaining from it gentleness, com-
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passion because of its softness, firmness in combating against the
enemies of Allah and stands firm in this struggle defending the
truth. None of these qualities negate one another nor oppose it.
Rather they aid and strengthen each other. Allah says:
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“[The faithful are] strict against the unbelievers and
merciful to one another.”
[al-Fath (48): 29]
And Allah says:
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“It is the metcy from Allah, that you were gentle with
them. If you had been rough or hard of heart, they
would have fled from your presence.”

LA Trmrin (3): 159]

And Allzh says:
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“O Prophet, strive hard against the unbelievers and the
hypoctites and be firm with them.”

[al-Tawbab (9): 73]

In a narration it says: ‘Indeed the hearts are vessels of Allah on
this earth and the most beloved to Him are the softest among
them, firmest and putest of them.”!

"1 ‘Abdullzh Ibn Imam Ahmad in his Zawa'id al-Zubhd, #7127 and Aba Nu‘aym
in his al-Hilyah, 6/97.
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Contrary to this heart, there are two other blameworthy hearts
that lie at opposite ends:

At one extreme there is a heart like stone (galb hijri), hatsh (gas)
and void of any mercy (rahma), goodness (absan), and righteous-
ness (birr). Without any putity (saf2’) to see the truth (bagq) with,
rather he is an ignorant tyrant (jabbar jabil) without any knowledge
of the truth or mercy towards the creation.

At the other extreme is another heart which is weak (dz%) as
watet. It is devoid of strength (g#wa), unable to hold on to things
tightly, rather it accepts any idea that comes to it, it does not have
the strength (quwa) to uphold what is correct, neither does he
have any effect (#2’thir) on others. Everything that he mixes with,
influence him from the strong (gaw7) to the weak (dz'%), from the
pure (#zyyib) to the impure (kabith).

In the glass there is a lamp, which is the light of the one who
carries it. The fuel of this light is oil squeezed from an olive tree
in the most upright of places where the sun can shine on it at the
beginning of the day and at the end of day. Its oil is from the pur-
ist of oils furthest away from any tarnish, so much so that due to
its purity it almost illuminates without a need for a fire, so clear is
the glow of this lamp.

So pure is the fuel of this lamp and so pureis the fuel of the light
emanating in the heart of the believer which comes forth from
the tree of revelation which is the greatest of things of blessings,
and the furthest away from deviation. Rather it is from the most
balanced of affairs, most just and excellent of them. Not deviating
like the deviation of the Christians or the Jews, rather staying in
the middle course of those blameworthy ways in all affairs. This
is the substance of faith in the heart of the believer.
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When this is the case that the purity is so much that it almost
ignites itself, then it mixes with the fire and its light intensifies,
strengthening the glowing element of the fire, this is then light
upon light.

In the same way is the heart of the believer, it almost knows the
truth by virtue of its natural disposition (fitrah) and intellect (‘agl),
though he has no substance in himself. When revelation reaches
him [Qur’anic guidance] and his heart embraces it and it mixes
with his nature, thereby increasing the light of revelation upon the
light which Allah created him upon. Gathering both the light of
revelation with the light of natural inclination becomes light upon
light. He almost speaks the truth about Allah even befote he has
heard anything, then he hears the revelation and it agree with his
instincts, so he testified to it thereby being light upon light. This is
the affair of the believer he recognises the truth with his instincts
in a natural way. Then he hears the narrations of the Prophet (4%)
in detail, so his faith is founded upon the testimony of revelation
(wabi) and his natural instincts (fi#ra) given by Allih.

So the intelligent one should ponder upon this great verse and on
how it can be applied according to this noble meaning, Allih men-
tions that His light is in the heavens, on the earth and His light is in
the heart of the believing servants. This light is witnessed with in-
sight by the hearts and a light that is witnessed with eyesight which
has illuminated the heavens and the earth. They are great forms of
light, one being greater than the other one. And when one is lost in
any place or spot no human can live there without it, even animals
are not found where there is no light. In dark places without light,
animals are not to be found. Likewise a nation without the light
of revelation and faith, and a heart without this light is dead with-
out any sign of life, as is the case with animals in a place without
light.
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Section Six:

Life and Light
Allah combines life and light as is evident in His saying:
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“Is someone who was dead and whom We gave life to
and supplying him with a light by which to walk among
the people, the same as the someone who is in utter
darkness unable to emerge from it?”

[al-An‘am (6): 122]
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Likewise in His saying:
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“Accordingly We have inspired you with a spirit from
Our command; you had no idea of what the Book was
nor faith. But We made it a light by which We guide

those of Our servants whom We will.”

[@)-Shura (42): 52]

It is said that the pronoun in the word “We made it” refers to
the command. It has also been said that it refers to the book or
to faith. But the correct position is that it refers the spirit. Thus,
‘We made that spirit with which We inspired you with a light.’ He called it
spirit because of what is gained of life and light because of what
is gained of illumination. They go hand in hand, so where this life
is found with this spirit, illumination and enlightenment is found
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too and the opposite is also true. So whichever heart does not
accept this spirit his heart is dark and lifeless. Similar to the dead
whose spitit of life has departed from his body and he has faded
away and perished.

This is why Allah struck two [other] parables one of water and
the other of fire together. To show that one attains life through
water and light. As in the beginning of Swrab al-Bagarah the state-
ment of Aliah:
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“Their likeness is that of people who light a fire, and
then when it has lit up all those around them, Allih
removes their light and leaves them in utter darkness,

unable to see.”
[a-Bagarah (2): 17]

Here it says: “Alah removes their light” and He did not say
“their fire”, because fire has both the ability to give light
and the ability burn property. So He takes away their il-
lumination and leaves them with what harms them and

burning of property.

This is the condition of the hypocrites, the light of faith leaves
them because of their hypocrisy. What remains in their hearts is
the pain of disbelief and boiling doubts occupies their hearts.
Their hearts indulging in a vast ocean of pain, poison and flames
in this life, then Allah will enter them, on the Day of Judgement,
into a lit fire which leaps up over the hearts.

146



Chapter Nine: The Many Benefits of Remembrance (fawa’id al-dhikr)

This is similar to the one who is not accompanied by the light
of faith anymore in this worldly life, rather leaving it after it once
illuminated him and truning away. This is the state of the hypocrite
who knew good but then rejects it, he reads but then disputes it.
He is in utter darkness, deaf, dumb and blind. As Allah has said
in respect to their brethren from the disbelievers:

So.
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“Those who deny Our Signs are deaf and dumb in
utter darkness.”

[al-An‘am (6): 39]

And Allah said:
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“The likeness of those who reject faith is that of some-
one who yells unto to somthing which hears nothing
except a cry or a call [i.e., cattle or sheep]. Deaf, dumb
and blind. Therefore they do not use their intellect
[nor understand].”

[@/-Bagarab (2): 171]

Allzh has likened the state of the hypoctites and their leaving the
light after it was lit for them. With that of someone who lits the
fire then the light faded away after it illuminated what was around
them. This is because the hypoctites mix with the Muslims and
take part in their prayers, fasting, listening to the Qut’n, and they
witness the standards of Islam. They witnessed the light and saw
it with their own very eyes. Therefore Allah says regarding them:
“They don’t return” back to it. That is because they have left Islam
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after being involved in it and illuminated by it. They will not return
to it. Allah says regarding the disbelievers: “They have no intellect.”
That is because they did not understand Islam nor did they enter
into it. Neither were they illuminated by it’s light. Rather they con-
tinued to temain in the darkness of doubt, deaf, dumb and blind.

Glory be to the one who made His speech a cure for the ailments
of the heart, a call to faith and its innermost realities. An invite
towards eternal life, perpetual bliss and guided towards the upright
path. “We beard a caller calling us to faith” [Ali ‘Imran 3:193] could be
heard by any responsive ears, but admonitions of the Qur’an have
no effect upon a heart which is devoid, due to being occupied with
doubtful things and temptations. For them the storm of desires
and doubts strikes their hearts putting out the light. Their hands of
neglect and ignorance close the doors to guidance. Even the keys
are lost. They are overcome by “what they have earned” so no words
will benefit, becoming intoxicated by desires of ignorance and false
testimony, not being able to listen. Admonishments shaper than
spears and arrows have no effects upon them, dying in the sea of
ignorance and negligence, captured by lust and desires, treatment
is of no benefit to them.

Section Seven:

The Similitude of the Rainstorm

The second parable is that of water as mentioned in the state-
ment of Alldh:
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“Or that of a rainstorm from the sky, full of darkness,
thunder and lightning, They thrust their fingers in their
ears by reason of the thunderclap fearful of death. Allah
encompasses the disbelievers.”

[a/-Bagarah (2): 19]

A rainstorm (sayyib) that falls quickly, which is like the Qur’an
bringing life to the hearts with it, like how the rain brings life to
the earthly plants and animals. When it falls the believer knows
that it is from Him and they know that it gives life and there is no
danger in it. They are not deterred from the thunder or lighten-
ing which is a warning or threat and punishments that Allah has
warned those who oppose His commands. He informed us that
he will send it down upon those that reject the Messenger of Allah
(#). They are not deterred when commanded, such as combating
enemies and patiently enduring the commands that are hardest to
carry out for the soul which go against its nature. Then it is like:
“darkness, thunder and lightning.” However, the one who knows that
places where rain falls and the life it leads to is not scared of the
darkness, thunder or lightening, in fact he rejoices by it and is
happy with it because of the life and fertility he expects from it.

On the other hand, the heart of the hypocrtite is blind, his sight
cannot go beyond the darkness, only able to see the lightning and
thunder: “which all but snatches away his eyesight”, and the mighty
thunder and darkness keep him away and scares him. So he be-
comes afraid of that and fears it, he “thrusts bis fingers into his ears”
in order that he does not hear the sound of the thunder, terrified
by the sight of the lightening and its brightness, and the intense
light. He is fearful that it will “snatch away his vision”, because his
sight is too weak to stay with him, so he is in darkness hearing the
sounds of heavy thunder and flashes of lightening. If “U /ights up

what is infront of him, he walks” in its light, but when he cannot see
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the light, “he stands” still not knowing where to go. Due to his igno-
rance he is unaware that these things are common in a rainstorm,
which brings with it life to the earth and plants, and his own life
depends upon [rain]. Instead he only sees thunder, lightening and
darkness. He does not perceive anything beyond that nor what is
its purpose. So loneliness constantly surrounds him along with
constant fear and panic. ‘

As for the one who is at ease with the rainstorm, keenly aware
that thunder, lightning and darkness is a necessary part of it and
for this reason he is pleased with the clouds and does not in any
way feel frightened by them. Nor does it stop him from taking his
share of the rainstorm.

This similitude is comparative to the rainstorm brought by
Jibreel, from Allh the lord of all the wotlds, upon the heart of
the Messenger of Allah (&) to give life to the hearts and to crea-
tion. Allah’s wisdom deemed it fit that the rain clouds, thunder
and lightning be connected to water. Far reaching wisdom, which
Allah, the Mighty and the Wise, has laid out. So the share of the
hypoctites from that rainstorm is dark clouds, thunder and light-
ning only. The hypocrite is unaware of what is beyond that, so he
feels lonely and insecure from what the believers feel at ease with.

They ate in doubt at what those who have knowledge are at
peace with. They are uncertain at what those who have insight
are certain with. His sight is like the example of the fire is to a bat
towards the midday. His hearing is like that of water lifeless dying
from the sound of the thunder. It has been mentioned that some
animals die due to the sound of the thunder.
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When satanic evil, delusional images and supposition takes
hold of them, it completely occupies their intellect. Their corrupt
thoughts are give false notions. They ate preoccupied by them,
fallen upon them, overtaken by them and overwhelmed. Heresy
increases and the hearing is filled with illusions and their land is
full of written books. Yet how many people respond to such calls,
and accept it or establish it or protect it ot fight under its banner
and increase their numbers. ‘

Due to the generality of their affliction and the harm they
cause on the hearts due to their speech, Allah exposes them
in His book very cleatly, uncovers their secrets and discloses
their signs. He explains their actions and statements. Over
and over He say: “from among them...”, “from among them...”
and “from among them...” continuously until their affair be-
comes open, their realities become clear and their secrets laid
bare.

Allah mentions at the beginning of Swrab al-Bagarah, the desctip-
tions of the believers, disbelievers and hypoctites. He mentions
regarding the descriptions of the believers in three verses and
regarding the disbelievers in two verses. But regarding the hypo-
ctites, He mentions them in over ten verses due to their great harm
they cause and the severe nature of affliction in mixing with them.

Why, because they appear outwardly to be belivers, showing
that they are in total agreement and in full support, unlike the
disbeliever who shows his enmity openly and makes known his
inner feelings, calling you to his way or that you leave him alone.
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Section Eight:
Two Parables mentioned in Swrab al- Ra‘d

Related to these two parables their are two more mentioned in
Surah al-Ra'd:
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“He sends down water from the sky and river-beds fill
up and flow according to their capacity, and the flood-
water carties with it an increasing layer of scum [foam].”

[¢/-Ra'd (13): 17]

This is the parable of water which Allah likened to the revelation
that He sent down from above the heavens. Which gives life to the
hearts to carry [the revelation], just as the valleys carry rain water.
The larger the valley the more it can hold of water similarly the
large heart can carry great amounts of knowledge like the large val-
ley of water. While a narrow heart can only carry a small amount of
knowledge, just as a narrow valley can only carry limited amounts
of water. So each heart carries knowledge according to its capac-
ity, just as the valleys flow with water according to their capacity.

The valleys and the paths that the water takes, the scum forms
and gathers, floating on the surface of the water. However beneath
it there is pure water which gives life to the earth. The valley [natu-
rally] removes the formed scum unto the banks of the river until
nothing remains of it except the water, which Allah supplies the
earth, giving life to the earth and mankind, the trees and animals.
The scum that formed on the water is left on the edge of the val-
ley and dries up.
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Similarly knowledge and faith Allih has sent down from the
heavens into the hearts of His servants. They carry it and are ef-
fected by it. These hearts are determined by how much they mix
with the scum of desires, and the foams of futile doubts, floating
at the top of the heart, meanwhile knowledge, guidance and faith
settles down deep in the heart and it is not effected by the scum.
As the Prophet (#8) said in a hadith trelated on the authority of
Hudayfah Ibn Yaman (radipAllabu ‘anks): “Faith descends to the
roots of the men’s hearts [from Allah].”!?

The foam and scum on the other hand dtifts away on the banks
of the river, there it dries up ever so slowly until it all vanishes
away leaving behind only beneficial knowledge and sincere faith in
the roots of the heart that people seek to drink from, and supply
others with and use for nurturing,

In Bukhati, on the authotity of Abt Musa (radsAlabu ‘anks) that
the Prophet (#8) said: “The similitude of guidance and knowledge
with which Allah has sent me with is like abundant rain falling on
the earth. Some of parts of it is fertile soil that absorbed rain-
water and brought forth vegetation and grass in abundance. [And]
another part of it was hard land that held the rain-water and Allah
benefited the people with it and they utilized it for drinking, making
their animals drink from it and to irtigate the land for cultivation.
[And] a part of it was barren land which could neither hold the
watet nor bring forth vegetation [giving no benefits]. The first is the
example of the person who comprehends Allah’s religion [Islam]
and gets benefit [from the knowledge] which Allah has revealed
to me [the Prophet]. Learning it and then teaching it to others.
The [last example is that of a] petson who does not accept it and

112 Bukhari, #6497
3 Bukhari, #79, and Muslim, #2282.
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does not take Allah’s guidance which I have been sent with [he is
- like that batren land].”"*? :

Section Nine:
The Levels of People with regards to
Knowledge and Guidance

The Prophet (#&) placed the people into three levels with regards -
to knowledge and guidance:

The first level: They are the inheritors of the Messengers and
the Successors of the Prophets. They are those that establish the
religion upon knowledge and action and call to Allah and His Mes-
senger (#). They are the true followers of the Prophets (‘alayhi
as-salam) and they are like the earth that is pure and takes in the
water and btings forth vegetation and grass in abundance. They are
pure and purify others. They are the ones that have insight of the
religion and the strength in spreading the religion, for that reason
they are inheritors of the Prophets. Allah says about such people:
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“And remember My servants, Ibrahim, Ishiq and
Ya'qiib, men endowed with true strength and inner
vision.”

[52 (38): 45]

So with ‘tnsight and understanding’ of the religion, the truth can be
petceived and recognised. And with strength, can one have the
ability to spread it, implement it and call to it. This category of
people have the power of preservation and understanding in the
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religion and insight with the explanation [of the religion]. So from
the religious texts do rivers of knowledge flow and the treasures
are extracted from them and a special understanding is granted.

When the leader of the believers ‘Ali Ibn Abi Talib (radiy.Allabn
‘anbd) was asked: ‘Did the Prophet () give you something specific
besides the rest of the peopler” He replied: ‘No! By the One who
breaks open the seed and brings about the soul, except for the
understanding that Allih gives a servant regarding His book.”"**

This understanding is like the vegetation and plentiful grass
which sptings forth from the earth and it is the distinctive fac-
tor of this second level of people. The next level is the one that
preserved the texts by learning and memorising it by heart. Their
concern was to protect it and hold on t0 it, so that others benefit
from it and propagate it. Extracting from it treasures, researching
it and sowing seeds in fertile ground, so each one drinks accord-
ing to it capacity:

Sarer AEs L _ .
“Each tribe knew its drinking-place.”
[@l-Bagarah (2): 60]

These are the people about whom the Prophet (#) said: “May
Allah lluminate the person who hears my words, remembers them
and then conveys to others as he heard it. Perhaps a persdn cat-
rying them conveys it to someone who has more understanding

of it than himself.”15

"4 Bukhari, #111 and Tirmidhi, #1412,
13 Tirmidhi, #2656. It is declared sahih by al-Albini in his Swnan 1bn Majah,
1/84, 85.
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‘Abdulizh Ibn ‘Abbas (radipAllabu ‘anbuma), was like this, he was
‘the pen of this ummak’ and ‘the interpreter of the Qur'an’. The number
of hadith he heard from the Prophet (48), did not exceed twenty,
whetein he said: 7 heard’ and I saw."'® He heard mostly from the
Companions and was blessed with such an understanding and the
ability of deduction that he filled the world with knowledge and
understanding of the religion.

Abt Muhammad Ibn Hazm—may Allah have mercy on his
soul—said: ‘His religious verdicts were collected in seven large
volumes and that was whatever reached the collector, otherwise the
knowledge of Ibn ‘Abbas (radiyAllahn ‘anbuma) was like the ocean
and his understanding, ability to extrapolate and understanding of
the Qur’an was on a level above the rest of the people. He heard
justas the rest of the people heard, and memorised as they memo-
rised, however his land [heart] was pure accepting cultivation, plant-
ing the seeds of the texts, which gave forth every noble kind of
produce.
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“That is Allah’s favour which He gives to whomever

He will's. Allah’s favour is indeed immense.”
[@l-Jumemi‘als (62): 4]

The fatawa of Ibn ‘Abbas (radiyAllahn ‘anhuma) and his explanation
of the Qur’in far exceed that of Aba Hurayrah (radiyAllahn ‘anbs)
and his explanation of the Qur’an? Abt Hurayrah (radiypAllabn
‘anbs) had memorised more than him, in fact he memorised
the most from this community without equal. He conveyed the

16 See Tabdhib al-Tabdhib, 5/276-279
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hadith as he heard it, studying day and night. He spent his efforts
in memorisation and conveying what he had memotised as he
had heard it. Whereas Ibn ‘Abbas’s efforts were spent trying to
understand the texts and extracting knowledge from them so that
he unlocked the texts and letting the rivers flow from them and
seeking out their treasures.

Likewise the people who came after them are in these two cat-
egories:

One category is memorisers (b#ffag). They pay special attention
to the accuracy of it and memorising it and conveying it exactly
how they heard it without ever extracting the treasures of what
they have memorised.

Another category is those that pay special attention to extrapo-
lating and to extract the rulings (is##baf) from the texts and try to
understand them.

So the first category are like Abi Zur‘ah, AbG Hatim, Ibn Warah
and before them the likes of Bandar Muhammad Ibn Bashar,
‘Amr al-Naqid, ‘Abdu’l-Razzaq and before them the likes of
Muhammad Ibn Ja‘fir Ghandar, Sa‘id Tbn Abi ‘Ariibah and oth-
ers besides them from the people of memorisation and precision
and accuracy of what they heard, without extracting rulings of
the words or the texts.

The second category such as [Imam] Malik, [Imdm] Shafif,
[Imam] Awza, Ishaq, Imam Ahmad Ibn Hanbal, [Imam] Bukhari,
[Imam] Aba Dawad, Muhammad Ibn Nasr al-Marwazi and their
likes that joined understanding and extrapolating and narrations
together. These two groups of people are the happiest of creation
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in terms of what Allah sent His Messenger (48). They are those
that have accepted it and raised it. As for the third category, then
they are the most wretched of creation, those that do not accept
the guidance of Allah, nor pay it any attention. So they do not
memorise it, nor understand it, or narrate it and have no aware-
ness or care for it.

So the first level is the people of narration, observance and
understanding (riwaya wa diraya).

The second level is the people of narration and observance
(riwaya wari‘@ya). They also have a portion of understanding, rather
their portion of narrating is more.

The third level is the wretched that have no narration ot under—
standing or observance.

G P WS WS 2 e
“They are just like cattle. Indeed, they are even more

P,

astray from the path!
' [at-Furgan (25): 44]

They are those that are confined to their homes, with ever in-
creasing prices, their only concerns are their stomachs and private
parts. If their enthusiasm goes up a little, then they become con-
cerned with their clothes and beautification, if their enthusiasm
goes up still, their concern becomes leadership and self-triumph,
and if he has more than that he becomes concerned with triumph
over the conquering self.

The souls are split between: a dog-like (£albiyya) personality, or
even wrose lion-like (sabu#%yya) personality. The angelic (malakiyya)
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personality, why would they be given that!.

The dog-like personality is pleased with bones, scraps, carcasses
and defilement,

Lion-like personality is not just pleased with that, rather he craves
mote, he wants to ovérpower and control othet souls, either by
truth or by falsehood [i.e. by hook or by ctook].

However angelic personality descends above all this. It prepares
for the highest friendship. It has understood knowledge and faith
and the love of Allah, the Most High. They trun towards Him in
repentance, being tranquil, at peace with Him, giving precedence
to His love and His pleasure. Taking from the world only what
is needed to help in reaching its Creator, the Lord and Ally, they
dont make it a2 means of cutting off from Him [or get distracted
by the world and its adornments].
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The Parable of the Fire117

Then Allah, the Most High, struck a second parable, an example
of fire:

;.,»”

AN C’A PR IR YEISAN YA

“From what they melt in the fire for the sake of rnakmg
jewellery and [othet] tools tises a scum like unto it.”

[a-Rad (13): 17]

This refers to iron, coppet, silver, gold and other metals. They
are putinto the furnace [at high temperature] and are purified from
all imputities, which are then removed and cast aside. Leavmg only
what is pure and what benefits the people.

When Allah struck these two parables, He then mentions both
types of people, those who respond to His call and being raised
by His guidance and those who do not respond nor are they raised
by its guidance. He said:

Y7 See Paragons of the Qur'an by Imam Ibn Qayyim al-Jawziyyah. Published by
Dir as-Sunnah Publishers, Birmingham, UK, 1st ed., 2012.
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“Those who respond to their Lotd will receive the best
rewards. But as for those who do not respond to Him,
evenif theyif they owned everything on earth entirely
and the like of it with it, they would [attempt to] offer
it as a ransom. For them will the reckoning be terrible.

Their sheltre will be Hell. What an evil resting-place!”
[al-Ra'd (13): 18]

Allzh has given life wherever there is light and death wherever
there is darkness. Life comprises of both the spiritual dimension
and the physical being by way of light, it is the very substance of
life and the substance of illumination. There is no life without it
as there is no illumination without light. As for the heart then it
lives through this light, its expansiveness and spaciousness is de-
pendant on light. In Tirmidhi, the Prophet (#) said: “When light
enters the heart it expands it and becomes open and spacious.”
They said: “What is the sign of that?’ He said: “Wanting to return
to the eternal abode, withdrawing from the abode of deception
and preparing for death before it befalls [him].””!*8

This light of the servant raises his actions and speech to Allah.
However only that which is pure rises to Allah. All that is pure is
light and it’s source is light [which is also pure]. Only righteous
actions and only pure souls ascends. The souls of the believers
which are illuminated by the light that was revealed to His Mes-

"8Tbn Abi Shaybah in his a/-Musannaf, #34314, Hakim in his a/-Mustadrik, 4/311
and others. It is declared weak by al-Albani in his Si/séleh al-Da'ifab, #965.
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senger (#%), and the angels that were created from light as occurs
in Muslim on the authority of ‘A’ishah (radiyAllabu ‘anks) from the
Prophet (#) who said: “The angels were created from light, the
devils were created from fire, and Adam was created from what
has been desctibed to you.”'"’

The substance the angels are made from is light, they are the
ones that ascend to their Lord. Likewise the souls of the believ-
ers also ascend to their Lord when the angels take their souls, so
the doors of the first Heaven opens, the second, then the third,
then the forth until it is taken up to the seventh Heaven, where
it presented before Allah. Then He commands that his servents
book be written with the people of the righteous (Z/ysn). This is
a pure soul, wholesome, illuminated with light, then it ascends to
Allah with His angels.

As for the dark, corrupted and troubled soul, then the doors
of the Heavens are not opened for it. It will not ascend to Allah,
rather it is repelled from the first heaven back to the wotld and
its origin, because it is the lowest of earths, and the first one is
the highest of the heavens. So every soul returns to its root and
whatever awaits it. This is clear in the long narration of Al-Bara
Ibn ‘Azib (radinAllahu ‘anb#) which was narrated by Imam Ahmad
and Abid ‘Awanah Al-Isfard’ini in his book and Al-Hakim as well
as others and it is an authentic narration.'®

The intent is that no actions, statements or souls ascend to Allzh
except what has with it light, and the greatest of light among crea-

19 Muslim, #2996.

120 Aba Dawuad, #4753

12t Shaikh Ibn Baz—may Allah have metcy upon him—said: ‘All praise be to
Alizh, to proceed: These cleat verses and narrations about the creation of the
angels from light, and that when Allih wishes good for a slave he expands his
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tion is the one closest to Him and most honourable to Him.'?!.
In the Musnad of Ahmad, on the authority of ‘Abdullzh Ibn
‘Amt (radiyAllabu ‘anbuma) that the Prophet (#) said: “Indeed Allah

chest and so it becomes open and expanded. From the things that bring about
this is “Inabah” longing for the eternal place of rest, and not for this life of
deceptions, preparing for death before it descends. The hearts are beads of
water and light. As for the heart that is sound and alive, its substance is made up
of water and light, as for the dead heart, then it is not the same, its substance is
made from filth and darkness. The believer who has purity of heart and sound
belief is in light, and alive, because he sees with Allih’s light where his happiness
and salvation lie. In his heart is life and insight which makes him choose the
pure and leave the impute, choose the righteous over the impure which is bereft
of light. Allah made His Messenger a light, His book light and He created the
angels from light, and they are the ones that carry the very lamps of guidance,
and He created the devils from fire and He created mankind from clay. So the
substance which has life is the substance of water and light.

A believer must try to keep his heart upright by following the book and
the Sunnah, and earning what is lawful and pure. Staying away from what
Allah has forbidden of impurities which make the heart impure, hard, and
diseased. As for earning that which is lawful and remaining upright upon
Allah’s obedience, it gives the person life and light. Where as sins, and earn-
ing impure things makes the heart hard and dark. So according to the level of
righteousness of a person’s heart and uprightness, so shall be his light and his
life. Also according to a person’s deviation from the straight path and lack of
knowledge about Allah and His religion, so shall be his level of darkness and
hardness [of heart]. So whoever’s heart is upright in Allah’s obedience, His
laws, venerating His commands and prohibitions, understanding His religion

- and holding on to His commands are from the aspect of life and light. As for

the one who is overcome by ignorance and desires, the substance of darkness,
filth and hardness of heart overcomes him. The believer who takes himself
to account, is the believe who has a heart that is alive, he strives in the cause
of Allah until his affairs become upright, until he traverses the correct path,
and until he becomes among the righteous and close allies of Allzh. Those
that seek the light of Allzh and follow His way are His chosen one’s. So they
live in light, and a pure life, as opposed to those that turn away from His laws
and religion and what the messengers came with, following their desires, the
turning away being caused by the hardness and darkness of their hearts. We
ask Allah for guidance and support. :
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created His creation in darkness, then he cast His light over them.
Whoever teceived some of that light was guided, and whoever did

not went astray. For this reason I say, the pen has already dried of
the knowledge of Allah.”'?

This tremendous narration is one of the fundamentals of belief.
A great door from the secret doors of pre-decree and its wisdom
is opened through it. Allah, the Most High is the one who grants
success.

This light that he casts over them, is what gives them life and
guidance. The natural disposition has a portion of the light and
if not possessed completely, is completed by the spirit which He
casts on His Messengers (‘alaybum as-salam). The light that He re-
veals to them and so the natural disposition makes-up for it with
the previous light it received when the light was cast. So it adds
that light to the light of revelation and Prophethood to the light
of the Allah’s given nature (fitrah). “Light upon light”, the hearts
shine from it, the faces beam with radiance, the souls are awaked
by it and the limbs surrender to the acts of obedience voluntarily
and out of choice.

Section One:

 The Attributes of Allah

So the hearts increase life upon its life. Then the light leads
them to another light, more greater light and that is the light of
the lofty attributes [of Allah] where all other light dims into insig-
nificance. Witnessing them with the consciousness of faith in the
same way the eye sees things because certainty overcomes them,
and the realities of faith become clear to it. Until it is almost as

© 12 Tirmidhi, #2642 and it is declared sahih by al-Albani in his Sahipah, #1076.
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if they [the souls] are looking at the throne of Allah, the Most
High and blessed, right in front of them, and how he rose above
it (istiwa’ih?) as He informed us in His book, and His Messenger
(#) informed us about Him. He disposes of the affairs of the
kingdoms, He forbids and commands, He creates and provides
sustenance. He gives and takes life, He judges and implements,
gives honout to whom He wills and humiliates whom He wills, He
alternates between the night and the day. He alternates the days
between people and nations, by taking away and replacing them
with another group of people.

The Messengers from among the angels—peace be upon
them—either go up to Him with an affair or are descending down
from Him with an command. His commands follow one after the
other in succession as He wills. Whatever He wishes becomes
into being, at the time He wills and in the way He wills, without
increase or decrease, neither ahead of it’s time nor delayed. His
command and authority is implemented in the heavensand all its
parts, and upon the earth, whatever is on it’s surface and what-
ever is beneath it, in the seas and in the skies, and every parts of
the universe. He alternates among them, disposes their affairs,
and makes happen whatever He wishes to happen in it. He has
encompassed everything with His knowledge and keeps a record
of everything, He covers and encapsulates everythings with His
mercy and divine wisdom.

Allah’s hearing encompasses all sounds and voices, they do not
get mixed with each other nor do they sound similar or resemble
one another. Rather He hears the sound of each and everyone
with all their various languages, despite the huge amount [of
voices calling out] their unique needs He hears them all. He is
not distracted by one voice over another, nor does He etr due to
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the enormous numbers of things being asked and He does not
become displeased by those in need who keep persist in asking
for their needs.

His sight has encompassed all things. He sees the smallest black
ant, crawling on a dark stone on a moon-less night. The hidden
with Him is like the visible. The secrets in the hearts with Him are
made public. He knows the secrets and what is more hidden than
a secret! The hidden secret is what is concealed in the mind of His
servants and what is formulated in his heart, however it not spoken
on his lips. He knows what is even more hidden than that, that
which has not yet even occurted to the servant. He knows when
his heart will formulate such and such thing and at what time. To
Allah belongs the entire creation and all of it is in His grasp. The
dominion and praise belongs to Him. To Him belongs this world
and the next. His is the favour and bounty and all good belongs to
Him. His is all of the dominion and His mercy presides over all.
In His hands lie all good and to Him everything shall return. His
command and powet covers all things. His mercy has encompassed
- all things and His favours reach all living things.

O IRV BN R o A oo

“Everyone in the heavens and earth seeks His aid. Every
day He is brings about some [new] affair.”
[al-Rabman (55): 29]

He forgives sins, removes worties and alleviates calamities. He
mends all those who are broken and entiches the poor. He teaches
the ignorant, guides those gone astray and He makes clear for the
one who is confused. He gives relief to the one grieving, frees the
one suffering and feeds the hungry. He clothes the naked, cures
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the sick and relieves the one being put to trial. He accepts repent-
ance of the sinner, rewards the one who does good and aids the
who is oppressed. He humbles the tyrant, makes steadfast the one
who has fallen and covers up the shame of His servant. He grants
safety from fear, raises some nations and brings down others. He
does not sleep nor is it befitting that He sleeps. He lowers some
scales and raises others. Good actions of the night are raised up
to Him before the day begins and good actions of the day are
raised to Him before the night commences. His veil is light, if it
were to be removed the light of His Face would burn as far as the
eye could see from His creation. His right hand is full and never
decrease when He gives generously to His cteation in the night
and in the day.

Have you not seen what He has given from the time He created
the creation [day after day, night after night, month after month,
year after year], it has not diminished what He posses. The hearts
of His creation are in His hand, He controls all the affairs and
everything is tied to His will and decree. The entire earth will be
in His grasp on the Day of Judgement and the skies will be folded
up in His right hand, He will hold all the heavens in His noble
hand and the earth in the other hand. Then He will shake them
and say: T am the King, I am the King! I am the one who created
the world when there was nothing, I am the one who will return
it to how it was in the begining.’

No sin is too big for Him to forgive, nor a need for Him to fulfil.
If all those in the heavens and those of the earth, from the very
first creation to the very last of them, both from mankind and
the jinn, were to [all] be the most pious of hearts from them, that
would not increase His Kingdom in any way. And if the very first
of creation until the very last one from both mankind and jinn
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were to have the most evil of hearts that would not decrease His
Kingdom in any way. If those in the heavens and on earth, from
mankind and jinn, the living and the dead, the young and old, all
stood in one place and asked Him and He gave each and every
one of them what they asked, none of that would decrease His
Kingdom by even an atom. If all the trees of the earth, from the
very first tree until the end of the world, were all pens, and the
seas beyond the seven seas were ink, and He wrote with those pens
and ink, then the pens would be exhausted and the ink would run
dry but the words of the creator would not end. How can it be so
when His words have no beginning nor any ending. The creation
has a beginning and an end, were it dies and is exhausted out. How
is it not possiable that creation comes to an end and perishs except
that they are created things.

‘He is the fitst (a/-Awwal), He has no beginning niether is there
anything before Him. He is the Last (a/-A44i), there is no one aftet
Him. He is the Apparent (a/-Zahir), nothing is above Him. He is
the Inward (a/-Bdtin) no one close to Him. He has the most right
to be remembeted, worshipped and praised. He is the first to be
thanked and the most sought for victory and aid. He is the most
gentle of those who possess and most generous of those who are
asked, most pardoning of those that can pardon and most noble
of those that are sought. He is the most just of those that show
anger. With His knowledge comes His kindness, He is the most
pardoning of those who has power, He is the most forgiving of
those that has might, His withholding comes from His divine
wisdom and His excellence comes from His kindness, mercy and
supervision.

The setvants have no real right over Him
Nay and not any effort with Him is lost

If they were to be punished then it is His pure justice
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And if they were to be in bliss then only with His bounty,
for He is the most generous and accommodating

He is the Possessor (a/Malik) who has no partner, the unique
who has no equal. The Self-sufficient (a/~Ghani) who none can
overpowet, the one who others rely on and has no son or wife.
The Most High (a/-‘A/yy) no one resembles Him or shares His
name. Everything will perish except His Face. Every kingdom
will perish except His. All shades will disappear except His shade
will remain. All bounties have a limit that comes to an end, except
His is limitless.

He will never be obeyed except by His permission and mercy. He
will never be disobeyed except with His knowledge and wisdom.
If He is obeyed then He is grateful, if He is disobeyed then He
overlooks and forgives. All punishments from Him ate just, and all
tavours from Him are from His bounty. He is the closest witness
and the closest protector. He comes between the souls and takes
hold of their forelocks. He records their footsteps and writes their
life spans. The hearts lead to Him. The hidden is open to Him
and the secret is known to Him. His giving is by words and His
punishment is by words:

» X7 T AR 21 2 Ry AATE
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“Verily, His command, when He intends a thing is just
to say to it, ‘Bel’ and it is!”

[Yasin (36): 82)

These are the qualities before which every light fades. Beyond this
is what does not occur to the mind nor can be expressed in words.
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Remembrance is the Foremost
Principle of Faith

What is intended is that remembrance illuminates the heart, the
face and limbs. It is the light of the servant in his world, in the life
of the grave and on the Day of Judgement,'! according to the light

" Shaikh Ibn Baz—may Allah have mercy on his soul—said: “These words that
the author has mentioned in explaining the attributes of Allah and the narration
of the Prophet (#): “Indeed, Allah created His slaves in darkness then cast
His light on them, whoever is touched by that light is guided, and whoever it
does not will go astray.”

This is a great blessing and mercy that Allah has bestowed upon whomso-
ever He wishes from His setvants when they are created. As has proceeded,
when Allih wishes good for His slave he casts light into his heart. When light
enters his heart and that is the truth, he opens up and expands (his chest) and
he understands the truth, and the truth before it, and he dislikes falschood and
leaves it. This is why Alldh says: ““Adah is the light of the heavens and the earth. The
parable of His light is as if there were a Niche and in which is a Lamp, the Lamp inside a
glass, the glass like a brilliant star, lit from a blessed tree, an Olive, neither of the east nor of
the west, its oil all but giving off light even though no fire has touched it. Light upon Light.”
[@l-Nar (24): 35] The natural light that Alldh places in the heart, then the light
of revelation once they gather in a heart the slave rejoices overwhelmingly, as
every new born is born upon the natural disposition as the Prophet (%) said:
“There is not a new born except he is born upon the fi#rab, i.e. upon Islam, thus
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of faith in the heart of the slave, his actions and statements merge

the parents turn the new born into a Jew, Christian or Magian.” So whoever
Allah grants the ability to stay upon this way and learns the religion of Allah
and guides him towards the truth. Then he stays upon His light. Whoever Allzh
wishes to be wretched, then the causes of his wretchedness comes to him from
either his parents or their parents.

What is obligatory for the Muslim is to supplicate to Allzh and ask Him for
guidance, compatibility and uprightness. Because when He guides and casts
light into his heart, he is guided and upright. Allah sent all His Messengers
for the purpose of this light. He sent them with this light to guide the slaves
and guide them to Him. Whoever is touched by this light upon the hands of
the messengers is guided and upright. He conforms to the light that the Mes-
sengers have come with along with the light that is in his heart from the fitrab.
Whoever is not affected by this light, follows his desires, then the devil makes
go astray, either motivated by evil or by his parents or by other means such as
a caller to falsehood.

So it is an obligation upon every believing man and woman to reflect and
ponder what he or she has been created for and the revelation which is the
Qur’an, because it is life and the spirit. “Likewise we have revealed unto you a spirit
Jrom Our command.” |al-Shura (42): 52] and He has called it light. “ However we have
made it a light we gnide with whomsoever we wish from our siaves.” This revelation that
the Prophet (%) came with is a spitit and a light. Light from which illumination
and guidance is gained and a spirit from which a pure life is gained. Whoever is
blessed by Allah with uprightness upon the guidance of Allzh, upon the Quran
and Sunnah then he has achieved the spitit which has life. He has also obtained
the light which has insight with it and illumination. Whoever goes astray from
that, is not guided and does not gain insight, will miss the life and light. And
there is no might or power except by Allah. This is what has been commanded,
that knowledge be sought, towatds guidance and the effort to strive towards
them. So a person learns and tries to gain insight. He asks Allah for beneficial
knowledge, strong insight and guidance to the straight path. When a person
is truthful in that and persists to his lotd then Allzh fulfills His promise as He
has said to His messenger: “If My slaves ask you abont Me, I am near. I answer the
supplication of the caller when he calls on me.” [al-Bagarah (2): 186]. And He says:
“Ask Allih from His bounty.” [al-Nisa’ (4): 32]

Allah has made His book clear for all of mankind, a guidance and insight.
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with light and evidence, until someone among the believers will
have the light of his actions raise up to Allah like the light of the
sun and the light of his soul when it presented to Allah. Likewise
the light will be in front of him on the Bridge, and likewise the
light on his face on the Day of Judgement. Allah’s help is sought
and upon Him we have trust.

37. Remembrance is the chief of all fundamentals (ra’s al-amir)
[in teligion]. It is the way of those who are most devoted and
leads towards to righteousness. So whoever has a door opened
up for him to the remembrance of Allah, has a door opened to
Allzh. Let him purify himself in order to enter upon his Lord and
with Him he will find everything he wants. For whoever finds his
Lord, will find everything with Him and whoever loses His Lord,
has lost everything,

38. The heart has a need which cannot be satisfied except by the
remembrance of Allah, [otherwise it becomes a lonely, empty and
a narrow place]. So when the heart is absorbed by remembrance
so too does the tongue stay moist with remembrance of Allah
wherever the servant may be. Remembrance fills that void and
suffices the heart of any need. He who keeps to remembrance

So the believer should reflect and benefit from the words of Allah, until he
gains illumination and insight with this light, until he gains light from this spitit.
His heart will be alive, upright upon the love of Allih and His messenger, and
benefit from beneficial knowledge and strong insight so that he can know
what Allih has made obligatory for him and so he can act accordingly. Also he
comes to knows that which Allah has forbidden so that he can stay away, and
he can leatn the limits Allih has set. With this knowledge [He is aware] how
much he is in need of pondering over the book of Allih and gaining insight
from it, and how severe his need for what the Prophet (#) said, his guidance
and knowledge, until he is able to gain a good life, light, guidance and insight.
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will become self-sufficient even without material wealth, he will
become honoured without anyone close friends ot supporters, he
will be held in high esteem by others without holding any position
of authority. If however he is heedlessness of the remembrance
of Allah, then he is the opposite of all that. Poor in spite of all his
wealth, humiliated despite his authority, despised and worthless
even though he has many friends and supportets.

39. Remembrance brings together whatever has dispersed and
disperses of whatever has been gathered. It draws nearer what is
distant and makes distant what is near.

So it gathers for the servant what has slipped away: his heart,
his wants, his fears and his intention. However he is punished .
when all these have split away or become scattered and he neglects
them. If however they are together in his heart then it is real life
and bliss for the servant. It is also a means of breaking away from
what has gathered of worties, sadness and regrets over what has
slipped him by. It also removes from him his sins and mistakes
and its burdens falling from him and disappearing.

It also separates him from the army of Shaytin that has gath-
ered to fight him. Shaytan will not cease to send a small batch of
soldiers, one after the other. So the stronger he seeks Allah and
is connected to Him, the stronger the battalion will be in their
motivation. So whatever the slave has of good substance and
intent, then the only way to break up that gathering [of soldiers]
is to persist with the remembrance of Allah.

As for bringing nearer what is distant, then He brings closer to

him the hereafter that Shaytin made distant from him and vain
hope. A servant continues to remember Allah until he enters it,
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and at that moment the whole world becomes insignificant in his
eyes, while the hereafter becomes magnified in his heart. It also
distances him from the wotld which has become close to him."
So the more the Hereafter draws closer to his heart, the worldly

2'These benefits of remembrance that the author has mentioned are all cor-
rect. This remembrance is the sustenance of the hearts, the very corner stone
of its safety and good health. It is the main way to reform the hearts and make
it upright, keeping upon the straight path. It blocks out poverty and fulfils
his needs. It brings the hearts closer to the hereafter and makes the world
move further away. It gathers the heart and unity with the love of Allah and
his being aware of Him. It gives uprightness upon the person’s religion. Also
remembering His mercy, kindness, generosity and what He has promised His
allies from the eternal bliss in the place of honour [Paradise]. It also keeps him
far away from the devil, his whispers, his causes of evil and destruction which
befall a person while he is neglectful. Allah says: “O you who believe! Remember
Allih much [and do this often] and glorify Him in the morning and the evening. It is He
Who calls down blessings on you, as do His angels, to bring you out of the depths of dark-
ness into Light. Fle is full of Mercy to the believers.” [al-Abzab (33): 41-43], and He
says: “Thus remember me and I will remember you, and do not disbelieve in me.” He also
says: “Indeed the Muslims male and female, believing male and female, the devout men and
women” until the statement: “the men that remember Allih niuch and the women, Allah
has prepared for them forgiveness and a great reward. And Allah says: “but if any turns
away from the remembrance of His Lord, He will cause Him to andergo a severe penalfy.”
[Jinn (72): 17]. Allzh also says: “If anyone withdraws himself from remembrance of
[Allah] Most Gracious, we will appoint for Him a shaytan, to be an intimate companion to
Him.” [al-Zukbraf (43): 36]. The believer’s nourishment, his life, his happiness,
making his heart get use to remembering Allah with love, fear, hope, glorifying
Him, declaring His oneness, praising Him, exalting Him, supplicating to Him
and other forms of remembrance, are all extra from his Lord. So the prayer is
remembrance, charity is remembrance, fear is remembrance, hope is remem-
brance, glorifying Him, declaring His oneness, praising Him, exalting Him are
all forms of remembrance. Also seeking forgiveness is a form of remembrance.
The greatest and most virtuous form of remembrance is the statement: “There
is no god worthy of worship save Allzh alone, with no partner, to Him belongs
the dominion and all praise, and He is upon all things powerful.”” This shows
that glorifying, praising and exalting Allah is from the best forms of speech as
the Prophet (4) said in an sahih narration: “The most beloved speech to Allah
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are four: SubbanAllah, Albamdulilah, Ld ilabailalih, waAllihnakbar.” He also said:
“The remaining righteous deeds ate: Albamdullilih, and La ilaba illAllah, and
Allabnakbar, and Labowlah wala quwata illal billah.” He also said: “There are two
expressions (sayings) which are dear to the Most Gracious (Allzh) and very

_ easy for the tongue to say, but very heavy in weight on the balance.” They are:

"Subban Allahi wa bibamdibi' and 'SubbanAllahil—Azim'. "And when Prophet
(#8) entered upon Juwayriyyah (radiy.44abu ‘anha) aftet he had left her praying the
Morning Prayer. He returned after the sunset prayer while she was still sitting
so he said to her: ‘Are you still in the same state I left you in?’ She said: “Yes.’
So the Prophet () said: “I said after you four statements three times. If they
were to be weighed against what you have said since this morning they would
outweighed them. (They are): “SubhanAllih wabibamdibi adada khalkibi, wa ridba
nafsihi, wa ginata arshibi, wa midada kalimatibi.”

So frequently say these words and words such as: “Subhan4lih, Albamdulilah,
Lailah Wlalab and Allahu akbar. Also frequently saying the statement: “1. ilaba
tlalih wabdabu la shatikalan, labul mulk walanl hamd yubyi wayamnt waowa ala kulli
shayin qadir.” The Prophet ($8) use to say: “Whoever says: ‘La ilaba flalah wahdabu
la sharikalan, labul mulk walan! hamd waowa ala kulli shayin gadir ten times, then
that would be the equivalent of freeing four from the sons of Isma‘il.”” He also
said: “Whoever says: “There is no deity worthy of worship besides Allah, alone,
without any partners. To Him belong kingship and praise, and He is able to
do all things,” one hundred times in a day then it is equal to freeing ten slaves,
Allah writes for him a hundred good deeds, wipes away a hundred sins, and he
has protection from the devil for that day until the evening, and no one can
do better than him [for that day] except someone who does morte than him.
This is a great virtue, so we must increase the remembrance of Allah from the
tashih, tabmid, tablil and takbir, and seeking forgiveness day and night hoping in
Allah’s pleasure and fearing His punishment, repelling the Shaytin, because
the Shaytan attacks a person’s heart when he is unaware and beautifies every-
thing to him. When you remember Allzh he flees from you and stays away, so
increase in the remembrance of Allah truthfully from your heart wherever you
are, Allah says: “So remember Allah sitting down and on your sides.”[al-Nis@’ (4): 103].

‘N’ishah (ragiyAllihu ‘anha) said: “The Prophet (#) use to remember [Allah]
in every state, standing, sitting, lying down, walking and standing still. Like-
wise the believer should increase in the remembrance of Allzh with his heart,
tongue and actions.
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life drives further away from him. So when the Hereafter draws
closer to him, the worldly life moves further away from him. This

can only happen with the continuity of the remembrance of
Allah.

40. Remembrance alerts the heart from its sleep and keep it awake
from falling asleep. For the sleeping heart will miss out on all the
benefits and bargains, and will most likely be at a loss. So when it
awakens and realises what it has missed while it was asleep, it will
revive it self and spend the rest of its life trying to make up for what
it has lost. Wakefulness only comes about through remembrance
of Allah, for indeed heedlessness of Allah is a very deep sleep.

41. Remembrance is a tree that gives the fruits of spiritual knowl-
edge and conditions the servant to traverse upon the path. Thete
is no path to these fruits except through the tree of remembrance.
The bigger the tree becomes the firmer its roots become and the
greater the fruits. Remembrance results in all the levels—from
awakening to oneness. It is the base that every level is built upon,
as every wall is built upon a foundation. Every roof sits on walls.
If the servant does not wake up, he is unable to get to those places.
He will not awaken except through remembrance as has been men-
tioned before. So heedlessness is the slumber of the heart and its
death.

" Section One:

Allah is with the One who Remembers Him
42. The one remembering is close (garib) to the one who he
remembers (dhakir), and he is close to the One remembered (7ad-
hkoor), and the One remembered is with him. This ‘withness’ is
special and different compared to the one who is close through
knowledge (‘im) or encompassment (ibata). It is a closeness of
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proximity (g#rb), alliance (wilgya), love (mababbah), victory (nasr)
and help (tauﬁq), as Allah says-

“Indeed, Allah is with those who have piety of Him.”
[a)-Napl (16): 128]

And Allah says:

(O HPCA 1T
“Allah is with those that have patience.”
[#/-Bagarah (2): 249]

And Allah says:
(ORI
“Truly Allah is with those that do good.”
[¢l-Ankabut (29): 69]

And Allah says:
de 74 %
‘ /‘// P l y
“Do not be sad, for indeed Allah is with us.”
(@ Tawbah (9): 40]

The one who remembers Alldh, he has a large portion of this
closeness as in the divine narration: “I am with my slave when he
remembers Me and moves his lips.”*?

According to another narration it mentions: “The people of my
remembrance are the people who sit my company. Those who

® Ahmad in his Musnad, 2/540-541, Ibn al-Mubarak in his @/-Zubd, #956 and
others. It was declared sahih by al-Albani in Sapib al-Jami’ #1906.
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are grateful to Me ate the people that will visit Me. The people
of My obedience ate the people deserving of My honour. But
the people of My disobedience I will not make them despair of
My mercy. If they repent then I will be their beloved [friend] to
them, for indeed I love those that repent and those that purify
themselves. If they do not repent then I will be their physician, and
test them with calamities so that I may purify them from all their
faults.”* |

The closeness (ma%yyah) that is gained by the one who remem-
bers is unlike anything else. It is also more unique than what is
gained by the doers of good deeds (muhsin) and the pious (mutagi).
It is a closeness that is not understood by mete terms, or can be
reached by descriptions, rather it is something experience. It can
also force the servant (‘@bd) into error if he does not accompany
it with distinction between the eternal and the temporal, the
Lotd (a/-Rabb) and the slave (‘abd), the Creator (al-Khalig) and the
created (makhlig). Between the worshipper (‘@bid) and the one
wotshipped (ma‘bad). Otherwise he will fall into incarnation-
ism (bula))'>—by which the Christians were misguided—or the
false belief of union (#had)'*—by which the advocates of the
doctrine of the oneness of being (wahdat al-wnjud) have been

misguided.

And that the existence of the Lord is the very essence of the
existence of all other things, in fact they do not believe that there
is a Lord and a slave, ot a creation or the Truth. Rather [they be-

lieve that] the Lord is the slave, and the slave is the Lotd, and the
creation is Allah. How far is Allah removed from what the wrong
doers and deniers say about Him!

4 Ahmad, 1/43, however its chain is weak.
5 Huliil—the belief that Allah is in everything,
16 Jtibad—The belief that we are all part of the same entity.
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The intended meaning is that if the servant does not have the
correct and sound belief (‘zgidab sahihah), the power of remem-
brance will take over him, causing him to lose consciousness of
himself and his invocation in the [consciousness of] the One he
remembers, then he is bound to drift through the doors of incar-
nationism (b#/il) and union (#ihad) without doubt."”

17 Shaikh Ibn Baz said: ‘These are all clear benefits of remembrance (dhikr).
Indeed the servant sometimes falls into neglect, forgetfulness, absentmind-
edness and avoidance. So the more he remembers Alldh the more his heart
opens up, so too does his life, his purity returns and thatis a soutce of fighting
off the sins and fighting anything that prevents good. That becomes his life,
which helps him upon the truth and guidance. As opposed to the person who
is neglectful. The person of remembrance is alive in heart and limbs, alive in
his spirit, close to good and far removed from evil. He draws closer to Allah
with the truth, and stays away from what harms him and causes his heart to
become hatd. For this reason Allah says:

“Uf anyone withdraws Himself from remembrance of [Allih] Most Gracions, we appoint
Jor Him an evil one, to be an intimate companion to Him.” [al-Zukhraf (43): 36]

And He says: “Remember Me—I shall remember you. And be grateful to Me, and do
not dishelieve.” [al-Bagarah (2): 152] and He also says “Indeed Allh is with those
that do good.”[al-Nah! (16): 128]

So remembering Allah often is from piety and righteousness. It is befitting
for the believer to strive hard to increase in the remembrance of Allzh and
be someone who does so often. For in the remembrance [of Allah] is life for
his heart and safety of his morals from being corrupted. There is also an en-
couragement for him to [stay] upon the truth, a light to honour the character
and good deeds. Removing him from the attributes of the criminals and their
characteristics. Allah is the highest aitn of the one doing remembrance and the
height of what is sought. In [seeking] His pleasure, loving Him, drawing nearer
to Him is a source of comfort to the hearts, a bliss for the spirit and a delight for
the souls. Aliah is with those that do remembrance and the pious granting them
success, guidance, His love, making their affairs easy and keeping them away
from falling into the pit of misguidance. “Tndeed Allih is with those who have piety
and do righteousness.” [al-Napl (16): 128] and He said to [Prophet] Miisa (‘aayhis-
salam): “Indeed I am with you both, I hear and see.” [Taba (20): 46]. He said to His
Prophet (#8): “Indeed Allah is with us.” What is intended is the remembering
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43. Remembrance is equal to freeing slaves, spending wealth for
the sake of Allah and cartying loads on horse back for the sake of
Allah. It is equal to meeting the enemy in battle for sake of Allah.

As quoted earlier: “For whoever says one hundred times in a
single day: “There is no deity worthy of worship besides Allah,
alone, without any partners. To Him belong kingship and praise,
and He is able to do all things’, a hundred times in a day, it would
be the same reward as freeing ten slaves. Also, a hundred good
deeds will be written in their account and a hundred sins will be
erased. It would also be a protection from shaytin on that day,
until the evening, No one would have done better than them un-
less someone who said it more times than that.”*®

Ibn Abi Dunya mentioned from al-A‘mash, who narrated from
Salim Ibn Abi Al-Ja‘d who said: ‘It was said to Ab@’l-Darda’
(radiyAllabu ‘anb4): ‘Indeed a man freed a hundred slaves.” He said:
‘Freeing a hundred people takes up a lot of wealth. What is better
though, is the faith of a person were in he commits day and night,
keeping his tongue moist with the remembrance of Allah.”*’

Allah. As itis a key to the hearts, returning to it its life and liveliness. It is also a
way to draw closer to Allah, bring about His love. And obedience and drawing
close to Him. Also causing the person to be aware of his sins and what causes
His anger. This is how the people of Sunnah recognise the truth of His Names
and Attributes. That He is their Lord, they worship Him alone, increase in His
remembrance and follow Him. Contrary to them are the people of falsehood
and rejection. They follow their desites, giving their souls whatever they desire,
becoming misguided and misguiding others.”

18 Bukhari, #3293, and Muslim, #2691.

9 Ahmad in his @/-Zuhd, p.136, Ibn Abi Shaybah in his a/-Musannaf, #29464, Ibn
al-Mubirak in his #/-Zubd, #959, and othets. It is declared weak by al-Albani in
Da'if al-Targhib wa'l-Tarhib, #896.

% Tbn Abi Shaybah in his a/-Musannaf, #29424, #29422, #35027 and #35032.
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And Ibn Mas‘ad (radiy.Alléhu ‘anbs) said: ‘For me to praise Allah
a certain number of times, is more beloved to me than if I spent
the same amount in dinars in battle for the sake of Allah.’®

‘Abdullzh Ibn ‘Umat (radivAliihu ‘anbama) sat with ‘Abdullah Ibn
Mas‘ad (radip.Allahs ‘anks) and he said to him: “Glory be to Allah’,
‘All praise is due to Allah’, ‘None has the right to be worshipped
save Allah’, and ‘Allah is the greatest”, is more beloved to me
than spending the same amount of dinars for the sake of Allah
in battle.’ To this ‘Abdullah Ibn ‘Umat (tadipAlahu ‘anbuma) said:
‘For me, to set out on a path saying these words is more beloved

to me than if I gave the same amount in number of mounts in
the way of Allah.*

The narration of Abw’l-Darda’ (radiyAllahn ‘anhs) has preceded
in which he said: “The Messenger of Allah (#£) said: “Should I
not inform you of the best of your deeds? The purest of them
with your Master? The highest of them in your ranks and what is
better for you than spending gold and silver, better for you than
meeting your enemy, that you striking their necks and they strike
your necks?”

They said: ‘Of course!’

He said: “The remembrance of Allah, the Most High!”

Ibn Mijah and Tirmidhi narrated this hadith, whose chain of
transmission al-Hakim said is sound.?* %

! Tbn Abi Shaybah in his alMusannaf, #29422, #29421, #35027 and #35029.
“Tirmidhi, #3377. It is declared sahih by Al-Albani in a/-Jami* Tirmidhi, 5/459.
% Shaikh Ibn Béz said: ‘These narrations and those that have similar meaning
show the great virtue of remembrance. The believer should increase in re-
membrance during the day and night, and in all the hours of the day, because
Allah has placed great reward, and much good. It is one of the ways to repel
the devils. Also it is a way to soften the heart. So the believer should increase
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in remembrance. For this reason ‘A’ishah (radiyAllabu ‘anba) said: “The Prophet
(#8) said: “Shall I not inform you of the best of your actions? The purest of
them with your Master (Allah). The ones which raise your rank the highest, more
better for you than spending gold, better than when you meet your enemy, you
striking their necks and they strike yours?” They said: “Of course o messenger
of Allah (#).” He said: “It is the remembrance Allah.”

-So increasing in the remembrance of Allah is something sought after what ever
you are doing of other actions along with it. Ab&’l-Darda’ (radip.Allabu ‘anks)
said: “When the freeing of servants was mentioned and its virtue: “What was
better than that is to adhere to faith day and night.” So the narration of faith in
Allah with the remembrance of Allih and staying uptight upon the obedience
of Allih and His Messenger (#) which necessitates with increasing in remem-
brance, this is a pure and good life. Allah says: “O you who believe! Remember Allah
much, and glorify Him in the morning and in the evening.” [al-Abzab (33): 42),

And He says: “Indeed, the Muslim men and Muslim women, the believing men and
believing women, the obedient men and obedient women, the truthful men and truthful women,
the patient men and patient women, the bumble men and humble women, the charitable men
and charitable women, the fasting men and fasting women, the men who gnard their private
parts and the women who do so, and the men who remember Allah much and the women who
do so—for them Allah has prepared forgiveness for them and a great reward.” [al-Abzab
(33): 35

Increasing in the remembrance of Allah, establishing what He has made
obligatory, leaving what He has forbidden, holding onto faith and being upright
upon that is a great virtue. The Messenger of Allah (#%) said in a narration:
“Whoever says: “Thete is no deity worthy of worship besides Allah, alone,
without any partners. To Him belong kingship and praise, and He is able to
do all things.”

Then that would equal to freeing ten setvants, a hundred good deeds are
wiitten for him and a hundred sins are wiped away from him. He will have
protection from the devil for that day until the evening and no one will come
with anything better than that except someone who does more than his actions.
This is a great virtue which shows the virtue of this speech and to repeat it. The
Prophet (#) also said: “‘Whoever says: “There is no deity worthy of worship
besides Allzh, alone, without any partners. To Him belong kingship and praise,
and He is able to do all things.” Ten times, then that would be the equivalent of
freeing four from the sons of Isma‘il. And he said: The most beloved speech
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Section Two:
Remembrance is the
Most Important form of Thankfulness

44. Remembrance is the most important forms of thankfulness.
The one who does not remember Allah, has not thanked Him.
Bayhaqi mentioned from Zayd Ibn Aslam (radiy.Alabu ‘anbs) that
[Prophet] Masa (‘@layhis-salam) said: ‘My Lord, You have blessed
me with so much, how can I thank you abundantly.’

He said: “‘When you remember Me often, then you have shown
much thanks to Me, and if you forget Me then you are ungrateful.

Bayhaqi mentioned in Sh#ab al-Iman also, that ‘Abdullah Tbn
Salam (radiyAllabu ‘anhs) said: ‘Musa (‘elaybis-salam) said: ‘O Lord,

to Allzh are four: “Glory is to Allih’, ‘All praise is due to Allah’, ‘None has
the right to be worshipped save Allih’, and ‘Allih is the greatest.” and “There
is neither strength nor power except in Allih.” This is great speech that you
can say wherever you ate, so it is a great virtue and a good deed. Surely you
can say it on the sea and on the land, in the night and during the day, at home
and away from home. In every place you are able to say it. As opposed to gold
and silver and wealth which at times you might stumble upon and be able to
give, however it is a must for every believer to increase in this great good that
is easy and convenient. To increase in the reading of the Qur’an, increase in
remembrance and all forms of remembrance have a great good. In a narration
of the Prophet () when he said to a man: “Indeed the laws of Islam have
become too much for me, so advise me to an acton that I may hold to. So he
said: “Keep your tongue moist with the remembrance of Allah.”

So this is legislated for the believer that his tongue be kept ever moist with
the remembrance of Allah in every place [he goes] with the Zasbib, the tabmid,
the zahlil, the zakbir and the istighfar. Supplicating to his Lord, seeking His help,
enjoining the good, forbidding the evil, calling upon on Allah, guiding to good
and being preoccupied with good wherever he may be.

* Bayhaqi in Shu‘ab al-Imin, 1/458.
» Bayhadi in Shu'ab al-Iman, 4/103.
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what thanks is due to you?’

So Allih revealed to him ‘That your tongue should stay moist
with My remembrance.’

He said: ‘O Lord, There are times when I am in a state that is
not befitting to mention you.’

He said: ‘Even so?’

Miisa (‘alayhis-salam) replied: ‘If 1 am in a state of sexual impurity
or answering the call of nature.’

So He said: “What of it?’

Miisa (‘@aybis-salim) said: “What do I say then?’

He said: ‘Say: Glory be to You, remove from me what is harm-
ful. Glory and praise belongings to You. Only you can protect me
from harm®

I said: “A’ishah (radiyAllabn ‘anba) said: “The Messenger of Allah
(%) use to remember Allah in every state.””

Remembrance should be done no matter what state a person
might be in. This shows that he invoked and remembered his Lord
in [a state of] purity (#abarab) as well as ritual impurity (janabah).”’

As for in a state of relieving himself, then there was no one that
witnessed him do so to report it. However he legislated for his
nation supplications before and after relieving themselves which
shows the great importance of remembrance even when relieving
oneself and after. Likewise he has legislated remembrance just
before sexual relations:

G5, G ol Ly ot G Sl 4l
“Bismillah Allahumma jannibna al-shaytan wa jannibi
al-shaytin ma razaqtana.”—“In the name of Allah, O

2 Muslim, #373.
7 See al-Awsat of Ibn al-Mundhir, 1,/340 and Fayd al-Qadir, 5/214
ZBukhari, #141, and Muslim, #1434.
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Allah, protect us from Shaytan and keep Shaytan away

from the children You grant us.”?

As for answering the call of nature or union with one’s spouse
then there is no doubt that the heart (/b)) does not dislike it, be-
cause he did not disapprove of it in the heart. It is impossible to
turn the heart away from remembeting the one who is the most
beloved in his life. In fact, if the heart is burdened to forget then
it would be impossible, as someone said:

What is wanted from the heart is forgetfulness,
However it nature refuses to.change

Remembrance with the tongue (/sa7) in this situation, then that
has not been legislated, nor has it been recommended to us by
the Messenger of Allah (#), nor has it been reported from any
of the Companions (radiyAllahu ‘anbum).

‘Abdullah Ibn Abi al-Hudhayl said: ‘Indeed Allih loves to be
remembered in the marketplace, and He loves to be remembered
in every situation, except when a person relieves himself.’?

It is sufficient for him to feel modesty (baya’) in front Allah by
covering himself while in that state, a sense of vigilance, and a
favour (#ima) upon him and it is the most noble of remembrances.
He makes remembrance in every situation according to what is
approptiate in that particular state with dignity (/a) from Allah,
remembering His favours upon him, His kindness (#sa#) towards
him and removing the harmful from his body, had it remained, it
would kill him. So the favour in facilitating its exiting the body is
as much beneficial as is nourishment to the body.

» Aba Nua‘'ym in his al-Hilyat al-Awlya’, 4/359.
*® Bayhaqi in Shu‘ab al-Imin, 4/113.
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After having relieved himself, ‘Ali Ibn Abi Talib (radiyAllahu
‘anb#) passed his hands over his stomach and said: “What a blessing
this is [from Allah] if only people knew its true value.®

Some of the Salaf used to say: ‘All praise is due to Allah who
let us taste its sweetness, kept it beneficial within us and removed
any of its harm.*

Likewise Prophet () remembrace of Allzh before having sexual
relations is a great blessing which we have been favoured with and
itis one of the most noble of blessings in the world. So when he
remembered the blessings of Allih upon him, his heart awakened
by the urge to give thanks (shukr) to Allah, so remembrance is the
best form of giving thanks.

The Prophet (#) said to Muadh Ibn Jabal (radiyAllahu ‘anbu)
“By Allah, O Mu‘adh, I truly love you. So do not forget to say at
the end of each prayer:

(d—.lb\,ﬁ ‘:,..:."-‘, ﬂ "J ES 3 d\i L_,:pfﬁ.Uh
“Allzhuma ainni ‘ala dhikrika wa shukrika wa husni
‘ibadatika.”—*“O Allah, Aid me in remembering You,

2932

thanking You and worshipping You better.

Thus he connected remembrance (dbikr) and thankfulness (shuk7)
as prescribed by Allah in the verse:

afil
?'{ RN Y :),.) ,f’
€ o iS5 Yl m il 34
3 Tbn Abi Shaybah in his a-Musannaf, 1/12.

32 Aba Dawid, #1522. Itis declared sahih by al-Albani in Sunan Abs Dawid, 2./86.
33 Shaikh ITbn Baz said: “These narrations mentioned by the author Ibn al-Qayyim
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“Remember Me - I will remember you. Give thanks to
Me and do not be ungrateful.”
[@l-Bagarah (2): 152]

So remembrance (dbikr) and thankfulness (shukr) brings together
happiness (sa'adab) and success. (falah)>

all show the greatness of remembrance. And that it is a great form of wor-
ship. The verses and natrations that show the virtues of remembrance have
preceded and that it is more virtuous of all forms of worship. As Allah says:
“And the remembrance of Allah is the greatest.” And what is better than that
is the statement: “Ldilaha i#llANah, and that is the best of all types of remem-
brance. Likewise saying: “Glory be to Allah’, ‘All praise is due to Allah’, None
has the right to be worshipped save Allah’, and ‘Allah is the greatest.” The
Prophet () used to say: “The most beloved speech to Allah are four: “Glory
is to Allah’, ‘All praise is due to Allah’, ‘None has the right to be worshipped
save Allah’, and ‘Allah is the greatest.” The Prophet (#) said: The remaining
good deeds are “Glory is to Allah’, ‘All praise is due to Allal’, ‘None has the
right to be worshipped but Allah’, and ‘Allih is the greatest.”” and “There is
neither strength nor power except in Allah.” The Prophet (&) said: ‘Faith is
seventy odd branches, the highest is the statement ‘None has the right to be
worshipped save Allah’. He also said: “‘Whoever says: “There is no deity worthy
of worship besides Allih, alone, without any partners. To Him belong kingship
and praise, and He is able to do all things.”” Ten times, then that would be the
equivalent of freeing four from the sons of Isma‘eel. The Prophet (§§) also
said: “Whoever says: “There is no deity worthy of worship besides Allah, alone,
without any partners. To Him belong kingship and praise, and He is able to do
all things.” Then that would equal to freeing ten servants, a hundred good deeds
are written for him, a hundred sins are wiped away from him, and he will have
protection from the devil for that day until the evening. No one would come
with better than that except someone who did mote than him.

So remembrance is the best form of thanks. Allah said: “Remember Me—1 -
will remember you. Give thanks to Me, and do not be ungrateful.”[al-Bagarah (2): 152]

So maintaining remembrance nurtures speech and actions. Fearing Allah is
a form of remembrance. Fear, love, hope, awe of Allih are all remembrance
of the heart and so is sincerity to Allah also a remembrance of the heatt. Say-
ing “Glory is to Allal’, ‘All praise is due to Allah’, ‘None has the right to be
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worshipped but Allah’, and ‘Allah is the greatest”; and saying “There is neither
strength nor power save in Allah”, supplicating, seeking forgiveness are all forms
of remembrance of the tongue. The prayer, fasting, pilgrimage, combat, giving
charity are all forms of bodily worship and therefore remembrance of actions.
So the believer remembers Allah with his heart, his tongue and his actions at
all times. ‘A’ishah (radiyAllabn ‘anha) said: “The Prophet (#) use to remember
Allzh at all times.” Meaning in his house, on the road, in the bathroom, and
in all places. However in the bathroom only with his heart, and would not use
words while relieving himself, and in other places with his heart, tongue and
actions. This shows that Prophet (#) did not speak words for remembrance
when he was relieving himself. Once a person passed by him and gave him
salam. The Prophet (#) did not reply until he relieved himself, made ablution
and apologised to him, when he had finished he replied to him and said: “I
dislike remembering Allah in a ritual impure state.”” What is intended by this is
that a person remembers Allah with his heart, his tongue, and limbs at all times,
however while relieving himself he should remember with his heart and not
with his tongue. So while he relieves himself his heart is busy and remembers
the favours upon him and kindness towards him. When he leaves the place of
telieving himself, he says: “O Allah your forgiveness (I seck).” The Messenger
of Allah (#) used to say this why? Because the servant is always falling short
and relieving himself shows that, so Allah blesses him so that he is able to
relieve himself and this is one of the most important blessing upon him. The
servant cannot show enough thanks to Allah therefore he says: “O Allah your
forgiveness [I seek]”—meaning Allah forgives me for my short comings in be-
ing able to show thanks sufficient for your blessing, Before he begins relieving
himself he says: “In the Name of Allzh, I seck refuge with You from the male
and female unclean spirits.” When he finishes he comes out with his right foot
and says: “O Allah your forgiveness [I seek]” When he enters the bathroom or
the place where he is about to relieve himself he does so with his left foot and
says: “In the Name of Allah, I seek refuge with You from the male and female
unclean spirits.” When he enters the marketplace he keeps himself busy with
the remembrance of Allih, on the streets and at home.

“Remember Me—I will remember you. Give thanks to Me, and do not be ungrateful.” | al-
Bagarah (2): 152]

In summary, from the things that Allih has legislated, then all of it is remem-
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Section Three:

The Laborers for the Next World

45. The most noblest of creation (ekram al-khalg) is the petrson
who feels deep respect and admiration for Allah, from the pious
(mutaqin) is the one whose tongue remains moist with His remem-
brance. He reveres Him through His commands and prohibitions
and makes His remembrance his constant slogan.

This will necessitate his entry into Paradise (dnkbsil al-jannah) and
salvation from the Fire (najat min al-nar). By his remembrances will
he achieve a high station (mangila) and nearness (gurb) with Allah.

Among those who work for the Afterlife, there ate of two types
of people: the one who works for the rewatd (#hawab) and rec-
ompense (g7ar), and one who works for the high station (manzila)
and degree (daraja), so he races with others to get near to Allah.
Allah has mentioned both types of people in Chapter of a/-Hadid:

brance, either in secret or openly with the tongue or with the limbs in all forms
of worship. Remembrance is the easiest type of worship and rushing towards
all types of obedience to Allah will bring success in the hereafter with lofty
gardens, and the heedless heart is far from Allah. The believer’s heart is full of
the remembrance of Allah, and there is no more severe enemy of Allah than the
ones who are neglectful as Allah says: “And We have certainly created for Hell many
of the jinn and mankind. They have bearts with which they do not understand, they have
eyes with which they do not see, and they have ears with which they do not hear. Those are like
livestock, rather they are more astray. It is they who are the heedless.” [al-Araf (T): 179].
And Allah says: “And whoever is blinded from remembrance of the Most Merciful—We
appoint for him a devil and he is to him a companion.” [al-Zukbruf (43): 36]

The servant that is neglectful of Allah’s remembrance is attacked by the devil
who is the enemy of Allah, because of the weakness that person has. When he
remembers Allzh he repels the devil and he is encouraged to do [good] deeds.
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“Indeed, the men and women who give charity and

make a good loan to Allah will have it increased for
them, and they will have a generous reward.”

[al-Hadid (57): 18]

These are the people of rewards and recompense (ashab al-ajair
wa’l-thawab). Then Allah says [in the very next verse]:
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“And those who believe in Allah and His Messengets
— such people are the truly sincere.”

These are the people of rank and nearness (ashab al-mangila wa’l-
gurb). Then He says:
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“And the martyrs who are with their Lord will receive
their wages [in full} and their light.”
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According to some, this refers to,
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“those who have believed in Allah and His Messengers.”
He has informed us about them because “?hose are the truly sincere”

and “the Martyrs” thay bear witness over other nations. Then He
stated: “For them is a generous reward and their light.” So He has
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informed us of them concerning four matters: That “?hoese are the
truly sincere” and “the Martyrs” is to describe their degree (martaba)
and station (mangila). It is also said, that the first phrase ends at:
“those are the truly sincere”, and then He mentions after that the
condition of “¢he Marylr.r” saying:
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“who are with their Lord will receive their wages [in
full] and their light”

The people of charity (mutasadigin) are mentioned first, those of
righteousness (bzrr) and excellence (¢hsan). Then “the truly sincere”,
they are the true believers (m# 'min), they are people of knowledge
and action (ah/ al-ilm wa’l- andl). In their hearts faith (7wan) has taken
a strong hold, firmly rooted. Then He mentioned “the Martyrs”,
who He will continue to give them their wages and their light.
That is because they sacrificed themselves for the sake of Allah
voluntarily, so He rewarded them for it and made them alive again,
giving them their sustenance and allowing it to flow between them
and giving them their light. All of them ate among the delighted.

Then lastly He mentioned the wretched:
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“But those who have disbelieved and denied Our Signs,
will be the compamons of the Blazing Fire.”

[al-Hadid (57): 19]

The meaning behind this is that, He mentioned the people of
recompense and people of degree, these being the two things the
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Pharaoh promised the sorcerers if they defeat the Prophet Misa
(‘alayhis-salam) as they said:
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“Will we receive a reward if we are the winners? He said,
“Yes, and moreover you will be among those brought
near [to me].”

C\

[a-Aaf (T): 113:114]

Meaning I will give you a great reward and bring you close to me
[having high status and rank].

Thetefore, the workets (‘wmmal) work for the sake of recom-
pense, while the devote servant works for rank, standing and to
be near Allah. For these people their inner deeds of the heart
are more and plentiful than those physical workers, whereas the
workers their bodily limbs preform actions more than the others.

Bayhagi mentioned from Muhammad Ibn Ka‘b al-Qurazi, who
said: ‘Prophet Masa (‘alaybis-salam) asked: ‘O Lotd, which of your
creation is the most noble in your sight?’

He said: “The one whose tongue does not cease to be moist from
My remembrance.’

Masa asked: ‘O Lotd, who among Your creation is the most
knowledgeable?” - k

He said: “The one who holds others knowledge in high regard
then his own.

Masa asked: ‘O Lord, who among Your creation is the most just?’

He said: “The one who judges himself the same as he judges
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others.’

Masa asked: O Lord, who among Your creation has the great-
est of sins?’

He said: “The one who accuses Me wrongdoing.’

Miisa asked: ‘O Lotd, is there anyone that accuses You of
wrong?’

He said: “The one who seeks My guidance in a matter and then
is not pleased with My Judgement.”*

He also—mentioned—from Ibn ‘Abbas (radiyAllahu ‘anbuma)
who said: ‘When Musa (‘@ayhis-salam) arrived at Mount Sinai, he
asked: ‘O Lord which of your servants is the most beloved to you?’

He said: “The one who remembers Me and never forget me.”

And Ka'b relates that Musa (‘alayhis-salams) said: ‘O Lotd, are
You neat, so that I may converse with You intimately, or are You
far, that I must call You?’

He said: ‘O Misa I am close to the one who remembers Me.’

Musa asked: “‘What if I am in a state not befitting that I remem-
ber your’ '

He said: ‘And what state would that be?’

Musi replied: “When relieving myself or in a state of sexual
impurity.”

He said: ‘Remember Me in every state.”

‘Ubayd Ibn ‘Umayr said: “The saying of one praise to Allah in
the book of deeds of the believer is better for him, than all the
mountains of the world, over flowing with gold.”

*Bayhaqil in Sha'ab al-Inin, 1/451.
*Ibn Abi Shaybah in his @-Musannaf, 7/73.
*Ibn Abi Shaybah in his @/ Musannaf, 6/55.
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Al-Hasan al-Basti said: ‘On the Day of Judgement a voice will
call out saying: ‘Let the people of this gathering come to know who
are those most worthy of honour. Where are those people who:
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“Their sides forsake their beds as they call on their
Lord in fear and ardent hope. And they gave of what
We have provided for them?”

[a-Sajdab (32): 16]

[Al-Hasan] said: “They will stand up and come forward stepping
over people.’ :

The he said: A voice will call out: ‘Let the people of this gather-
ing come to know who are those most worthy of honour. Where
are those people who were:
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“Not distracted by trade or commerce from the re-

membrance of Allah.”
[@-Niir (24): 37)

[Al-Hasin] said: “They will stand up and come forward stepping
over people.’ 7

Then he said: Then a voice will call out: ‘Let the people of this
gathering come to know who are those most worthy of honout.
Whete ate those people that praised Allah in every situation?” -

He said: “They will stand up and they will be many in number.
Then the judgment will follow for all those that are remaining.’
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A man came to Aba Muslim al-Khawlani and said: ‘Give me
counsel, O Aba Muslim.’

He said: ‘Remember Allah under every tree and rock.’

So he said: ‘Advise me more.’

He replied: ‘Remember Allah until people think that you ate
mentally obsessed with the remembrance of Allah.’

Abt Muslim would occupy himself with so much remembrance
of Allah thata man saw him while he was remembering Allah and
asked his friend: ‘Is your companion gone mad!?”

Upon hearing this Aba Muslim replied: “This is not madness,
my dear nephew, rather it is a cure for madness.”®

¥ Hakim in his a/-Mustadrak,2/433, Bayhadi in his Shu‘ab al-Iman, 1/453, 454
and others '
*®Bayhadqi in Shu'ab al-Iman, 1/455 #696

Shaikh Ibn Biz said: ‘From the benefits of remembrance is that the petson
will get Paradise with its High Gardens near to Allah. Because remembrance
helps carry a person to fulfil the obligations and avoid the forbidden matters
which will result in achieving Paradise and the its High Gardens. They are the
Messengers, their followers, the special ones among the believets, those that
were preoccupied with acts of obedience to Allah and their tongues and hearts
were busy with the remembrance of Allah. So those that busy themselves and
their tongues with remembrance of Allah are the allies of Allah. When the
Messenger of Allah (#§) was asked: “The legislated acts have become too many
for me, so tell me something inclusive that I may hold onto.” The Prophet
(#8) said clarifying to him: “Do not let your tongue stop being moist from the
remembrance of Allah. The believer should fill his time with the remembrance
of Allah. As Allah says: “O you who believe! Remember Allah much, and glorify Him in
the morning and the evening.” [al-Ahzgab (33): 411, Allah also said: “Remember Me—I
shall remember you. And be grateful to Me, and do not be ungrateful.” [al-Bagarah (2):
152). He also said: “Indeed, the Muslim men and Muslim women, the believing men and
believing women, the obedient men and obedient women, the truthful men and trauthful women,
the patient men and patient women, the humble men and humble womsen, the charitable men
and charitable women, the fasting men and fasting women, the men who guard their private
parts and the women who do so, and the men who remember Allab often and the women who
do so—for them Allih has prepared forgiveness and a great reward.” [al-Abzib (33): 35]
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The Prophet () said: “Journey on, the solitary ones (mafridin) have gone
ahead.” They said: ‘Who are the solitary ones?’ He said: “Remembrance will
remove the burdens of those who are completely occupied with it.”” So they
preceded them in every good. Let the believer strive in keep his heart and
tongue in a state of remembering of Allzh, fearing Him, having a sense of Him
watching over us, venerating and yearning towards Him. Enjoy and revel in His
remembrance. Contemplate on His verses and His creation, which show His
greatness. Keep your tongue ever busy with His remembrance in glorification,
praising and magnifying Him. He should also keep his limbs busy with all types
of acts of obedience such as the prayer and other actions of devotion. Likewise
the believer’s time is filled with actions pertaining to this world, such as buying,
selling and planting etc. He should not neglect his worldly needs, rather do it
with the remembrance of Allzh at the same time. Indeed wotldly needs should
not distract a person from the remembrance of Allah with the tongue ot heart.
The Prophet () said: The most beloved speech to Allah are four: “Glory is
to Allaly’, ‘All praise is due to Allah’, ‘None has the right to be worshipped
save Allah’, and ‘Allah is the greatest.” He also said: “The remaining righteous
deeds are: ‘All praise is due to Allah’, and ‘None has the right to be worshipped
save Allah’, and ‘Allah is the greatest, and “There is neither strength nor power
except in Allah.” He (%) also said: “““That I say: “Glory is to Allah’, ‘All praise
is due to Allah’, ‘None has the tight to be worshipped save Allah’, and ‘Allah is
the greatest™, is more beloved to me than what the sun rises up on.”

He (#) also said: “There are two expressions (sayings) which are dear to the
Most Gracious (Allah) and very easy for the tongue to say, but are very heavy
in weight on the balance.” They are: “Glory is to Allah with His Praise’ and
“Glory is to Allah, the Magnificent.””

O servant of Allah make your tongue busy, and these limbs with the remem-
brance of Allih, while standing, sitting and in every place. The heart should
be filled"with the remembrance of Allah, from the fear of Allah and having
hope in Him. Extolling His greatness and finding pleasure in His remembrance.
Yearning towards Him and reflecting on His verses that show His greatnes.
Reflecting on His many favours which He has bestowed upon you. Likewise
keep the tongue busy with seeking forgiveness, supplicating, with glosification,
praising and magnifying Him. Likewise the limbs should be kept busy with
doing good deeds, and work in your land and business with the intention of
eating what is lawful.’
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46. In the heart there is a hardness (gaswd) that cannot be re-
moved except with the remembrance of Allah, so let the servant
treat this hardness of the heart with the remembrance of Allah.

Hammad Ibn Zayd mentioned from al-Mu‘alla Ibn Ziyad who
mentioned that man said to Hassan: ‘O Abu Sa‘id, I complain to
you about the hardness of my heart.’

He said to him: ‘Remove it with remembrance.™

This is because as the heart increases in heedlessness and the
hardness also intensifies. So when a person remembers Allah the
hardness dissolves as copper melts in fire. Nothing dissolves the
hardness of the heart better then the remembrance of Allzh.

47. Remembrance is the cure of the heart and its medicine.
While heedlessness (ghafla) is its sickness (marad). So the hearts
are sick, their cure and medicine is in the remembrance of Allih.

Makhal said: ‘Remembrance of Allah is the cure and remember-
ing people is the sickness.”®

Bayhaqi mentioned this hadith from Makhal in both marfu‘and
maursal form.

‘When I remembered Allih I was the cured and had wellbeing
[of the heart]. But when I was neglectful of Allah they regressed.’
As it was said:

When we are sick, we treat ourselves with Your remembrance.
At times when we leave Your remembrance, we relapse into sickness.

¥ Bayhadqi in Sh#'ab al-Iman, 1/456
“ Bayhaqi in Shuab al-Iman, 1/459 #717 in a marfu’ form.
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48. Remembrance is the basis and the means of loyalty to Allah
(ast-muwalatallah) and its main part. However heedlessness (ghafla)
is the basis and the means of His enmity (ma'4da?). The servant
will continue to remember Allah until He loves him and gives him
His loyalty, ot he will continue to neglect Him until he hates Him
and becomes His enemy.

Al-Awza1 said: ‘Hassan Ibn ‘Atiyah said: ‘A servant can never
shown more enmity to his Lotd than dlshkmg His remembrance
or disliking the one who temembers Him.”

Enmity is caused by neglect and heedlessness. However this
emity can even go further by hating the person who remembers
Allah often, until that person becomes his enemy (‘@d#). When that
happens Allah takes him as an enemy and He takes the one who
remembers Him as a close friend (wak).*

“ Bayhadql in Shu‘ab al-Imdin, 1/461.

42 Shaikh Ibn Baz said: ‘From the benefits of the remembrance of Allh is that
it is from the causes of giving life to the heatt, to be uprightness and racing
to do good deeds. When the heart becomes unaware of the remembrance of
Allzh it becomes the cause of the hardness of his heart and its death. So the
remembrance of Alldh with the heart, tongue and actions are the life of his
heart. The heart becomes soft and tender. Its a cure from all diseases and loyalty
to his Lord. As for heedlessness, then it is from the causes of hardness and
distance from Allah. A believer should strive in increasing in the remembrance
of Allih with his heart, tongue and actions. Allah says: “Uf anyone withdraws
Himself from remembrance of Most Gracious, we appoint for Him an evil one, fo be an
intimate companion to Him.” [al-Zukhruf (43): 36] and in a narration: “Indeed the
furthest heart from Allah is the hard heart.” The hard heart is the furthest thing
from Allah, from His love and from secking His forgiveness. On the other hand
the soft heart is filled with the remembrance of Alldh is the closest to Allah’s
obedience, His loyalty, love and is far removed from His anger. And Allah says:
“but if any turns away from the remembrance of His Lord, He will cause Fim to undergo
a severe penalty.” [Jinn (72): 17). Allah also says: “if anyone withdraws Himself from
remembrance of Most Gracious, we appoint for Him an evil one, to be an intimate conpanion
to Him.” [al-Zukbruf (43): 36]. : =
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Section Four:
Remembrance Brings with it Blessings

49. Nothing brings about the Allah’s blessing and repels His
wrath more than the remembrance of Allah. Remembrance leads
to blessings and is a shield against anger. Allah says:
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“Indeed, Allah defends those that believe.”
[a-Hajj (22): 38]

In another recitation: “Indeed Allah repels harm.” So His defence

They are the ones who are neglectful, they will not benefit from their hearing,
nor from their hearts nor from their sight. As opposed to the person making
remembrance of Allzh, the one who is aware treating the illnesses of his heart,
the illnesses of his body, the ills of society with the obedience of Allah and His
Messenger and His remembrance. The greatest form of remembrance with the
tongue is saying: “There is no deity worthy of worship besides Allah, alone,
without any partners. To Him belong kingship and praise, He is able to do all
things.” This statement is the best form of remembrance and the statement of
Tawhid. The prophet () said: The best of what I have said and the prophets
before me is ‘None has the right to be worshipped save Allah’. He also said:
“Faith is seventy odd branches, the best of them is the statement: ‘None has
the right to be worshipped save Allah’. He also said: The most beloved speech
to Allah are four: “Glory is to Allal’, ‘All praise is due to Allah’, ‘None has the
right to be worshipped save Allah’, ‘Allah is the greatest.” He also said: “The
deeds that remain are: ‘Al praise is due to Allah’, and “None has the right to be
worshipped save Allah’ and ‘Allah is the greatest’, and “There is neither strength
not power except in Allah.” So strive hard o servant of Allzh in remembering
with your heart and tongue. Fear Allah, be aware of Him, for He is watching
over you. Increasing in acts of worship such as the prayer and the like which
all gives life to the heart. When the heart is neglectful of the remembrance
of Allah the devil overcomes him and dictates to him evil actions and lowly
thoughts until he disbelieves in Allah. As Allah says: “Or do you think that most of
them hear or reason? They are not except like livestock. Rather, they are [even] more astray
in[their] way.” [al-Furgan (25): 44]
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of them or repelling harm away from them is according to the
strength and perfection of their faith in Allah. The substance of
faith and its strength comes with the remembrance of Allah. So
whoever is more complete in faith and more abundant in remem-
brance, the greater Allah’s defence of him. For one that falls short
in remembrance, will be reduced in defence. Remembrance for
a similar type of remembrance and forgetfulness for the similar
forgetfulness. Allh says:
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“And (remember) when Your Lotd announced: ‘If you
are greateful, I will increase give you increase.”

[[bribim (14): 7)

Remembrance is the best form of thankfulness as has been
explained and gratitude brings about blessings and necessitates
more.

As one of the Salaf said: “‘What is worse than neglecting to re-
member the one who is never neglectful of remembering you.”®

Section Five:
The Angels Ask for Blessings for the One Who
Does Remembrance

50. Remembrance necessitates Allzh sending blessings on the
one who practices it and so do His angels. Whosoever is blessed
by Allzh and His angels has achieved the success of all success
(falah) and victory of all victories (fawg). Allah says:

®Bayhagqi in Shu'ah al-Iman, 1/458 #713. It is from the speech of Muhammad
Ibn ‘Abdu’l-Wahhab al-Balakhi. .
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“O you who believe! Remember Allah much, and glo-
tify Him in the motning and the evening, Itis He Who
sends down blessings on you, as do His angels, that He
may bring you out from the depths of darkness into
Light. He is Most Merciful to the believers.”
[al-Abzab (33): 41-43]

So this mercy is from Him and His angels are a means for them
to emerge out of darkness into light. If they receive this mercy
from Allah and His angels, they emerge from the darkness into
the light, then what goodness has not reached them through it,
and what evil has not been repelled from them? So what a great
utter loss for those who are heedless of their Lord’s remembrance
to be denied His goodness and bounty! And with Allah lies
all success.”

# Shaikh Ibn Biz said: “These benefits are also from the benefits of- the re-
membrance of Allih. It has already preceded that remembrance in reality is all
of faith, because remembrance is done with actions, the heart and the tongue.
As we have said before this includes having fear of Allh, being aware of His
presence, His greatness and being in awe of Him is all from remembrance.
Using the tongue to say the glorification, praising, magnifying and making
supplications to Him is all from remembrance. Fulfilling what Allah has made
obligatory for us from the prayers, charities, fasting, pilgrimage and including
striving in His way is all from remembrance. The one who does remembrance
of Allah is preoccupied with his heart and limbs doing the acts of obedience
to Allah. Allah defends those who believe in Him and complete faith is only
when remembrance is done with the heart, tongue and actions. Allah repels
from them things which are disliked and harmful for the servant. He allows only
those things which are beneficial to the servant and this due their remembrance
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Secton Six:

The Gardens of Paradise

51. Whoever wishes to live in the Gardens of Paradise (r7yid |
al-jannab) in this wotld then let him frequent the Gatherings of
Remembrance (majalis al-dbikr) for they are the Gardens of Para-

of Him and them obeying His commands, leaving His prohibitions and that is
pinnacle of showing thanks. Allah increases them from His bounty due to their
remembrance of Him wholeheartedly and increases their actions, so the one
doing remembrance is the one who is grateful to Allah. “If you are thankful
then I will increase you” and from being grateful to Allah is good deeds with
the heart, tongue, limbs and fearing Allah, being awate of Him, venerating Him
and being in awe of Him. Also glorification, praising and magnifying Him are
all types of remembrance and likewise good actions ate types of remembrance.
The believer remembers Allah with his heart, his tongue and his actions. This
is the opposite of neglect, as the neglectful person is distant from Allzh and
from His guidance, whereas the doer of remembrance is near to Allih and near
to all good. Allah says: “Remember me and I will remember you, give me thanks and
do not be ungrateful.” [al-Bagarab (2): 152]. Allah sends blessings on those who
remember Him, and His angels seek blessings for them also. So which favour
is better and greater than that? Allah says: “O you who believe! Remember Allah
mnch, and glorify Him in the morning and the evening. It is Fe Who sends down
blessings on you, as do His angels, that FHe may bring you out from the depths of
darkness into Light. He is Most Merciful to the believers.” [al-Abzab (33): 41-43].
This shows that remembrance of Allih is from the means of Allah’s blessings
and His angels secking the blessings, and from the means of a servant emerging
out of the darkness and going into the light. A believer must increase in the
remembrance of Allsh with his heart, tongue and actions. Should the servant do
that Allah will not be neglectful of taking care of his provisions, showing him
kindness and giving him health and all sorts of good, so beware of neglecting
His remembrance. As Allah says: “if anyone withdraws Fimself from remembrance
of Most Gracious, we appoint for Him an evil one, to be an intimate companion to Him.”
[al-Zukhruf (43): 36}. Allsh says: ““And indeed, they [the devils] avert them from the way
[of guidance] while they think that they are [rightly)] guided.” [al-Zukbruf (43): 37]. So
the heedless is trialed with devils overpowering him and hindering him from
the remembrance of Allih. As for the one remembering Allah with his heart;
tongue and limbs, holding sacred what Allah has forbidden, Allah repels the
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dise in this world.

Ibn Abi al-Dunya and others, mentioned from the narration of
Jabit Ibn ‘Abdullzh (radiyAllahu ‘anks) who said: “The Messenger
of Allzh () came out to us and said: “O people take as much
benefit as you can from the gardens of Paradise.”

We said: ‘O the Messenger of Allah (#) and what are the gar-
dens of Paradise?’

He said: “The gatherings of remembrance.”

Then he said: “Remember Allah as you come and go, whoever
wishes to know his place with Allah then let him look at Allah’s
place with himself, for indeed Allah puts a servant on alevel where
the servant has placed Allah [in his heart].””*

Section Seven:

The Gatherings of the Angels

52. The Gatherings of Remembrance (majalis al-dhikr) are also
the Gatherings of Angels (majalis al-mala’ika). The Angels only
gather in this world in those gatherings where Allah is being
remembered.

As it has been stated in two sahzhs (Bukhari and Muslim) from
the narration of al-A‘mash from Abu $alih, on the authority of
Abu Hurayrah (radiyAllahu ‘anbu), who said that the Messenger of
Allzh (#8) said: “Indeed, Allah has some angels roaming the paths
and roads of the earth seeking out the people of remembrance.
And when they find people remembering Allah, the Most High,
they call upon each other:

devils, send down His blessings and the angels ask blessings for him.
* Hakim in his a/-Mustadrak, 1 /494-495, Abi Ya'la in his af-Musnad, #1865 and
others. It is declared weak by al-Albani in Da'%f al-1arghib wa'l-Tarhib.
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“Be quick! Here is a gathering that you’re looking for.” They
the angels encircle them with their wings up to the neatest heaven
filling it up [one above the anothet].

Then their Lord, the Most High asks them: “What are My serv-
ants saying?” and He knows better than they. -

They answer: “They are glorifying You, magnifying You and
praising You.’

Allah’than asks them: “Have they seen Me?”

They reply: ‘No! by Alldh, O Lotd! they have not seen You.’

Allah than asks them: “If they could see Me, how would they
be?”

The angels reply: If they could see You, they would worship you
more devoutly, glorify You ever more abundantly.’

Allah than asks them: “And what do they want from Me?”

The angels reply: “They ask of You of Your Paradise.’

Allzh than asks them: “Have they seen it?”

The angels reply: ‘No! by Allzh, O Lotd! they have not seen it.’

- Allah than asks them: “Had they seen it, how would they be?”

The angels reply: “They would strive even more and long for it
with greater zeal.”

Allah than asks them: “And from what do they seek refuge
from?”

The angels reply, “They seek refuge from the (Hell) Fire.”

Allah than asks them: “Have they seen it?”

They reply: ‘No, by Allah, they have not.

Allah than asks them: “If they could see it, how would they be?”

The angels reply: ‘If they saw it they would flee from it with the
extreme fleeing and would have extreme fear of it.’

Then Allah says: “I make you witnesses that I have forgiven
them all.”

(Allah’s Messenger (#8) added:) Then one of the angels says:
“There is someone among them, who is not really from them, he
only came and joined them due to being in need of something,’
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Allah then says: “Whoever sits in these gatherings shall not be

reduced to misery.”*

So this is from their blessings upon themselves and upon those
that sit with them. They will have a portion from the statement
of Allah:

r e T e PP
Caeole ‘yj 3L 6;\"' -9
“He has made me blessed wherever I may be.”
[Maryam (19): 31]

Likewise the believer is blessed wherever may be. The evil doer is
unfortunate wherever he may be. The gatherings of remembrance
are the gatherings of the angels. The gatherings of heedless are
the gatherings of the devils. Each person will connect to what is -
familiar to him and travel towards what it seeks him.*’

% Bukhari, #6408, and Muslim. #2689,

47 Shaikh Ibn Baz said: “These benefits are similar to the ones mentioned before
as they express the great virtues of remembrance. Allzh has set reward for good
deeds and has mentioned it in His great book in order to encourage His serv-
ants to increase in their remembrance of Allah. As He says: “O you who believe
remember Allih much, and say His praise morning and evening.” [al-Abzab (33): 41] and
Allah says: “And when the prayer has been concluded, disperse within the land and seek from
the bounty of Allih, and remember Alldh often that you may succeed.” [al-Jamm'ub (62):
10] and He says: “Indeed, the Muslim men and Muslim women, the believing men and
believing women, the obedient men and obedient women, the truthful men and truthful women,
the patient men and patient women, the humble men and bumble women, the charitable men
and charitable women, the fasting men and fasting women, the men who gnard their private
parts and the women who do so, and the men who remember Allah often and the women who
do so—for them Allah has prepared forgiveness and a great reward.” [al-Apzab (33): 35].
Allah says: “Remember Me—1I shall remember you. And be grateful to Me, and do not
ungrateful.” [al-Bagarah (2):152.] Remembrance is of great importance with the
glorification, praising and magnifying Him and all other the acts of worship.
The prayer is a form of remembrance, the fasting is remembrance, charities are
remembrance, likewise every act of obedience to Allah that the servant does

205



REMEMBRANCE OF THE MOST MERCIFUL

..................................................................................................................

out of obedience to Allah and out of love for Him is remembrance. It has been
narrated from the Prophet (#) that he said: Go forth to the gatherings of the
Gardens of Paradise. They said: “What are they O Messenger of Allah?” He said:
“The gatherings of remembrance.” It has also been narrated from the Prophet
(#): “O people when you pass by the gardens of Paradise take as much benefit
as you can from them.” We said: ‘O Messenger of Allah () and what are the
gardens of Paradise?’ He said: “The gatherings of remembrance.” They arealso
the gatherings of angels, indeed the angels search for the gatherings of remem-
brance, when they find one they call out ‘Be quick to what you are searching
for, here is the gathering of remembrance and it is the gatherings of the good
people.” The gathering of the angels are where Allah is mentioned, which help
servant to obey Him, they help one another remember Him and aid to leave
His prohibitions. The people sitting in those gatherings are the truthful ones
and the close allies of Alizh. The believer must increase in his remembrance of
Allah and that he should be a person of these gatherings which is knowledge.
Seeking knowledge, understanding and having insight into the religion. Because
the citcles of remembrance ate the citcles of knowledge [where the person is
taught] what Allah has commanded and what the Messenger (#) has informed.

The believer is in great need to seck understanding and insight into the
religion. He should occupy his limbs and tongue with His remembrance and
veneration. In this way he will raise his rank with Allih through the levels (of
Paradise). The angels sutround the people of remembrance and the gatherings
of remembrance. When they ascend Allah will ask them, to make clear the virtue
of those that remember Allih. He asks them: “What are my servants saying?”
They will say: “They are making zasbib of you and sebmid and remembering
you.” So Allah will say: “Have they seen me?” They will say: ‘No, O Lord, they
have not seen you.” He already knows that but He wants to make their virtue
be known and made public. He says: “And how would it be if they did see
me?” They will say: If they saw you they would remember you and venerate
you even more.” Then He asks them: “What are they asking for?” They said:
“They are asking for Paradise.” He will say: “Have they seen it?”” They will say:
“No, they have not seen it.” He will say: “And how would they be if they did
see it?” The angels will say: ‘If they would see it then they would have even
morte enthusiasm for it and desire for it.” He will say: “And from what are they
seeking refuge?” They will say: ‘From the fire?” He will say: “Have they seen
it?” They will say: “They have not seen it.” Allah knows that they have not seen
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The Fear of Hellfire and Knowing the State of its Dwellers

Section Eight:
Allah’s Boasting in Front of the Angels

53. Indeed Allah boasts about those people that remember Him
in front of the angels, as narrated by Muslim on the authority
of Abu Sa‘id al-Khudfi (radiyAllabu ‘anbs) who said: ‘Mu‘awiyah
came upon a circle of men seated in the masjid and asked: “Why
are you sitting here?’

They replied: “We are sitting to remember Allah.

He said: ‘By Allah, are you only sitting for that purpose?’

They said: By Allah, we are only sitting for this purpose.’

He said: T did not ask you to swear because I doubted you.
There is no one of my status in relation to the Messenger of Allah
(#8) who has narrated fewer traditions from him other than me.

it. And how would they be if they saw it? They would try to flee from it even
more. Allah will say: “I make you as My witness that I have forgiven them and
I will give them what they seck, and I give them safety from what they fear.” A
gathering in which there is remembrance will aid you in obeying and reminding
you of Allah. With it you will increase in certainty of Paradise, Hellfire and the
that this world is coming to an end. This is in sharp contrast to the gathetings
of neglect, as they aid you only in this life and make you forget the Hereafter.
The believer must sttive to attend these- gatherings of remembrance, as the
hereafter is mentioned in them, they contain knowledge and understanding of
the religion, until he increases in knowledge and good. These angels that travel
the earth looking for gatherings of remembrance are not the angels that come
and go at the end of the night and they are not the angels that protect you.
They gather at the time of the morning (fz/r) and evening (‘as7) prayers. Once
the people have prayed ‘asr, the angels of the daytime go up to Allah and after
the morning prayer they go up to Allah. Allih asks them: “How did you leave
my servants?” They will say: “We left them while they were praying and when
we came to them they were praying.’ So carefree is the one who observes the
prayers in all their times and the angels bear witness for him with their Lotd.
What is greater in regret than the one who neglects this command and there
is no might or power save by Allah, we ask Allih for good health and peace.’
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The Messenger of Allzh came upon a citcle of his Companions
and asked: “Why are you sitting here?”
- They replied: “‘We are sitting to remember Allah, and praise Him
for having guided us to Islam and blessed us with it.”
He (4) said: “By Allah, are you only sitting for that purpose?”
They replied: “By Allah, we are only sitting for that purpose.’
He (#8) said: “I did not ask you to swear because I doubted you,
but the Angel Jibril came to me and told me that Allah, the Exalted

was boasting of you to the angels.”*

So this boasting from the Lotd is proof of the great honour
(sharf) and esteem which is connected to remembrance and His
love (mahabah) for it and its excellence above all other practices.

54. The person who is habitual with remembrance will enter Para-
dise laughing. Ibn Abi al-Dunya mentioned from ‘Abdu’l-Rahman
Ibn Mahdji, from Muawiyah Ibn $alih, from ‘Abdu’l-Rahman Ibn
Jubayr Ibn Nufayr al-Hadhrami, on the authority of Ab@’l-Darda’
(radiyAllabu ‘anbu) who said: “The one whose tongue does not cease
to be moist with the remembrance of Allah will enter Paradise
while laughing,

“Muslim, #6857

#1bn Abi Shaybah in his a/Musannaf, 6/558 #29459 and AbtG Nu‘aym in his &/
Hilah,1/219 and 5/133. It is declared weak by al-Albani in Da%f al-Jami’, #4966.

50 Shaikh Ibn Baz said: “These two natratons are connected to the benefits of
remembrance and the many benefits that have already proceeded, from the
gteatest of those benefits is: “Remember me and I shall remember you.” Whoever
remembers Allah while on earth, Allizh will mention him in the heavens, by
praising him. “7 am as my servant thinks of me. I am with bim when he remembers me.
Whoever remembers me within his own self, I will remember him within my own self, and
whoever remembers me in a gathering, I will mention him in a gathering better than it.” This
is a great virtue, from this virtue is that Allah boasts to the angels about the
people of remembrance out of honour for them and for their remembrance.
“Look at my servants they are doing such and such.” Their affair is raised with the
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angels and their worth is elevated because of remembrance. This is the reason
why when the Prophet (#) came out to a group of his companions sitting so
he asked them: Why are you sitting? They said: “We are sitting to remember
Allah and His favours upon us that He guided us to Islim. He took us away
from disbelief. The Prophet (#£) said to them: “By Allah, are you only sitting
for that putpose?” They said: ‘By Allzh, we are only sitting for that purpose.”
He said: “I did not ask you to swear because I am accusing you, but Jibril came
to me and told me that Allah was boasting of you to the angels.”” He mentions
them to the angels out of honouting them and the affair of remembrance.
Therefore strive in doing much remembrance, supplication and praise for what
Allah has favoured you with. He has favoured you with guidance, success, good
intention, and the expanse of your chest with good and countless blessings.
Reflect, look, take yourself to account, praises Him and thank Him. Ask Him
for success, to aid you upon good, to give you success in obeying Him, and
ask His protection from sins. Be humble towards Him and remember Him a
lot. This is from the great bounty of Allih bestowed upon His servant that
when he remembers Him, Allah remembers him in a higher gathering, So it is
imperative for you O believer that you strive for this great good and seek to love
His remembrance and seek His pleasure. Take yourself to account, sttive with
it until you adhere to His remembrance, until you keep away from the things
which cause His anger. With this remembrace the servant will be in a perpetual
state of good as long as he does remembrance of Allah, as long as his tongue
is ever moist with His remembrance. In a narration the Prophet (4£) said when
a man came to him and said: ‘O Messenger of Allah, indeed the legislated acts
of Islam have become too many for me, so tell something I can hold onto.” He
(%) said: “Let your tongue be ever moist with the remembrance of Allah.”
It has been narrated from the Prophet () that those who do remembrance
will enter Paradise laughing, joyful, tranquil and pleased due to this greatness
of remembrace. So the prayer is a form of remembrance, the fasting too, so
too the charity, pilgrimage, enjoining good, forbidding evil and all righteous
actions. As for glorification, praising and magnifying Him, then they are from
the remembrance of Allih in speech. From the remembrance of Alldh in ac-
tion is to fear Allih with the heart, being in aware of Him, longing to meet
Him, feeling joy in His remembrance and conversing with Him. All of this is
from remembrance.
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55. All actions and‘ deeds have been legislated for the purpose
of establishing the remembrance of Allah and to achieve this
remembrance is the aim. Allah says:

“Establish the regular prayer to remember Me.”
[7aha (20): 14]

It has been said that it is a verbal noun [root word] which is
connected to the subject, meaning “so #hat I [Allah] may remember
you with it.” It has also been said that it is a predicated to the One
remembered: “So that you may remember Me with it.” So based on this
- the letter /am, in both cases is used to express purpose. It has also
argued by others that the /a7 denotes a sense of time, meaning
“establish the prayer at the time of My remembrance”. Such as the state-
ment of Allah:

“Establish the prayer at the time of sunset”
[al-Lsra® (17): 78]

and the statement of Allah:

- e At L At (Lot
A b lall G iaiay
“We will place the scales of justice on the Day of
Judgement.”

[al-Anbiya® (21): 47]

This is the intended meaning of the above two verses is time,
howevet to say that, this is the explanation of “Elstablish regular
prayer for My remembrance” needs to be looked at, because the /aw
that is denoting time is always followed by advetbs of time and
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place; whereas remembrance is a verbal noun, unless the time
is hidden, that is at the time of my remembrance—which is a
possibility. What is most apparent is that it is the /m denoting
purpose. The verse means ‘Establish the prayer for the purpose
of My remembrance.’

What is necessitated from this is that the prayer should be
established at the time when Allah is remembered. So when the
servant remembers his Lord, Allah’s remembrance of him has
already preceded his remembrance of Allah. Hence when Allah
remembers him, He inspires the servant to His remembrance of
Him. Hence all these meanings are correct. Allh says:

, % As
&/ /
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“Recite what has been revealed to you of the Book and
establish the prayet. Indeed, the prayer restrains from
shameful deeds and wrongdoing, And remembrance
of Allah is greater still.”

//&/ )’I,

4
AJJ
rd

[al-Ankabit (29): 45]

So it has been said: “The meaning is that you remember Allzh in
the prayer and He remembers the one who remembers Him and
the remembrance of Allah is greater than your remembrance of
Him. This has been narrated from Ibn ‘Abbas, Salmian [al-Farsi],
Abt’l Darda’ and Ibn Mas‘ad (radiyAllahu ‘anbum).

Ibn Abi al-Dunya mentioned from Fudayl Ibn Marziq that
‘Atiyah who said that “And Allah’s remembrance is greater” is
the same as the verse “Remember me and I will remember you.”
> Bayhadqi in Shu'ab al-Imin, 1/448, 449
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So the remembrance of Allah of you is greater than your remem-
brance of Him.*!

Ibn Zayd and Qatadah said: ‘It could mean the remembrance
of Allah is greater than everything else.”?

It was said to Salman: “What is the best practice?” He answered:
‘Have you not read the verse: “And Allah’s remembrance is
greater”’?™

The narration of Abw’l-Darda’ (radiyAllihn ‘anbs) has preceded
in which he said: “The Messenger of Allah (#) said: “Should I not
inform you of the best of your deeds? The putrest of them with
your Master, the highest of them in your ranks and what is better
for you than spending gold and silver. Better for you than meeting
your enemy and striking their necks and they strike your necks?”

They said: ‘Of course.’

He said: “The remembrance of Allah, the Most High!”>*

Shaikh al-Islam Ibn Taymiyyah—may Allah have mercy on his
soul—used to say: ‘What is correct about the verse is that the prayer
has two great purposes, one of them is greater than the other, the
prayer prevents from shameful deeds (fahsha’) and wrongdoings
(muntkar). 1t also includes of the remembrance of Allah, the Most
High, the remembrance of Allah is greater than the restraint from

shameful deeds and wrongdoings.™

Ibn Abi al-Dunyi said that Ibn ‘Abbas (radiyAllabn ‘anbumai) was
asked: “Which deed is the most excellent?” He answered: ‘And

$28ee Qurtubi in his Zafsir, 13/308

53 Tbn Abi Shaybah in his a-Musannaf, 6/60

**Tirmidhi, #3377. It is declared sahih by al-Albani in a/Jami Tirmidhi, 5/459.
% See Majmu‘ al-Fatawa, 10/753, 15/344, 20/192-193, 23 /232 and Madarij al-
Salikin, 2/443-444,

% Ibn Abi Shaybah in his a~-Musannaf, 7/135, #34777.
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Allah’s remembrance is greater.>

In the Sunan, it is teported on the authotity of ‘A’ishah
(radiy.Allahu ‘anbd) that the Prophet (#8) said: “The circumambula-
tion (fawdf) around the Sacred House, running between Saf7 and
Marwi and the casting of the stones are all forms of establish the
remembrance of Allah.””’

This hadith was narrated by Aba Dawad and Tirmidhiand both
of them considered it hasan sahih.>®

57 Abii Dawid, #1883, Tirmidhi, #902 and Ahmad, 8,/86. It is declared weak
by al-Albani in Sunan Abs Dawad, 2/179.
% Shaikh Ibn Baz said: ‘This all is from the benefits of remembering Allah.
Remembrance combines all good and for this reason Allzh legislated all right-
eous actions in order to establish His remembrance. So the prayet, fasting,
Zakah, pilgrimage, and striving in the path of Allah, ate all for maintaining
His remembrance. As Allah says: “Recite what has been revealed to you of the Book
and establish the prayer. Indeed, the prayer restrains from shameful deeds and wrongdoings.
And Allah’s remembrance is greater still.” [al-‘Ankabit (29): 45], this is because of
His remembrance, veneration and sanctifying Him is greater. He deserves to
be remembered and supplicated to, wherever and whenever a person may be.
Allah says: “O you who believe remember Allah much, and say His praise morning and
evening.” [al-Apzab (33): 41] and Allah says: “Remember Me—1I shall remember yon.
And be grateful to Me, and do not be Ungrateful.” [al-Bagarah (2): 152]. And Allih
says: “Indeed, the Muslim men and Muslim women, the believing men and believing women,
the obedient men and obedient women, the truthful men and trathful women, the  patient men
and patient women, the humble men and humble women, the charitable men and charitable
women, the fasting men and fasting women, the men who guard their private parts and the
women who do so, and the men who remember Allah often and the women who do so—for
them Allah has prepared forgiveness and a great reward.” [al-Apzab (33): 35]. All of
these are characteristics of the believers. You will never find the believer except
that he is remembering Allah. This is because Allzh is the one who is blessing
him, showing him kindness and to his children. They are enjoying His kind-
ness day and night. It is He who is worthy to be remembered and glorified.
His remembrance is from being thankful to Him. Allah says: “Remember Me—I
shall remember you. And be grateful to Me, and do not Ungrateful.” [al-Bagarah (2): 152]
In a narration the Prophet () said: “The citcumambulation (faw3 around
the Sacred House, and running between Safi and Mamwi and the casting of the
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56. The most excellent (4fad)) of those who perform any good
deed (‘ami) are people who do it with the greatest amount of re-
membrance of Allah. The best fasting (affdal al-suwam) is of those
people who remember Allah the most whilst they are fasting. The
best charitable giving (afdal al-mutasaddig) is of those people who
remember Allih the most whilst they are giving, The best of those
who perform pilgrimage (afdal al-hujjaj) are those people who re-
member Allah the most while they are performing their pilgrimage.
This virtue of remembrance also applies to all other deeds.

Ibn Abi al-Dunya stated a mursal hadith concerning this: The
Prophet () was asked who from the people who visit the mayid
(ahln’l-magfid) are the best? He said: “Those who remember Allzh
the most.” It was said: “‘Which of the people who attended the
funeral procession (ah/u’-janazak) were best?” He said: ““Those who
remember Alldh, the Most.” It was said: “Which of the mujahidin
were best? He said: “Those who remember Allah the most.” It
was said: “Which of the people who petrform pilgrimage (bugjay)
were best?” He said: “Those who remember Allah the most.” It
was then said: ‘Which of the servants (wbbad) were best?” He said:
“Those who remember Allih the most.””

stones are all forms of maintaining (igamaf) the remembrance of Allah.” Allah
has legislated these deeds so that His remembrance is made and so that He may
be remembered often, praised and sanctified. In another authentic narration of
Ab&)-Darda’ (radiyAllibu ‘anhs) has preceded in which he said: “The Messenger
of Alldh (%) said: “Should I not inform you of the best of your deeds, and
the purest of them with your Master? The highest of them in your ranks, and
what is better for you than spending gold and silver. Better for you than meeting
your enemy, you striking their necks, and they strike your necks?” They said:
‘Of course.” He said: “The remembrance of Allah, the Most High! Remember
Allah by fulfilling the obligations and leaving His prohibitions. Keeping the
heart, tongue and limbs busy with Allah has obligated and legislated. This is
the purpose of this life.

9 Bayhadq in Shu'ab al-Iman, 1/408, #558.
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Abu Bakr said: “Those that remember Allah have taken with
them all good.”®

‘Ubayd Ibn ‘Umayr said: ‘If you find nights too long for stand-
ing or you are too stingy to spend your wealth in charity or you
are too cowardly to fight against your enemy [in combat], then
abundantly increase in the remembrance of Allah.*!

Section Nine:
Benefits of Maintaining Remembrance

57. Constant remembrance (idama al-dhikr) can replace voluntary
good actions. Whether it is physical actions or monetatry or even
both like a voluntary Hajj.

This is clear from the narration of Aba Hurayrah (radiyAllihu
‘anbu): “The poorest among the Mubajirin came to the Messenger
of Allah (%) and said: ‘O Messenger of Allah! The rich among
us have taken the highest degrees (dargjat al-uld) and permanent
pleasures (#a%m mugqim) [in this life and the life to come in the
Hereafter].” The Prophet (#) asked, “How so?”

They said: “They pray as we pray and fast as we fast. But they
also spend from their surplus wealth, which they use to go on the
Hajj and ‘Umrab and they spend in Allah’s cause.’

He (#8) said: “Shall I not teach you something, which, by doing
it, you can easily reach those who are ahead of you and supersede
those who will come after you. Nobody will be able to do better
then you in good deeds except those who does as you do?”

0 Bayhadqi in Shu'ah al-Iman, 1/408.

§! Ibn Abi Shaybah in his a~-Musannaf, 6/91, #29726, and mentioned by Abw’l-
Qasim Tamam Ibn Muhammad al-Rézi in a/-Fawa’id, 1/136 in a marfu‘ form
with a weak chain.

215



REMEMBRANCE OF THE MOST MERCIFUL

They said: “Yes, O Messenger of Allah!’

He (#) said: “Glorify Allah ten times, praise Allah ten times and
magnify Allah ten times, do this after every prayer.” This tradition
is agreed upon.®

He has made remembrance as a replacement for them for what
they were unable to do from Hapj, ‘Umrah and spending in His
cause. He informed them that they can surpass them all with re-
membrance. So when the rich heard about what they were doing,
they began doing the same—thereby adding to their charities, and
other acts of worship with their wealth—so worshipping with this
remembrance, they achieve both excellence and they competed
with the poor. The poor again informed the Messenger of Allah
(%) that the rich were partaking in the same remembrance and
were leaving them behind [in the race to do more good deeds],
and they the poor, could not do nor had they any control over it.
He then said:

[
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“That is the unbounded favour of Allah which He gives
to whomever He wills”

[al-Ma'idah (5): 54)%

In the narration of ‘Abdullih Ibn Bist (radsAlahn ‘anku) who
said: ‘A Bedouin came and said: ‘O Messenger of Allah (&), the
legislated acts have become too much for me. So give me something
comprehensive that I can do.”

He (%) said: “Upon you is the remembrance of Allah, the Most
High.”

He said: “Will that be enough for me O Messenger of Allah (48)”’

He replied: “Yes, it will be more than enough.”*

2 Bukhari, #6329 and Muslim, #595.
63 Bukhari, #6329.
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So the Prophet () directed him something that would inspire
him to carry out all the acts of Islam and to increase in it. When
he takes to remembrance and makes it his slogan he starts to love
Allah and love everything that Allah loves. Then nothing becomes
morte beloved to him than getting closer to Allah through the ac-
tions that are legislation in Islam. So the Prophet () directed him
to something that would enable him fulfil those deeds of Islam,
something that would make them easy for him and that thing is
the remembrance of Allah. This is made clearer by the following:

58. The remembrance of Allah is the best aid for His obedience
(#a‘ad). It makes obedience beloved and easy for the servant and
subservient to Him. Remembrance becomes the coolness of his
eyes (qurra ‘aynnhi), its becomes his bliss (na%%) and joy (surir)
until he finds no difficulty in it or a burden like what the heedless
person finds. Experience has proven this. The following point
make this clearer.

59. Remembrance of Allah makes every difficulty (s2%) easy
and lightens what is heavy. When the servant remembers Allah
it removes every difficulty, make easy what is difficult, removes
every obstacle, it lightens every hardship and removes grief. So the
remembrance of Allah is the relief when in adversity (shidda), the
ease when in hardship, and the relief (fzrj) when in grief (ghamm)
and sorrow (hamm). The following point makes it clearer.

60. The remembrance of Allah, Exalted alleviates all fear from
the heart. It has an amazing effect of bringing about security and
peace. For the person whose has fear that has intensified there is
nothing more beneficial than the remembrance of Allah. It is in
proportional to his remembrance, he will finds security, and his

Tirmidhi, #3297, Ibn Majah, #3783 and Ahmad in his Musnad, #17020.
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fears fade will away. So much so, that the fear he once felt has now
become a source of peace and comfort. Whereas the heedless
person may be scared even if he is in relative peace and comfort,
yet is still afraid. Everything seems to be a source of fear for him.
Whoever has the slightest sense has experienced this, and Allah’s
help is sought.®

%5 Shaikh Ibn Baz said: ‘All of these narrations show that the best of actions
are those that contain alot of remembrance. The mote remembrance an action
contains, the more the reward for that action will be, so the best of people that
do actons are those that remember Allzh the most, in prayer, fasting, zakat,
pilgrimage, and striving in His path, are all for maintaining His remembrance.
So the best righteousness is for the one are who remembers Allah the most in
their actions of the heart and body. The believer does good with his heart and
tongue and his limbs. So the limbs, the tongue and the heart are all busy with
actions, all of which are from the remembrance of Allah. Fear of Allah, being
aware of His watching over you, longing for Him, having good thoughts towards
Him is all from the remembrance of the heart. Frequently saying glorification,
praising and magnifying Him are from the remembrance of the tongue. The
prayer, the fasting, charity and striving in His path are from the actions of the
limbs. The more a servant gathers between the forms of remembrance like
praying, which is a form of remembrance. Fasting, giving charity, making the
pilgrimage is not being neglectful and will have more reward. So the best of
the warriors are the ones that make more remembrance of Allzh. The best of
those that pray are those that remember Allah the most. The best of those that
give charity are those that remember Allah the most and so on and so forth.
When the poorest people saw the rich doing good actions such as giving charity,
making the major and lesser pilgrimage, striving with their wealth, they said: ‘O
Messenger of Allzh! The wealthy [among us] have taken the highest degrees
(darajit al-‘wld) and permanent pleasures (na'im muqim).” They said: “They pray
as we do and fast as we do, but they spend from their surplus wealth, which
they use to go on the greater pilgtimage and the lesser pilgrimage and spend
in His path.” He (#8) said: “Shall I not teach you something, which, by doing it,
you can catch up with those who are ahead of you and supersede those who
will come after you and nobody will be able to do such a good deed as you do
except the one who does as you do?” They said: “Yes, O Messenger of Allah!’
He (#8) said: “You glotify, praise and magnify [Allah] after every prayer.”
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In another narration to complete a hundred (by saying):“There is no deity
worthy of worship save Allah, alone, without any partners. To Him belong
kingship and praise, and He is able to do all things.” He informed them they
can catch up to those who had wealth and where giving in charity and other
good deeds such as freeing servants with this remembrance, because they were
unable to do the deeds of the rich people, they made up for it with remembrance
of Allah with the heart, tongue and actions. Thereby reaching those that went
ahead of them (in the race to do good deeds). The poot said: Their brothers
who had wealth heard about this remembrance and started doing it too. So the
poor came and informed the Messenger of Allah (#) that the wealthy were
partaking in the same remembrance and were leaving them behind [in the race
to do more good deeds], and they the poor, could not do. He said: “That is the
unbounded favour of Allah which Fe gives to whomever Fe wills” [al-Ma'idab (5): 54)

When Allah gives a servant the complete entrustment of wealth, of the
heart and tongue, then that is the bounty of Allah He gives it to whomsoever
He wishes, and he will be on the highest level. A man came to the Messenger
of Allah (#) “Indeed the laws of Islam have become too much for me, so tell
of an action that I can keep to. So he said: “Keep your tongue moist from the
remembrance of Allih.” Because he knew that remembrance was something
that would help him compete with others in good deeds, and reach all types
of good. All this from the Messenger of Allah () shows us that the believer
must increase in remembrance and not be in a state of heedlessness. Whether
in his house, out on the road, in his shop, in his car or in any other place. Even
in his prayer or when fasting. He should not be heedless, while praying his
heart is in remembrance to Allah, while making pilgrimage his heart is making
remembrance and while he is giving charity. In every situations his heartis con-
nected to Allah, remembeting His kindness towards him, having hope in Him,
glorifying, praising and magnifying Him. The servant is always thinking about
Him in a good way. Praying, fasting, giving in charity, and doing other good
deeds only for the sake Allzh. It must not be done for fame nor for reputation,
and nor for any other reason. This is the best of all actions. The person doing
them will be granted success and it will lead other good deeds. However this
is only for the one who is occupied with the remembrance of Allah, all the
while he is busy with what Allah has presctibed from the obligations and stay-
ing away from the forbidden matters. All this while his heart is fully engaged
in the remembrance of Allah.
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Section Ten:
Remembrance Gives Strenght

61. Remembrance gives strength to the one who pracrices it,
so much so that he is able to do that which he can not be done
without it. For I witnessed Shaikh al-Islam Ibn Taymiyyah—may
Allah have mercy on his soul—have strength in his actions, speech
and writing books in an amazing way. He would write in one day
what it would take a scribe to write in a week or more and the
soldiers also testified to the amazing strength in combat [that
remembrance gave him)].

The Prophet (#) taught his daughter Fatimah and ‘Ali
—(radiyAllahn ‘anhumad)—to recite each night upon going to bed:
the glorification thirty three times, praising thirty three times, and
magnifying thirty four times. This was when she asked the Prophet
(%) for a maid and complained to him about the difficulty she suf-
fered in grinding flour, doing errands and doing other household
chores, so he taught her and [her husband] ‘Ali to say this remem-
brance and said: “This will be better for you both than a maid.””*

It has also been said: “To continuously say this remembrance gives
a person such strength that it will also suffice them the following
day, leaving them in no need for a servant.’

I heard Shaikh al-Islam Ibn Taymiyyah—may Allah have mercy
on his soul—mentioning a narration regarding this issue: ‘Indeed
the angels, when they were ordered to carry the throne of Allah,
they said: ‘O Our Lord, how do we carry Your Throne when upon
it is Your Greatness and Might?”” He said: “Say: There is neither

8 Bukhari, #3705.
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strength nor power except in Allih.”%

I even saw Ibn Abi al-Dunya mention this exact natration from
Layth Ibn Sa‘d, from Mu‘awiyah Ibn Salih, who said: ‘Our teach-
ers narrated to us that it has reached them that the first of what
Allah created—when His Throne was upon the water—was the
carriers of the Throne.

They said: ‘Our Lord, why have you created us?’

He said: “T have created you so that you can carry My Throne.”

They said: ‘Our Lord, how will we have the strength to carry
Your Throne, when upon it will be Your Greatness and Majesty?”’

He said: “That is why I created you.” So they repeated this
question over and over again, until He said to them: “Say: There
is neither strength nor power except in Allah.”%®

This statement has tremendous benefits and effects in aiding the
servant when faced with a difficult task by easing that task, light-
ing the load of hardship, removing the fear when enteting upon
monstrous kings and bear terrible events. It also has an effect on
driving away poverty, as was narrated by Ibn Abi al-Dunya, from
Layth Ibn Sa‘d, from Mu‘awiyah Ibn Salih from Asad Ibn Wada‘a,
who said: “The Messenger of Allah () said: “Whoever says: “There
is neither strength nor power except in Allah,” one hundred times
every day, will never have poverty befall him.”%

Whenever Habib Ibn Musllamma would encounter an énemy or

¢’ See Shaikh ul-Islam in Minhaj al-Sunnab al-Nabawiyah, 4/512. Also a detail com-
mentary of this statement in the book, “Treasure from the Treasures of Paradise”
of ‘Abdu’l-Razziq Ibn ‘Abdu’l-Muhsin al-Badr. Published by Dir as-Sunnah
Publishers, Birmingham, United Kingdom, 1st ed., 2013.

$Tabarl in his Tafsir, 29/37, 38. As for this narration, then with this particular
chain it appears to be weak due to hidden defects.

©See Targhib wa’l-Tarbhib of al-Mundhri, 2/441. Tt is declared weak by al-Albani
in Da'%f al-larghth wa’l-Tarbib, 1/486-487.
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storm a fortress, he preferred to say: “There is neither strength nor
power except in Allah.” One day, he attacked a fortress belonging
to the Byzantines, the Muslims began to repeat these words and
as a result the fortress fell to them.””

Shaikh Ibn Baz said: These ate also from the many benefits of remembrance,
and all types of remembrance is good. ““And the remembrance of Allah is the
greatest.” It aids all other acts of worship, makes them easier for the believer and
beloved to him. It also encourages him to stay firm upon them and His Lord
remembers him: “Remember me and I will remember yon.” So doing remembrance
of Allih during acts of worship and being occupied with it at all times aids
in the obedience of Allah. It teminds the setvant of Allah’s right and makes
easy for him the obligations that are required of him. It is a causes for him to
be in the utmost state of happiness, tranquillity, safety and bliss. Whereas the
heedless is isolated in all his situations. So upon you O servant of Allah is to
strive with keeping your tongue ever moist with the remembrance of Allah and
the same applies in all act of worship. Remembrance of the heart should be
fear, love, hope, yearning for Him, remembering His favours and kindness to
you. Remembrance is also with the tongue by saying glorification, praising and
magnifying Him - and supplication, and saying: “There is neither strength nor power
exvept in Allah”—and other than that which is said by the tongue of temem-
brance. It can also be with the limbs such as the prayer, fasting, pilgrimage and
striving in His path, enjoining the good and fdrbidding the evil and all other
acts of righteousness. All such actions are a soutce of sttength and power for
you and for your heart. It is also a way to make easy your obedience to Allah
and His messenger. It removes your anxieties and fears, because the one who
remembers Allih is tranquil, his fears all fade away and is replaced with peace,
serenity and calmness. This is because he knows that Allah remembers the one
who remembers Him, and loves that petson. “Remember Me—I shall remember you.
And be grateful to Me, and do not be ungrateful.” [al-Bagarah (2): 152]

“And the remembrance of Allab is the greatest.” And Allah says when mentioning
the description of the believers he finished by saying: “and the men who remember
Allah often and the women who do so—for them Allih bas prepared forgiveness and a great
reward.” {al-Abzab (33): 35]

The Prophet ($) said: “Journey on, the solitary ones (mu#fridin) have gone
ahead.” They said: “‘Who are the solitary ones?’ He said: “Remembrance will
remove the burdens of those who are completely taken up by the remembrance
of Allah, the Most High.”” They have gone ahead to every good, because their

222



Chapter Eleven: Remembrance is the Foremost Principle of Faith

62. Those who work for the next wotld are like those who are
running upon a racetrack and the people of remembrance are the
ones leading the race. However their lead is forming dust clouds
that are not allowing the view of the track to be clear. When the
dust settles, the people finally get to see them and they will have
already won the race.

Al-Walid Ibn Muslim said: ‘Muhammad Ibn Tjlan said: ‘T heard
‘Umar, the freed slave of Ghafarah saying: ‘On the Day of Judge-
ment, when the veil is lifted to disclose the reward of the actions
of the people, they will not see any greater reward for an action
other than remembrance. Many people will have regrets on that
day, they will say: “There was nothing easier for us to do then
remembrance.”

Abt Hurayrah (radiyAllahu ‘anbs) said: ‘The Messenger of Allah
(#8) said: “Go ahead, the mafridin have surpassed everyone.”
They said: “Who are the maufridin?” He said: “Those that have ac-
customed themselves with the remembrance of Allah, the Most

High. Remembrance has removed their burdens completely.”””

63. Remembrance becomes a means for the Lord to confirm
His servant’s truthfulness, for the person making remembrance
he pronounces clearly Allah’s lofty attributes of petfection (kamal)
and sublimity (jald)). Each time the servant pronounce this re-
membrance, his Lord confirms his statement. And whoever’s
statement is considered truthful by Allah, then he would not be

remembrance of Allah has helped them to fulfil His right, and to restrain
themselves from His disobedience. It reminds them of His rights over them, so
reflect on that. You will find them filling their ime with obedience and caution
from those things that earn His anger.

" Tirmidhi, #3520, It is declared weak by al-Albani in Jimi* al-Tirmidbi, 5/577.
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. gathered with the liars (kddhibin), rather it is hoped that he would
be gathered with the truthful (sadigin).

Abu Ishaq narrated on the authority of al-Agharra Aba Mus-
lim that he witnessed Abt Hurayrah and Abu Sa‘id al-Khudri
(radiyAllahu ‘anbi), that they witnessed the Prophet () say:
‘Whoever says: “Thete is none worthy of worship except Allah,
and Allah is the Greatest.”

Allah says: “My servant has spoken the truth, there is none
worthy of worship except Me and I am the Greatest,”

And when he says: “There is none worthy of worship except for
Aliah, Alone.’

Allah says: “My servant has spoken the truth, there is none
worthy of worship except for Me and I am Alone.” And when he
says: “There is none worthy of worship except for Alldh, Alone,
without partner.’

Allzh says: “My servant has spoken the truth, there is none wot-
thy of worship except Me, Alone, I have no partner.”” And when
he says: “There is none worthy of worship except for Allah, to Him
belongs the Kingdom, and to Him belong the praise.’

Allah says: “My servant has spoken the truth, there is none
worthy of worship except Me, to Me belongs all that exists, and
to Me is the praise.” And when he says: ‘“There is none worthy of
worship except Allah’, and “There is neither strength nor power
but in Allah’ ' ‘

Allah says: “My servant has spoken the truth, there is none wor-
thy of worship except Me, and there is neither strength nor power

"2 Tirmidhi, #3430

73 Shaikh Ibn Baz said: “These narrations show that remembrance is a great
affair in giving the servant sttength in obeying Allah and strength to carry out
his household chores etc. Also, while combating against the enemies of Allah.
Remembrance and doing good deeds have an important role in fortifying the
hearts and giving it vitality. The servant must increase in the remembrance of
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but in Me.”” And then he said: “Whoever said this when he was
in ill, then dies, the Fire shall not consume him,”">"

64. The Higher levels of Paradise are built by remembrance. So
when the servant ceases his remembrance, the angels cease their
building, when he continues his remembrance, they continue

building.

Ibn Abi al-Dunya mentioned in his book that Hakim Ibn
Muhammad al-Akhnasi, who said: ‘It has reached me that the
buildings in Paradise are made through remembrance, so when
the servant ceases in remembrance, they stop building, and when
the angels are asked, why have you stopped building? They say:

‘When our wages come.”

Allah, glorification, praising and magnifying Him, reading the Qut’an, seeking
forgiveness and supplicating. All of this has a great effect on the strength of
the servant and his determination with the truth, which is something well know
those that reflect. So when Fatimah complained to the Prophet () about her
household chores and asked for a maid, because at that time she did not have
one, he said to her and her husband ‘Ali (radiyAllabu ‘anbs): “make glotification,
praising and magnifying Him before going to sleep, and that will be better for
you than a maid.” Fatimah started doing that and was never tired after that.
Once she had become tired of saying that remembrance, she said: ‘I have not felt
tired doing house chores since.” Also the statement: “There is neither strength
nor power exceptin Allah,” is a tremendous statement and a treasure from the
treasures of Paradise as mentioned in the narration of Bukhiri and Muslim
on the authority of Abd Musa (radipAllihu ‘anbs), who reported: ‘Shall I not
tell you of treasure from the treasures of Paradise?’ They said; ‘of course O
Messenger of Allah (#).” He said: “There is neither strength not power except
in Allah.” So this should be said a lot while going through adversities and all
times.” This is also something said during combating against the enemies, and
bringing down fortresses, repelling evil and to bringing about good. All of the
forms of remembrance aforementioned are means to bting about an end to
tribulations and make things ease, to help fulfil the needs of a person and also
a way to obtain Allah’s pleasure.
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Ibn Abi al-Dunya also mentioned on the authority of Aba
Huraytah (radiyAllabu ‘anby), that the Prophet (#) said: “Whoever
says: “Glotry be to Allah and praise! Glory be to Allah Almighty!”
—seven times—a tower is built for him in Paradise.”””

Just as its structures are built by remembrance, so too are its
gardens planted by remembrance, as has preceded in the narration
from the Prophet (#) who said that Ibrahim (‘@ayhis-salam) said:
“Paradise has pure soil, sweet water, it has green vegetation and
its trees are planted by the remembrance: “Glory be to Allah’, ‘All
praise is due to Allah’, ‘None has the right to be worshipped but
Allak’, and Allah is the greatest.””

So by doing remembrance it is planting in the garden and build-
ing on it.

Also Ibn Abi al-Dunya mentioned the narration of ‘Abdullah
Ibn ‘Umar (radipAllabu ‘anhuma) that the Prophet () said: “Plant
the trees of Paradise abundantly!”

They said: ‘O Messenger of Allah, how do we plant the trees
of Paradise”’

He said: ‘[by saying] “Whatever Allih wills. There is neither
strength not power except in Allah.”"

65. Remembrance is a battier (sadd) between the servant (‘zbd)
and the Hellfite (jahannam). So if he is going on a path towards the
Hellfire because of certain actions, then remembrance will fotm a

"Bukhariin his Tarikh al-Kabir, 3 /522, #1750 on the authority of Aba Hurayrah
(radiyAllabn ‘anbs).

75 Tirmidhi, #3462, Tabarani, in his a/~Awsat, #4170 and Bazir in his Musnad,
#1991, #1992. It is declared hasan by Al-Albani in al-Sahihak, #105.
"$'Tabarani in his a/-Muam al-Kabir, #13354 and others. It is declared hasan by
al-Albani in a/-Targhib wa’l-Tarhib, #1584.
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barrier on that path. So if the remembrance is continuous (da’i)
and complete (kamil) then the barrier is fortified (mubkam) and
impenetrable (maunfadh), otherwise it will be according to the level
of his remembrance.

‘Abdu’l-‘Aziz Ibn Aba Rawad said: ‘A man was out in the desert
who built himself a masjid, whete he placed seven stones towatds
the front of the masid. Whenever he would finished from the
prayer he would say to them: ‘O you stones! I make you as a wit-
ness that there is none worthy of worship except Allah!” Some time
later he said: “The man became very sick and his soul ascended.” He
said: ‘I saw in my sleep that I was ordered to enter the Hellfire. All

7"Ibn Abi al-Dunya in his Manamat, 1/115, #239.

7 Shaikh Ibn Baz said: ‘All these narrations show the virtue of the people of
remembrance, they are the foremost in doing every good. Indeed, they are
the close allies of Allah, the highest in rank on the day of Judgement. Their
righteous actions are better due to the amount of remembrance they do with
their good deeds. Remembrance of the heart, tongue and actions rectifies the
affairs of the servant and keeps them upright upon the truth. Remembrance
is the sign of truthfulness, fulfilling the obligations and keeping far away
from the forbidden mattets. One should increases in all the various forms of
remembrance be it glorification, praising and magnifying Him and the state-
ment: “There is neither strength nor power except in Allah” abundantly in all
acts of worship. In this regards the Prophet (#) said: “Go ahead, the mufridin
have gone ahead.” They said: “Who are the mufridin ones?” He said: “Those
men and women that remember Allah much.” That is because they have pre-
ceded in all good deeds due to the remembrance of Allah which makes the
heart move towards the obedience of Allah, it renews the acts of obedience
to Allih, it keeps the heart away from anything which might cause the anger
of Allah as preceded in the narration: “Shall I not inform you of the best of
your actions, or the purest of them with your King (Allzh)? The ones which
raise your rank. Itis better for you than spending gold, better than when you
meeting your enemy and strike their necks and they striking yours?” They said:
‘Of course O Messenger of Allah ($%).” He said: “The remembrance Allah.”
What is meant is that the remembrance of Allah includes the fulfilling of the
obligations, leaving of the forbidden matters, stopping short of the boundaries
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of a sudden I saw one of those stones which I realised had grown
" huge size come before me until it blocked the door way for me
to enter the Hellfire. I was then called from another doot of the
hellfire. But another stone came which I recognized, again grown
huge size, it did the same thing, until all seven stones blocked all
the seven doors of the Hellfire,””"

66. The angels seek forgiveness for the one who makes regular
remembrance (dhakir), just as they do for the one who repents
from sin.

As narrated by Husayn al-Mu‘allim from ‘Abdullah Ibn Buraydah,
from ‘Amir al-Sha‘bi, on the authority of ‘Abdullzh Ibn ‘Amr Ibn
al-‘As (radipAllihu ‘anb), who said: ‘I found in the book of Allih
that if a servant says: “Praise be to Allah”, the angels say: “Lord
of the Worlds.”

And when he says: “Praise be to Allah, Lord of the Worlds”, the
angels say: “O Allah, forgive Your servant.”

And when he says: “Glory be to Allah”, the angels say: “And
His praise.”

When he says: “Glory be to Alldh and His praise”, the angels
say: “O Allah, forgive Your servant.”

When he says: “None has the right to be worshipped save Allah,”
the angels say: “And Allah is Greater.”

When he says: “None has the right to be worshipped but Allah
and Allah is Greater”, the angels say: “O Allah, forgive Your

servant.”

set by Allah, honouring His commands and prohibitions. Enjoining the good
and forbidding the evil, and other than that from the different facets of good.
Remembrance catries a person to do all that. .

™ Ibn Abi al-Dunya in his Kitab al-Dhikr

8 Tabarani in MuGam al-Kabir, 9/103, #8542, Ibn al-Mubarak in his a/~Zubd,
p112-113, Ibn Abi Shaybah in his a/-Musannaf, 13/305, and Bayhadqi in Shu'ab
al-Iman, 2./433-344, 581 with a hasan chain.
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Section Twelve:
The Mountains and the Wilderness Boast and
Rejoice at the Invoker of Remembrance

67. The mountains and the wilderness boast to one another and
are rejoiced at the one who remembers Allah Almighty.

Ibn Mas‘Gd (radiyAllabu ‘anbs) said: ‘Indeed a mountain calls
another mountain by its name and asks: ‘Did anyone pass by you
today remembering Allah?’ If the reply is in the affirmative, then

the mountain rejoices.”®

‘Awn Ibn ‘Abdulldh said: ‘Indeed the patches of land call out

to one another saying: ‘O my neighbours, did anyone pass by you
today remembering Allah?’ Some will say yes, and others will say

no.’8

Al-A‘mash related from Mujahid that a mountain calls to another
[mountain] by its name: ‘O such and such did anyone pass by you
today that was remembering Allah?’ Some will say no, and others
will say yes.”®

68. Abundance in the remembrance of Allah is secutity from
hypocrisy [for the invoker], for the hypoctites (mundfigin) temem-
ber Allah but little. Allah says about them:

5 % 5 Soe, o ~
@S YH S5
“And they do not remember Allah but very little.”
[al-Nisa’ (4): 142]

# Ibn Abi Hitim in his Zafsir, Ibn Kathir in his Zafsir, 5/2252 and Abi Nu‘aym
in his al-Hilyah, 4/242.

2 Tabarani in Mujam al-Kabir, 1/17742, Abi Nu‘aym in his al-Hilyab, 6/174-175,
Ibn al-Mubirak in his 2+ Zubd, p.113, Ibn Abi Shaybah in his a/-Musannaf, 13/365,
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Ka‘b said: “Whoever is frequent in remembering Allah will be
free from hypoctisy (nifaq).

For this reason—and Allah knows best—Allah ended the chapter
of hypocrisy with the verse:
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“O you who believe! do not let your wealth or your
children divert you from the remembrance of Allah.
Whosoever does that is lost.”

[al-Mundffigun (63): 9]

So there is a warning (fahdhir) against trials that are neglectful
of the remembrance of Allah and so fell into hypocrisy (nifag).

Some of the Companions were asked—(rudipAllibu ‘anbs)—about
the Khawatij: ‘Are they hypocrites?’ They said: ‘No, the hypocrites
are those that only remember Allzh a little.”®® To remember Allah
little is a sign of hypoctisy (‘@amat al-nifag—to remember Him
much is a protection from hypocrisy (aman min al-nifag). Allah is

% Tbn Abi Shaybah in his a/~-Musannaf,15/206-207, 332, ‘Abdu’l-Razzaq in his
al-Mugannaf, 10/150, Muhammad Ibn Nast al-Marwazi in his 7a%im qadr al-salat,
2/543-544 and others with some of its chain sahih.

8 Shaikh Ibn Bz said: “These natrations ate all connected with the excellence
of remembrance, it’s great virtue and the many benefits. It has been narrated
that planting in paradise occurs when remembrance is done. So the believer
should do as much remembrance as he can, in the morning and evening, and
when ever possible, because Allah has commanded so: “O you who believe remember
Allih much, and say His praise morning and evening.” [al-Abzab (33): 41] The Prophet
(38) said: “Go ahead, the mufridin have surpassed everyone.” They said: “Who
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too generous to put to trial 2 heart that remembers Him, with hy-
pocrisy. Rather it is for the hearts that neglect His rtemembrance.®

69. Remembrance has such a sweetness that there is no other
practice (a¢%al) that can compare to it. If their was no other re-
ward (thawab) for the servant except the feeling of delight (/adha)
and happiness, then that would be sufficient for the believer. For
this reason the gatherings of remembrance are called gardens of
Paradise (ryad aljannah).

are the mufridan?” He said: “Those that have accustomed themselves with the
remembrance of Allah, the Most High. Remembrance has removed their
burdens completely”” When a man came and said: ‘O Messenger of Allah
(#8) the legislated acts have become too much for me, so tell me something
comprehensive that I can do.” He said: “Keep your tongue ever moist with the
remembrance of Allah.” So the believer should always remember Allih, this
should be his habit, along with establishing Allah’s right from all the obligatory
acts of obedience and leaving the forbidden matters. As for the natraton about
the seven stones, then there is no evidence for it or a legal position. The doots
of the Hellfire are blocked by fawhid and imdn and not by stones. The doors
of the Hellfire ate open for those who will enter it from anyone of its seven
doors. The author (may Allah have mercy on him) should have avoided this
narration as it has no basis or value. We should not pay any attention to things
of this nature that some of the worshippers may have done in the past. The
Messenger and his companions did not say this, rather we should increase in
the remembrance of Allih and try our best to do so. In a narration it has been
reported: “O Allah I enter the morning (bearing) witness to you and the holders
of the throne and your angels” there is no mention of stones, even though these
things (will bear) witness for people. The Prophet () said: “Nothing hears the
sound of the muezzin, not a tree or stone, except it will bear witness for him
on the Day of Judgement.” There is nothing that you need to make witness
to, these modes of remembrance that a person says, and the muezzin says,
will bear witness for him without the need for the servant to make something
bearing witness on his behalf. So the believer should say remembrance without
the need to make things bear witness for him, what is legislated is you increase
in doing remembrance always and try to fulfil what Allah has made obligatory,
and stay away from what He has forbidden. Increasing in remembrance is from
piety, and neglect of remembrance is the opposite of piety.’
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Malik Ibn Dinar said: ‘No delight that can be compared with the
delight of remembrance of Allah.”®

There is no other deed which is as lighter and easier then pet-
forming remembrance. It brings to the heart such great delight,
happiness, pleasure [and gratitude].

70. Remembrance adorns the face with a glow (##drab) in this
life and light (#47) in the Hereafter. Therefore the people of re-
membrance have more brighter and glowing faces in this wotld
compared to anyone else and they will have brighter illuminated
faces in the Hereafter. :

In a hadith classified as mursal, it has been narrated from the
" Prophet (#) that he said: “Whoever says a hundred times a day:
“There is none worthy of worship besides Allah, alone, without
any partners. To Him belongs the entire Kingdom and [all] praise
is for Him. He gives life and cause death. In His hand is all good-
ness, He has power over all things,” he will come to Allah, the
Most High on the on the Day of Judgement with a face brighter
than a full moon.””®

71. The continuous remembrance a person makes indoors and
outdoots, or while travelling, increases the number of those who
will bear witness for him on Day of Judgement. For the land, the
home, the mountains and the earth will bear witness for one the
invoker [of remembrance] on the Day of Judgement. Allah says:

8 Bayhaq in his Sh#'eb al-Iman, 2/589, Ahmad in his #/Zubd, p.321 and Aba
Nu‘aym in his a/-Hilyah, 2 /358 ’

8 Tabaraniin Musnad al-Shamiyin, #992,2/103 on the authority of Abw’l-Darda’
(radiyAllahu ‘anbs), however the chain is weak.
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“When the earth is shaken with a [final] mighty shaking
and it sends forth its burden. And man asks: ‘What is
wrong with it?” On that day it will recount all its news
[about all what happened over it of good and evil],
because Your Lord has inspired it.”

[al-Zalzalah (99): 1-5]

Tirmidhi narrated a hadith on the authority of Sa‘id al-Muqbiri
that Aba Hurayrah (radiyAllahn ‘anbu) said: “The Messenger of
Allah (%) recited this verse: “On that day it will recount its news.”
Then he asked: “Do you know what its news are?” They said:
‘Allah and His Messenger know best.” He said: “Its news are that
it will bear witness to everything the servant did on it by saying:
‘He did this on such and such a day, and did this on such and such
a day.”’® Tirmidhi classified this hadith hasan sahih.

The one who remembers Allah much, has many witnesses in
every part of the earth. It may be perchance one of them or many
of them are accepted, coming forward for him on the Day of
Judgement, the Day of witnessing and the testimonies they give
will bring him great happiness and joy with their testimonies.®

87 Tirmidhi, #3353, Nasa’t #11693, Ahmad in his Musnad, 4/374 and others.
It is declared weak by al-Albani in Jami‘ al-Tirmidhi, 4/619.

8 These are mote benefits of remembrance all of which invite the believer to
keep himself busy with the remembrance of Allah, and his tongue moist with
the remembrance of Allah. As Allzh ordered him and encouraged him to do
so by saying: “O you who believe, remember. Allah much, and say His praise morning and
evening.” [al-Abzab (33): 41] and Allzh says: “Indeed, the Muslim men and Muskim
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72. Preoccupying with remembrance keeps a person away from
vain talk (kalam al-batil); be it back-biting (ghiba), spreading tales
(namima), nonsensical chatter (Jughw), praising (madp) or blame
(dbamm) and criticizing, '

In fact, the tongue never stays silent, so either the tongue does
remembrance or it is used for falsehood and one of them is una-
voidable. Such is the soul, either you busy it with the truth, or it
will busy you with falsehood. That is the heart, either you place

women, the believing men and believing women, the obedient men and obedient women, the
truthful men and truthful women, the patient men and patient women, the humble men and
humble women, the charitable men and charitable women, the fuasting men and fasting women,
the men who gnard their private parts and the women who do so, and the men who remember
Allah often and the women who do so—for them Allah has prepared forgiveness and a great
reward.” [al-Abzab (33): 35] Allah says: “And when the prayer has been concluded, disperse
within the land and seek from the bounty of Allah, and remember Allab often that you may
succeed.” [al-Jumm'nb (62): 10]. In these narrations we find that the angels rejoice
at the people who do dbikr, and they invoke Allah for forgiveness for them. Also
the patches of land rejoice when a person remembering Allah passes by them.

The believer must increase in the remembrance of Allah, because at the same
time he will be differing with the people of hypocrisy and being distant from
their characteristics. Indeed the people of hypocrisy and neglect do very little
remembrance as Allah says: “Veridy, the hypocrites seek to deceive Allah, but it is He
who deceives them. And when they stand np for the prayer, they stand with laginess and to be
seen of men, and they do not remember Allah but little.” [al-Nisa’ (4): 142]From their
blameworthy traits is the lack of remembrance of Allah and major neglect.
As for the believer, then he differs from them by increasing all forms of the
remembrance of Allah, keeping his tongue ever moist with it. As the Prophet
(%) said: “Go ahead, the mufridin have surpassed everyone.” They said: “‘Who
are the mufridin® He said: “Those that have accustomed themselves with the
remembrance of Allah, the Most High. Remembrance has removed their bur-
dens completely.”” They have raced ahead in every good, to their salvation and
happiness due to their remembrance of Allah with their hearts, tongues and
actions, and avoiding being heedless. What is legislated for believer is that you
follow the way of your brethren from the believers that have come before you
who raced to every good and every type of virtue. Follow them when you are
out and about, in the masjid, in your house and while you are at home.
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in it the love of Allah, or the love of the creation is placed in it
[one of the two is] unavoidable. The same [can be said] for the
tongue, either you busy it with remembrance or it will busy you
vain talk. So choose for yourself one of the two paths and place
it into one of the two categories.

Section Thitteen:
Protection from the Devil

73. This benefit has been mentioned previously briefly, but we
will mention it here again in more length due to its great benefit
and the dire need everyone has towards it. [Imagine] the devils have
surrounded a servant and they are his enemies. Then [imagine]
a man surrounded by his enemies, all angty at him, each one of
them threatening evil and wanting to inflicting harm upon him,
he has no one to turn to escape, except through the remembrance
of Allah.

In this great and noble hadith, which every Muslim should mem-
otise, we will mention it here in full due to the widespread benefits

it contains and the need of the creation for it. It is the hadith of
Sa‘id Ibn al-Masayyab from ‘Abdu’l-Rahman Ibn Samarah Ibn

- Jundub (radipAllabu ‘anks), who said: ‘One day the Messenger of

Allah (#8) came out and stood before us as we were seated on the
steps in Medinah, and said: “I saw something amazing last night, I
saw a man from my nation when the angel of death came to take
his soul. The righteousness he did towards his parents came and
repelled the angel of death for him.

I saw a man from my nation for whom the punishment of the
grave was laid before him. His ablution came to him and saved
him from it.

I'saw a man from my nation who was surrounded by devils, and
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the remembrance of Allih came to him and caused the devils to
flee from him.

I saw a man of my nation surrounded by the angels of pun-
ishment and his prayer saved him. I saw a man from my nation
thirsty each time he would try to come near the lake he would be
prevented and pushed back from it. His fasting during Ramadan
came to him and gave him water and quenched his thitst.

I saw a man from my nation come and the Prophets were sitting
down in circles. Each time he approached he was pushed back, and
then his bathing from ritual imputity (jandbah) came to him and
took him by the hand and seated him down right next to me. I saw
~a man from my nation surrounded by darkness, behind him was
darkness, on his right was darkness, on his left was darkness and
from above was darkness and he was really confused in darkness.
And then his pilgrimage came him, the jajj and the wmrab, it took
him out of darkness and brought him into the light.

I'saw a man of my nation trying to save himself from the glare
and sparks of the fire with his bare hands. His charity came to him
and shielded him from the fire and provided shade for his head.
- I saw a man from my nation speaking to the believers but they
would not respond, ignoring him, so the action of keeping the
ties of kinship came and said: ‘O assembly of believers, indeed he
was a person who kept the ties of kinship, so talk to him.” So the
believers spoke to him and shook his hands and he shook theirs.

I saw a man from my nation who had been surrounded by the
angels of punishment (gzbaneyyab). His enjoining the good and
forbidding the evil saved him and placed him in front of the
angels of mercy.

I saw a man from my nation kneeling on his knees and between
him and Allah was a veil, so his good manners came to him and
he took him by the hand and brought him to Alldh.

I saw a man from my nation whose book of deeds had been
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placed in his left, so his fear of Allah came and took his book of
deeds and put it in his right hand.

I saw a man from my nation, whose scale was light, and there
came those family members he had lost and this made his scales
heavier.

I saw a man from my nation on the edge of the Hellfire, his
hope in Allah came and rescued him from the fire.

I saw a2 man from my nation fall into the Hellfire and his teats
that he had shed in fear of Allah rescued him from the fire.

I saw a man of my nation standing on the bridge, tossing and
turning like 2 palm tree in a storm. His good thoughts of Allih
came to him, they calmed him down and he walked actoss.

I saw a man from my nation crawling on the bridge. Sometimes
he would be crawling and other times he would stop and hold on

. toit. Then the salutation he sent upon me came to him and stood

him upright firmly on his two feet and he was saved.

I saw a man from my nation reaching the gates of Paradise but
all the doors were locked before of him, then his testimony “That
there is no one worthy of worship save Allah” came and opened
the gates of Paradise and led him inside.”® ’

This was narrated by Al-Hafiz Abt Musi al-Madayni in /-
Targhib fe khisal al-Munjiyya wa'l-Tarhib min al-Khilal al-Mardiyyah, he
based his book on this narration and made it an explanation for
it and said: “This hadith is hasan jiddan, transmitted by Sa‘id Ibn
al-Musayyib ‘Amt Ibn Azar and ‘Ali Ibn Zayd Ibn Jud‘an, and
Hilil Aba Jiblah.”

Shaikh al-Islam Ibn Taymiyyah—may Allih have mercy on his
soul—used to give due importance to this hadith and it has reached

#Tirmidhi in his Nawadir, 3/236, Tarikh al-Dimishque, 34,/406, 407, also men-
tioned in Umdat al-Algari, 11/181, 22/92.
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me that he also used to say that the supporting narrations of this
hadith are authentic.

What is meant by the statement of the Prophet (#): “I saw a man
from my nation who was surrounded by devils, and the remem-
brance of Allah came to him, and caused the devils to flee from
him.” This is in accordance to the narration of Abt Musa al-Ash‘ard
(radiyAllabu ‘anb#), which we have explained in this treatise and in
that addition it says: ‘And He enjoins upon you the remembrance
of Allah, the Most High. Indeed, the parable of that is a man
whose enemy quickly tracks him until he reaches an impermeable
fortress (hisn hasayn) in which he protects himself from them.”®

Likewise the devils can only be protected against by the servants
with the remembrance of Allah.

In Tirmidhi it is teported on the authority of Anas Ibn Malik
(radiyAllihu ‘anh#) who said that the Messenger of Allih ($8) said:
‘Whoever says—that is: when he leaves his house—“In the Name
of Allah, I place my trust in Allah, there is neither strength nor
power butin Allah,” it will be said to him: “You have been sufficed,
guided and protected,” shaytan will become distant from him. -

O Tirmidhi, #2863, and Ahmad, 16/718, 17 /334, it is authenticated by al-Albani
in his Sahih Jami al-Tirmidhi, #1724.

9 Tirmidhi, #3426, and Tt is declared sahih by al-Albani in Jami al-Tirmidhi,
5/490.

%2'These benefits of the remembrance of Alldh have mostly been aforemen-
tioned, they are the most virtuous of the acts of worship and the most impor-
tant. It has great lasting effects and countless benefits. As aforementioned, that
whoever remembers Allah, then Allah will remember him. So the remembrance
of Allah causes the believer to be remembered by Allah and it becomes a means
of success for the servant. In remembrance there is pleasute for the hearts. They
say that nothing can compete with it, so all of these types of remembrance have
a great impact on the heart when a servant is sincere to Allah and increases in
his remembrance of Allzh. The earth will testify for the person who remembers
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Shaytan will say to another devil: How can you [harm] a man that
has been guided, sufficed and saved?””! Abi Dawiid, Nasa’t and
Tirmidhi all said the hadith is hasan.”?

As the statement of the Prophet () mentoned previously
says: “Whoever says a hundred times in each day: “There is no
deity worthy of worship besides Allah, alone, without any part-
ners. To Him belong kingship and praise, He is able to do all
things,” will have protection from the shaytan for that day until
the evening.”*

Sufyan mentioned from Abuw’l-Zubayt, on the authority of
‘Abdullah Ibn Dhamrah, from Ka‘b, who said: “When a man leaves
his house and says: “In the Name of Allah”, the angel says: “‘You
have been guided.” When he says: “I depend on Allah”, the angel
says: “You have been sufficed. When he says: “There is neither
strength nor power except in Allah,” the angel says: “You have
been protected.” The shaytan then say to other one: “Return! You
have no power over him and what can you do to someone who

is sufficed, guided and protected?””

Allah as He says: “On that day it will recount its news, for Your Lord has inspired it.” [al-
Zalzalah (99): 3-5]. The believer must increase in all the forms of remembrance
and as it was said: Whoever says each day a hundred times: “There is no deity
worthy of worship besides Alldh, alone, without any partners. To Him belong
kingship and praise, and He is able to do all things.” Then that would equal
to freeing ten servants, hundred good deeds are written for him, hundred bad
deeds are wiped away from him and he will have protection from the devil for
that day until the evening” The Prophet (#) said: “The most beloved speech
to Allah is “Glory be to Allah’, “All praise is due to Allah’, “None has the right
to be worshipped save Allh’, and ‘Alldh is the greatest.” These four words are
the most beloved to Allah, and including “There is neither strength nor power
save in Allah.” These are the everlasting righteous good deeds. All good deeds
are everlasting righteous deeds, remembrance encourages a person to do more
good deeds. The person doing remembrance frequently will have more energy
and strength to do righteous actions.

% Bukhari, #3293, and Muslim, #2691.
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Abu Khulad al-Misri said: “Whoever enters into Islam, enters
into a safe fortress. Whoever enters into a masjid, enters into two
fortresses. Whoever enters into a gathering of remembrance, enters
into three fortresses.’

Al-Hafiz Abt Misa mentioned in his book from the hadith of
Abi ‘Imtin al-Juni, on the authotity of Anas (radip4llabn ‘anbs)
that Prophet (#) said: “When the servant lies down on his side
to sleep in bed and says: ‘In the Name of Alldh, and then recites
opening chapter a/-Fatihah. He will be safe from the evil of the
jinns, humans and from the every kind of evil.””

And in Bukhari, Muhammad Ibn Sitin relates that Abt Huray-
rah (radiyAllabu ‘anbd) said: “The Messenger of Allah put me in
charge of watching over the zakat at the end of Ramadan (ie.,
donations of food given for Zakat-ul-Fitr). Then a man came to
steal the food, he started scooping it up with both hands and 1
caught him in the act while he was stealing. I told him that I shall
take him to Allah’s Messenger (#8) so he said: ‘Let me go! I shall
not return again...” And he went on to mention the rest of the
hadith, saying: “ He (i.e., the thief) said ‘T shall teach you some
wotds by which Allah will benefit you—when you lie down in
your bed, recite the verse of al-Kursi from beginning to end,
then a protecting angel from Allah will stay by you and no devil
will approach you until dawn.” I tried this and when I awoke up
in the morning. I told the Prophet (#) what he had said, and
the Prophet (#) said: “He told you the truth, though he is 2
liar and he (the thief) himself was the shaytan.”*

Al-Hafiz Abi Misa mentioned in his book on the authority of
Jabir (radiyAllahn ‘anbs), who said: “The Messenger of Allah (#8)
said: “When a man enters his house or goes to bed, an angel and

% The checking for this has already been mentioned.
% Bazzar, #3109, Targhib, 1/235 and at-Majma’, 10/121.
% Bukhari, #3275.
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devil hastens to him. The angel says: ‘Seal it with goodness!” The
shaytan says: ‘Seal it with evil.” If he praises Allah and remembers
Him, the angel drives the shaytan away, guarding him throughout
the night. When he wakes up in the morning, the angel and devil
hasten to him again and say the same thing, If he mentions Allah
and says: ‘Praise be to Allah who revived my soul after its death
and did not cause me to die in my sleep. All praise be to Allah
who keeps hold of the souls that He has ordained death for and
He releases others until their appointed time. All praise be to
Allah who keeps firm hold of the heavens and earth, preventing
them from vanishing away. And if they vanished no one could
then keep hold of them after Him. Praise be to Allih who holds
back the sky, preventing it from falling on the earth, except by His
permission.” Whoever says this then the angel chases the devil
away and protects him.””’

In the both Bukhari and Muslim, it has been related from the
hadith on the authority of Salim Ibn Abi Ja‘d, from Kurayb, from
Ibn ‘Abbas (radipAllabu ‘anbuma), who said: “The Messenger of
Allah (#8) said: “When one of you approaches his wife (for sexual
relations) and says: “In the Name of Allah. O Allah protect us from
Shaytan, and protect what You bestow upon us from Shaytin.”
Then if a child is born [as a result of that relation] the Shaytan

will never be able to harm newborn baby.””%%%
9"Nasa’i, #10689, Abii Ya'a in his Musnad, 3/326 and others. It is declared weak
by al-Albani in Da%f al-Targhib wa’l-Tarbib, #346.
%8 Bukhari, #141, #3271 and Muslim, #1434,
% Shaikh Ibn Baz said: “This narration and other narrations of similar meaning
show the virtue of the remembrance. It shows the believers need to give more
attention to remembrance, every act of obedience draws him closer to Allah,
creates distance between him and the fire and the devils. Meanwhile it draws
him closer to paradise and Allzh. _

From the greatest benefits of remembrance is that it keeps your tongue and
limbs busy in goodness. Therefore keeps him away from all that will harm him.
The tongue is busy with words, so unless you keep it busy with the remembrance
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Al-Hafiz Abta Misa mentioned from Al-Hasan Ibn ‘Ali
(radiyAllabu ‘anbuma), who said: ‘I guarantee safety to anyone
who recites these twenty verses from the book of Allah from any
oppressive ruler, any rebellious devil, any dangerous animal and
from any thief, the Verse of a/-Kursi; the three verses of Chapter
of al-A‘raf: “Indeed Your Lord is Allah, who created the heavens and the
earth”; the first ten verses from the Chapter of a/S4ffat, three verses
from the Chapter of a/-Rabman, starting with: “O you assembly of
Jinn and men” and the end of Chapter of a/Hashr, starting from:
“If W sent this Qur'an down upon a mountain.”™

Muhammad Ibn Aban said: ‘A man was praying in the wasid
when something came next to him and it frightened him. It said

of Allah, istighfar and supplications. Otherwise it will fall into falsehood, such
as backbiting, spreading tales and foul speech. So your tongue should be busy
with remembrance so that it is preoccupied with goodness, which will earn
you good deeds and save you from bad deeds. If however you are neglectful
.and abandon (remembrance) and remain silent, then there is no questioning
for this. Mostly though, the tongue is seldom quiét, so busy yourself with the
remembrance of Allah so that you prevent your tongue from speech that harms
you, such a person will be successful and will prosper. From the benefits of
remembrance, is that is repels the devils that surround the son of Adam, and the
devil which accompanies each person called Qareen. As Allah says: “If anyone
withdraws Himself from remembrance of [Allah] Most Gracious, we appoint for Him an
evil one, 10 be an intimate companion to Him.” [Zukhraf (43): 36]

This shows that the person who is not neglectful is able to repel the devil.
The long hadith presented above shows that the servant is surrounded by devils
thatare trying to misguide him. The best way to protect oneself is to increase in
remembrance. In the same way other good deeds also can save a person from
the devils of men and jinn such as being dutiful to parents and showing them
kindness. So what benefits the believer is that he must fill him time with all
forms of remembrance and strives to do all forms of good until he protects
his limbs and tongue from anything harmful. The devils stay away from such
people. The more neglectful one becomes, the more sway his enemies have over
him in accordance to the level of his neglect and rejection.
10Thn Majah, 3549, Hakim in his a/Mustadrak, 4/412-413, Fath al-Qadir, 2/307

and others.
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to him: “You have no reason to fear me, I came to you for Allah’s
sake. Go to ‘Urwah and ask him what words he says when he seeks
refuge from the shayatin? He replied: Say: ‘I believe in Allah the
Supreme alone, I disbelieve in sorcery (jib4) and idolatry (faghdi). 1
hold fast to the trustworthy hold of the hand that never breaks and
indeed Allah is all hearing and all knowing. Allah is sufficient for
me. Allah hears the one who calls to Him and Allah is evetlasting,””

Bisht Ibn Mansir from Wahib Ibn al-Ward said: ‘A man went
out during the night to relieve himself, all of a sudden he heard a
loud sound, a bed was brought and placed there. Some figure came
and sat upon it. He gathered all his soldiers [i.e. the shayatin] and
shouted: “‘Who will go out to get ‘Urwah Ibn al-Zubayt? [to harm
him]’ No one answered until one said: ‘I will get him you for him.’
So he went towards Madinah while I was watching, then he was on
the verge of coming back when he said there is no way to [harm]
‘Urwah. He then said: “Woe unto you, I found him saying words in
the morning and evening which stop us from getting to him.” So
the man said when the morning came he went to his family and
said prepare my luggage for travel. He reached Madinah and asked
for the man ['Urwah] until he was led to an old Shaikh. I asked him:
‘Is there something you say in the morning and in the evening?’
He refused to answer me at first, so I related to him the story of
what I saw and heard, and he then told him: ‘T don’t know, other
than when I enter upon the morning, or sleep at night, I say three
times: ‘I believe in Allah the Supreme alone. I disbelieve in sorcery
(7ib9) and idolatry (#agh#?). I hold on tightly to the unbreakable bond
that never breaks and indeed Allah is all hearing and all
knowing,'"!

Abu Musa also mentioned that Muslim Al-Batin said that the
[Angel] Jib1il said to the Prophet (#): “There is a devil (##7) from

1 Al-Mundhari in his @/-7arghib, #991 and it is declared weak by al-Albini in
Da'sf Targhib wa’l-Tarkib, #400.
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the jinn who planning against you. So, whenever you lie down to
rest say: “I seek refuge in the perfect words of Allah, which can-
not be trespassed by any. Whether good or bad. And from the evil
which descends from the sky and returns back to it. From the evil
of every temptation of the night and day. From the evil of the
pathways at night or day. But not from the path of goodness, O
Merciful One.””'?

It has been reported in Bukhari that the shaytan flees when the
call to prayer (adhan) is made. Suhayl Ibn Abi $alih said: ‘My father
sent me to Bani Harithah, with me was our servant or a friend.
Someone called his name from behind a wall. So his servant
climbed the wall to look and could not see anything, I mentioned
that to my father and he said: ‘Had I known this was going to hap-
pen, I would not have sent you. If you do hear a voice again then
make the call to the prayet, for I heard Aba Hurayrah (radiyAllahu
“nh) relate from the Prophet (4) said: “When the Adhain s called,
the shaytin turns back [so vehemently] that he breaks wind.””' In
another narration: “When the shaytin hears the .4dhan, he turns
back [so vehemently] that he breaks wind trying not to hear the
Adbén...”"* until the remainder of the hadith.'®®

Al-Hafiz Aba Musa mentioned from Aba Raja’, from Aba
Bakr al-Siddiq (radiyAllahn ‘anks), who narrated that the Mes-
senget of Allah ($8) said: “There is none worthy of worship save
Allah” and ask for forgiveness frequently, for the shayatin says: ‘I

192 Tbn Abi Shaybah in his @/-Musannaf, 11/268, and ‘Abdu’l-Razzaq in his a/
Musannaf, 5/50-51.

19 Bukhari, #608, Muslim, #389 and Aba Dawad, #516.

104 Bukhiri, #608.

105 Shaikh Ibn Baz said: ‘These narrations are connected to the virtues of re-
membrance, seeking refuge in Allah and the importance of the remembrance
of Allah. Itis from the causes of safety from the devil. Through it Allah repels
the devil as He says: “If anyone withdraws Himself from remembrance of [Allih] Most
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.................................................................................................................

Gracions, we appoint for Him an evil one, to be an intimate companion to Him.” [al-Zukbruf
(43): 36]. This shows that when the servant is neglectful of the remembrance
of Allh he is attacked by the enemy of Allah, but as long as he is remembering
Allah, He will protect him from the traps of the devil. The authentic narrations
in this regard are sufficient, while the author has mentioned some weak narra-
tons, it was more befitting to simply suffice with the authentic ones. The Sunnah
is that when a person goes to bed he says: “In the Name of Allah”, “In Your
Name, O Allzh, I die and I live”, and “In Your Name, O my Lord, I die and I
live”. As the Prophet (#£) use to say: “With Your Name my Lord, I lay myself
down and with Your Name I rise. And if my soul You take, have mercy on it,
and if You send it back then protect it as You protect Your righteous servants.”
Likewise all the other supplications the Prophet ($)has taught us before we
go to sleep, we should say them in order to have protection from the devils.
As for reciting the Chapter of a/-Hashr, this has not been authentically related
from the Prophet (#%) and we should suffice with the authentic narrations.
When a person says: “There is no deity worthy of worship besides Alldh, alone,
without any partners. To Him belong kingship and praise, and He is able to do
all things,” one hundted times in a day then it is equal to freeing ten servants,
Allah writes for him a hundred good deeds, wipes away a hundred sins, and
he has protection from the devil for that day until the evening, No one can do
better than him [for that day] except someone who does more than him. Also
in the story of Abu Hurayrah (radiyAllabu ‘anks) with the devil shows that the
devil can resemble a person. Until that devil told Aba Hurayrah (radiyAllihu
‘anh) to recite the Verse of al-Kursi before sleeping and it will protect him from
the devils. So when you say this you will have protection from an Angel until
you wake up. When the devil told him this, he let him go. In the motning he
informed the Prophet (#) about what happened, and he said: “He spoke the
truth even though he is a compulsive liar.”” So devil spoke the truth even though
itis in is nature to lie but due to his own need he told him the truth. So we gain
from this a tremendous benefit, that is a person should strive to take benefit.
Abt Hurayrah (radiyAllahn ‘ankd) did what he did for the sake of benefiting
himself, and that the truth is accepted regardless of where it comes from, even
if the source is not truthful, but the truth is always accepted. Also we learn that
the jinn can imitate a human being as Allah says: “Zndeed be (the devil) sees you and
his tribe from where you do not see them.” This is what the norm is. However, jinn
can be seen when in the form of a person as is the case duting the time of the
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destroyed them with sins and they destroyed me by saying there
is none worthy of worship save Allah and by asking for Allah’s
forgiveness. Then I saw that I could destroy them by way of them
following their desires because they thought they were guided and
stopped asking forgiveness.””*%

Al-Hafiz Aba Mausa also mentioned from Ibrihim Ibn al-
Hakam, on the authority of his father that Tkrimah said: ‘Once
a man was travelling while he came across another man sleep-
ing. He saw two devils next to him. He heard one of them say
to the othet: ‘Go and disturb him in his sleep.” When he went
near him he returned back to the other devil and said: ‘He has
slept upon a verse of the Qur’an and we have no way to get to
him.” Then the other one went, approached the sleeping man
but then teturned and said “You are right,” then they left. Then
the traveller woke up the sleeping person, told him what he
had seen and then he asked him: ‘Tell me which verse of the
Qur’an did you recited before sleeping, The man answered: “This

Prophet () when he came to Quraysh and said do this and that to harm the
Prophet (§). Also in Badr he came in the form of Suraqah and said: Do this
and do that. So he can come in the form of a person to misguide, either with a
call to falsehood, or discoutsing from the truth. This has happened many times
throughout history in every time and place. A person must strive to stay away
from the evil of the devils among men and jinn. Allah says: “And thus We have
made for every prophet an enemy—-devils from mankind and jinn, inspiring to one another
decorative speech in delusion. But if your Lord had willed, they would not have done i, so
leave them and that which they invent.” [al-An‘am (6): 112]

So we should be awate of the devils among men and jinn and the dev1l from
every nation of humans are the rebellious and most wicked among them. This
type of person is called a shaytan. When he transgresses his boundary he becomes
a Shaytan. So the devils among men and jinn are the rebellious ones. The devils
among dogs are the black dogs, and so on and so forth.

196 Abii Ya'la in his Musnad, 1/123,124, Tbn Abi ‘Asim, 9/1 and others, however
it has a weak chain.
W07 A part of the narration of Yahya Ibn Zakanyya aforementioned.
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verse:
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“Indeed, your Lotd is Allah, Who created the heavens
and earth in six days and then established Himself
above the Throne. He covers the day with the night,
each pursuing it rapidly; and the sun, the moon, and
the stars are subjected to His command. Both creation
and command belong to Him. Blessed is Allah, Lord
of all the worlds.”
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[al-Araf (7): 54]

Abu’l-Nadhr Hashim Ibn al-Qasim said: ‘I saw something in my
house and was told: ‘O Abw’l-Nadht, leave our place.” He said: ‘T
was so overcome with fear by this that I wrote to Ibn Idrees, al-
Muharibi and Aba Usamah in Kufa.” Al-Muhatibi wrote back to
me: ‘Indeed, there is a well in the city and its rope kept breaking.
So a group of travels complained to a rider, so he called for a jug
of it’s water be brought, he recited some words upon it, poured
it back into the well and a fire emerged out of the well, more was
recited to the point the fire was extinguished at the brim of the
well.”

Abw’l-Nadhr said: ‘I took a jug of water then recited these
words upon it. Then I sprinkled the water in all corners of my
house. Then something shouted out, saying: “You have burnt us!
We will move away from you.” And the words he said were: “We

have reached the evening in the Name of Allah, whom nothing
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can hold back. By Allah’s might, which can never be defeated
nor overpowered. In Allah’s protection and covering. With all
of Allah’s beautiful names and attributes. Protecting us from the
evil of the shayatin from amongst mankind and jinn, those who
speak in public or in secret. From every evil that comes out in the
darkness and is hidden in the daylight or is hidden in darkness
and appears in daylight. From the evil of what Allah has created.
From the evil of /bjis and his allies. From the evil of every wild
beast whose forehead is in Your control. Indeed, my Lord is upon
a straight path. I seek refuge in Alldh from that which Prophets
Misa, ‘Isa and Ibrahim, had taken refuge in, they fulfilled His
mission and from the evil of what Allah created including b/
and his allies and their plots and plans. I seek refuge in Allah, the
All-Hearing, the All-Knowing from Shaytan the accursed. In the
Name of Allah, the Most Merciful and All-Compassionate. And
then vetses from Chapter of a/-Saffar.
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“ I swear by those [angels] who have stood in ranks.
By those who drive away the devil. And the reciters of
our Remembrance. Indeed, your God is One. Lord of
the heavens and the earth and that which is between
them and the Lord of every point of the sun’s risings.
Indeed, We have adorned the lowest heaven with an
adornment of stars. And guarded it against every rebel-
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lious shaytan. They cannot eavesdrop on the Highest
Assembly [of angels] and they are stoned from every
side. Repelled with harshness - they will suffer eternal
punishment - except one who snatches [some words]
by theft, but then is pursued by a piercing flame.”
[al-Saffar (37): 1-10]

This is-a glimpse of what is connected to the statement of the
Prophet (#) to that servant: He protects himself from the devil
with the remembrance of Allah.'?’

We shall now mention chapters connected with remembrance
in order to complete the benefits of remembrance.!®

18 Shaikh Ibn Baz said: ‘These narrations are part of what has been narrated
from some of the Salaf in some of their supplications. What has reached us
from the prophet (§%) all indicate that they repel the devil, when the servant
busies himself with the remembrance of Allah, then this is 2 means for him to
stay away from the devil and Allah’s protection from him. Whatever the Prophet
(#%) has told us and what the Qur’in guides to is sufficient in itself. The speech
of the Salaf is not a proof in these. Rather whatis proof is, what Allah said and
what the Messenger has said. The believer looks for what Allah said and His
Messenger and holds on to that, from that is to increase in the remembrance
of Allah, reading the Qut’an, all of these are 2 means to rectifying the hearts
and gaining safety from the enemies of Allih among the jinn and mankind.
“If anyone withdraws Himself from remembrance of [Allah] Most Gracions, we appoint
Jor Him an evil one, 1o be an intimate companion to Him.” [al-Zukhraf (43): 36] This
is what the Lord says. The believer strives to keep his tongue busy, limbs and
heart with the remembrance of Allah, This is the path of salvation. Whoever
follows the guidance is saved and safe. Whoever holds on to the sunnah of
the Messenger of Allah () is successful. So the believer must always keep his
heart and tongue busy with the remembrance of Allah and obedience of Alldh,
Standing firm upon the command of Allah, staying clear of the prohibitons
of Allah, then this is the path of salvation and happiness in this wotld and the
hereafter. Remembrance is the path which protects from the evil of the devils,
also seeking refuge in the perfect words of Allah from the evil of what He has
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CHAPTER TWELVE

Two Types of Remembrance

74. Remembrance is of two types, one of them is to mention the
Names of the Allah, the Most High, His Attributes and praising
Him through them, declaring Him free [of any imperfection] and

created is sufficient. As narrated from ‘Urwah and others that the Prophet  (
#5) said: “Whoever settles in a (new) place then says: “I seek refuge in the perfect
words of Allzh from the evil of what He has created.” He will not be harmed
by anything while he is there.” He also ordered the one who is scared from
the devils to seek refuge in the perfect words of Allih from the evil of what
He has created, from the evil of what descends from the sky, from the evil of
what rises up, from the evil of enters the earth, from the evil of what comes
out of the earth, from the evil of the trials of the day and night. From the evil
of the one who comes at night except the one who brings good O Allah. What
is intended by the seeking refuge in the perfect words of Allah is, to increase in
the remembrance of Allah, reciting the Qur’an at night and during the day, while
travelling and at home, along the street, when on land or out at sea, while flying
in an airplane, and in every other place. A person increases his remembrance of
Allah and uses the various forms of legislated remembrance. This is the path
to salvation in this life and the next and the way to safety from the evil of the
devils among jinn and mankind. The Verse of a/Kursiis from His worship, after
every prayer, before going to bed, in the morning and evening. And after Fgr
and Maghrib. All of this is from the means io protect oneself from the every type of evil.

250



Chapter Twelve: Tiwo Types of Remembrance

declaring His Divinity from that which is not befitting Him. This
is also of two types:

The first type is for the one remembers to recite the praises of
Allah by using His Names and Attributes as mentioned in many
narrations such as: “Glory is to Allah’, ‘All praise is due to Allah’,
‘None has the right to be worshipped but Allah’, and ‘Allah is the
greatest.”” Also “Glory is to Alldh, and with His Praise” and
“There is no deity worthy of worship besides Allah, alone, without
any partners. To Him belong kingship and pralse and He is able
to do all things.””!1

The best of this type is what brings together praise and makes it
comprehensive such as: “Glory is to Allah in ways as numetous as
His creation,” is better than just saying: “Glory is to Allah.” And
when you say: “All praise is due to Allah, praise as numerous as all
His created in the sky and on the earth, and all that He has created
between them, and all that He has created as He is the Creator,”
is better than just saying “All praise is due to Allah”.

This is taken from the narration of Juwayriyya (radipAllabu ‘anba)
to whom the Prophet (#8) said: “Indeed I said after you four words
three times. If they were weighed against what you have said since
this morning, they would outweigh them, they are: “Glory is to
Allah and praise is to Him, according to the number of His crea-
tion and according to in His pleasure and accotding to the weight

of His Throne and according to the ink [used in recording] His
Words.””!"! Repotted by Muslim.

19 Muslim, #2695.
110 Bukhari, #3293.
11 Muslim, #2726.
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In Tirmidhi and Abt Dawid on the authotity Said Ibn Abi
Waqqas (radiyAllabu ‘anbu) narrated that he entered with the Mes-
senget of Allah () upon 2 woman who had in front of her date
seeds and pebbles in her hand, which she was using to count the
praises of Allah with. So the Messenger said: “Should I not inform
you of something easier and better?” Then he said: “Glory is to
Allah as numerous as all He has created on the earth, Glory is to
Allah in ways as numerous as all He has created in the sky, Glory
is to Allah as numerous as all that He has created between them,
Glory is to Allah in ways as numerous as all [that He has created]
as He is the Creator.” Then say: “Allah is the greatest” and “All
praise is due to Allah” and “There is none has the right to be
wortshipped but Allah” and “There is neither strength nor power
except in Allah” all in same manner.!'?

75. The second type of remembrance is to speak about the Lord
by mentioning His Names and Attributes like saying: “Allah hears
all the voices of His servants, He sees their movements and noth-
ing is hidden from Him of their actions. He is more Merciful to
them than their fathers and mothers. He has power over all things.
He is morte pleased with the repentance of His servant than the
servant who loses His riding beast [then finds it again] and so on
and so forth.

The best of this type of praise is the way Allah has praised
Himself of the way His Messenget (8%) has praised Him, without
distortion (f#hrif), neither denying His Attributes (#2%), nor draw-
ing similarities (fashbib) nor likening (famthi)) Him to others.

This type is itself can be of three types: praise (bamd); extolling

12 Ab Dawiid, #1500, Tirmidhi, #3568 and others. It is declared weak by al-
Albani in Sunan Abis Dawid, 2/80.
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(thana’) and glorification (majd).

So all praise is to Allah: To mention Him with the attribute of
perfection, to express your love (mababah) and contentment (rida)
with Him. The one who is silent cannot love nor praises Him,
untill he extols Him with love and be the one who praises Him,
until love and extolling him are gathered together. If the praise is
repeated often then it is extolling (#hana’), and if the praise (madp)
is made with the attributes of His Majesty (jz/il)), Magnificence
(‘azgma), Greatness (kibriya) and Sovereignty (mulk), then itis [true]
glorification (majd).

Allah has gathered these three types at the beginning of Chapter
of al-Fatihah: So when the servant says: “Praise be to Allah, Lord
of the Worlds,” Allah says: “My servant has praised Me.” When
he says: “The Merciful, and the Compassionate,” Allah says: “My
servant has extolled Me.” And when he says: “Master of the Day
of Judgement,” Allah says: “My servant has glorified Me.”'"

76. From His remembrance is mentioning His commandments,
prohibitions and laws. And this also is of two types.

One of them is that his mentioning of that is informing that
He has commanded such and such, and has forbidden such and
such, and He loves such and such, and is angered and pleased
with such and such. '

The second is to remember that something is commanded so
that he may rush towards it or to remember his prohibition so that
he may flee from it. So remembering His command and prohibi-
tion is one thing and remembering Him is something-else. When

13 Muslim, #395.
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these types are combined for the doer of remembrance then his
remembrance is better, greater and more virtuous.

Benefit: This remembrance is from the greatest of understanding
and whatever else lesser than that is the best of remembrance if
the intention is cotrect. From His remembrance is to temember
His favours, blessings, kindness, help and times when he bestowed
upon His servant His bounty. This also is from the most noble
of remembrance.

So these five types of remembrance are to be done with the heart
and tongue and that is the best of remembrance. At other times it
is to be done by the heart alone, and this is the second level, and
at imes when only the tongue alone does remembrance and this
is of the third level. So the best remembrance is what the heart
and tongue do together.

The remembrance of the heart by itself is better than the tongue
by itself, because the remembrance of the heartleads to awareness
(mearifah), it invokes love (mababah) and shyness (paya’), borne out
of fear (makhaf’). It calls to aware of Allah’s presence, it keeps
checks on a person’s shortcomings in acts of obedience (#%%),
and abasement of sins (74 %sz). While remembrance on the tongue
alone does not lead to any of these affects, and if it did lead to
anything it would be weak [in comparison].'**

114 Shaikh Ibn Baz said: ‘It has already preceded that Allah has made clear on the
tongue of His Messenger (§g) what a person will achieve with remembrance.
Also from what we should seek refuge from and it has been established from
some of the Salaf: “To hold on to what has come by way of the Messenger of
Allah (%) is the right way. The enemy of Alldh, the Shaytan tries to find any
lapses and any evil: “Surey, Satan is an enemy 10 yot, so take (treat) Him as an enemy.
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He only invites his followers that they may become the dwellers of the blaging Fire.” [Fatir
(35): 6], he knows without doubt for this reason the Prophet () said: “Indeed
the devil says: ‘T have destroyed people with sins and they have destroyed me
with ‘None has the right to be worshipped but Allah’ and seeking forgiveness.”’
So when I saw that from them I spread among them desires, so they sinned
and did not ask for forgiveness. Because they thought they were upon guidance
[meaning innovations]. So the devil beautifies innovation to people, thinking
they are upon guidance, for that reason they do not repent and continue upon
innovation. What is compulsory for the believer is to increase in the remem-
brance of Alldh, to seek refuge from the devil, seek forgiveness and this is the
path of salvation.

The legal means to seck refuge are sufficient: All the above mentioned
supplications are authentic and sufficient, they have been reported from the
Prophet (#). Before going to sleep reciting of Verse of al-Kursi,all of the Quran
is guidance, it is also a means of protection from the devil, but the Prophet
(&) has specified certain parts such has he specified Verse of a/Kursibefore go-
ing to sleep, reciting the last three chapters of the Qurin three times each before
going to sleep. Also saying “Glory is to Allah’, and “All praise is due to Allah’
thirty three times, and ‘Allah is the greatest’ thirty four times before sleeping.

All of this is Prophetic tradition which helps to protect against the devil and
from every other evil. It is most deserving that we give it due importance and
strive upon it. This is what has been narrated from all those that came after.
What has been natrated from the messenger of Allih (#£) is the base because
he does not speak from desire, it is something inspired unto him, and Allih
says: “Whatever the Messenger gives you then take if, and whatever he forbids you from then
stop doing it.” [al-Hashr (5T): 7

The believer seeks protection from the legally prescribed supplications of
refuge, seeking forgiveness, and having due diligence in the acts of obedience
and being cautious of sins. This is the path of salvation and safety in this life
and the next.’
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Remembrance and Invocation

77. Remembrance is better or more virtuous than supplication
(du'a), this is because remembrance contains the words that praise
Allah by way of His beautiful Attributes, His favours and His
beautiful Names. Where as the supplication of the servant contains
words asking Allah for his needs, this can in no way compare to
remembrance!

In a narration it says: “‘Whoever is preoccupied by my remem-
brance from supplicating to Me, I will give him better than I give
those who ask.””!"

Therefore it is highly recommended to begin the supplication
with the caller praising and extolling Allah, then send blessing
upon His Prophet and then he should ask for his needs, as in the
natration of Fudalah Ibn ‘Ubayd (radiyAlabu ‘anbs), who said: “The
Messenger of Allah (#8) heard a man in his prayer supplicating
to Allah and did not praise Him, nor did he send blessings upon
His Prophet (#), so the Messenger of Allah (#8) said: “This one
is very hasty.”” Then he called him and said to him or to someone

115 Bukhard in his Kbaly af @ al-bid, #544, Ton Hibban, 1,376 and Bayhaq in his
al-Shu'ab, 1/413. It declared weak by al-Albani in his Silsilah al-Da'ifab, #4989.
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else: “When one of you prays [or supplicates] then let him begin
with the praise of his Lord, then let him send salutations upon me
and then he should supplicate after that whatever he wants.””!!¢

This is how the invocation of Dh@’l-Nan was to Allzh. About

it the Prophet (#) said: “The invocation of my brother Dha’l-

Nan, none who is expetiencing difficulty employs it except that
Allah would relieve him of his difficulty: “There is none worthy
of worship save You! Glory be to You, far removed are You from
any impetfection, I have been among the wrongdoers.”""’

In the narration of Tirmidhi: “The invocation of my brother
Dhi’l-Nin when he supplicated while he was in the bell of the
whale:

G A - s oA o
Conbilillos o G L L NN
“There is none worthy of worship save You! Glory be
to You, far removed are You from any imperfection. I

have been among the wrongdoers.”
(al-Anbiya” (21): 87}

Any Muslim who supplicates to Allah [using these words] whet-
ever he may be, except that he is answered by Allzh.” '8

Likewise, all the Prophetic supplications of the Prophet (%),
have such words, such as the statement for distress: “There is no
one worthy of worship save Allih, the Exalted and the Forbearing.

16 Abt Dawad, #1493, #1494 and Tirmidhi, #3475. It is declared sahih by
al-Albani in Sunan Abis Dawad, #1481.

"7 Tirmidhi, #3515. It is declared sahih by al-Albani in Jami* al-Tirmidki, 5/529.
11® Bukhari, #7431, See ‘The Relief from Distress—.4n explanation to the Dui
of Prophet Yunds (‘alayhis-salam)—Dby Ibn Taymiyyah. This book explains this
invocation in extensive detail and its significance. Published by Dar as-Sunnah
Publisher, 2nd ed., Birmingham, United Kingdom.
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There is no one worthy of worship save Allah, Lord of the Great
Throne. There is no one worthy of worship save Allah, Lord of
the heavens and the earth and the Lord of the Noble Throne.”!"

From those supplications is the hadith of Buraydah Ibn al-
Aslami (radiyAllabu ‘anbs), related by Tirmidhi in his Sunan and
Ibn Hibban his collection. The Messenger of Allah (#%) heard a
man supplicate saying: “O Allah I ask You because I make you
witness that You indeed are Allah and there is no god worthy of
worship save you, the One, the Eternal, the One who does not
beget nor was He begotten and there is no one equal to You.” So
the Messenger of Allih ($) said: “By the one in whose hand is
my soul, indeed you have asked Allah by His greatest name. By
which if you supplicated with, He will answer, and if He is asked
by way of it, He will give.”'®

Abi Dawid and Nasa’l narrated from the hadith of Anas
(radiyAllahu ‘anhs): ‘That he was with the Prophet () sitting while a
man was praying, he then supplicated: “O Allah I ask You, because
to You belongs All Praise, there is no one worthy of worship save
You, the only One [who has the right to] remind of His favours, the
Originator of the heavens and the earth. O Possessor of Majesty
and Nobility, the Ever-living and One who sustains.” The Prophet
() said: “Indeed the supplication is answered when it is preceded
by this praise and remembrance Allah, and the mention of His
Most Lofty Names.”'*!

So the remembrance of Allah and praising Him is the most noble
and the best way a servant can ask for his needs.

19 Bukhari, #6346.

120 Abi Dawad, #1493, #1494 and Tirmidhi, #3475. It is declared sahih by
al-Albani in Sunan Abia Dawid, 2/79.

12t Abia Dawiid, #1495 and Nasa’i, #7701. It is declared sahlh by al-Albani in
Sunan Abi Dawiid, #1390.
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This is another benefit to add to the many benefits of remem-
brance and praising Allah. The dua that has this is more likely to be
answered, so the supplication which is preceded by remembrance
and praise, is far better and closer to be being answered than just
the request or need by itself. Itis better to add to it his impoverished
condition, his state of need, his helplessness and acknowledge that
only Allah can assist and aid him, this is more likely to be answered.

This is due to the fact that you are interceding with the One by
supplicating using His Perfect Attributes, Kindness and Bounty,
openly declaring the severity of your need and dependence. This is
what is necessary from the servant and is unique to him, in the same
respect the attributes of Allah [which are included in the supplica-
tion] are uniquely essential only to Allah. The descriptions of the
One being asked is a requirement, when both the questioner and
the One being asked gather then it is more emphatic, more gentle,
more complete in terms of servitude and awareness of Allah. As
you will have seen, and to Allah belongs the best of examples, that
a man seeks to intercede with someone he wants their favour, he
first mentions his generosity, charitable nature, righteousness and
then mentions his need while expressing his poverty and impov-
erished state. This then becomes more appealing to the emotions
of the one being asked and his need is more likely to be fulfilled.
So when he says to him: “Your generosity is well known and Your
bounty is like the sun which cannot be denied. You never say no,
I have a dire need that I cannot do without.” This is more likely to
get his need fulfilled, instead of saying from the very beginning:
“Give me such and such”. If you understand this then try to ponder
over the statement of [Prophet] Masa (‘@laybis-salan):
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“My Lord, indeed I am truly in need of any good, You
have in store for me.” [@l-Qasas (28): 24]
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And the statement of Dh@’'l-Nun (‘@/aybis-salam) in his invocation:
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“There is none worthy of worship save You! Glory be
to You, far removed are You from any imperfection; I
have been among the wrongdoers.”

[a-Anbiyd (21): 87]

and the statement of our father Adam (layhis-salam):
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“Our Lord, we have wronged ourselves. If You do not
forgive us and have metcy on us, we shall certainly be
among the losers.”

[@-Araf (7): 23]

In Bukhifi and Muslim, there is a narration that Aba Bakr al-
Siddiq (radiyAllabu ‘anbu) said: ‘O Messenger of Allah teach me
a supplication that I can use in my prayer, he (#) said: “‘Say: “O
Allah indeed I have wronged myself much, and no one forgives
sins except You, so forgive me and have mercy upon me. Indeed,
You are the Most Forgiving and the Most Merciful.””'*?

So in this noble and great supplication the acknowledgement of
one’s condition and interceding with Allah’s bounty and generos-
ity is joined togethet. Then the servant asks for his need. This is
from the etiquettes of supplicating and showing servitude towards
Allzh.'®

2 Bukhati, #6326.
12 Shaikh Ibn Baz said: ‘In this section there is an encouragement for the remem-
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.................................................................................................................

brance in the heart and upon the tongue. With praising Allah in His commands
and prohibitions, loving Him, declaring His greatness and His holiness. Being
cautious of what He has prohibited and staying upright upon His commands,
is the best form of remembrance. Remember Him on your tongue with love
of Him in your heart, be eager to meet Him with fear of Him, be in awe of
Him and extolling His commands and prohibitions. If you obey His orders and
leaving what He has forbidden - then this the greatest form of remembrance.
A believer must strive to increase in saying “Glory be to Allah,” “All Praise
be to Allah,” “Allzh is the greatest,” with belief in His names and attributes.
Allah is the praised one in every situation and deserves [all] praise. The more
a servant remembers to repeats this it becomes more complete, so when he
says: “So when the servant says: “Praise be to Allah, Lord of the Worlds,”
Allah says: “My servant has praised Me.” When he says: “The Merciful, and the
Compassionate,” Allh says: “My servant has extolled Me.” And when he says:
“Master of the Day of Judgement,” Allah says: “My servant has glorified Me.”
Therefore, repeating praise of Him and extolling Him is called glorification
(¢amjid): which is to intercede with Him via praise and extolling,

The servant must pay attention to the words that are comprehensive such
as: “Glory is to Allah in ways as numerous as His creation,” “Glory is to Allzh
in ways as numerous as His pleasure,” “Glory is to Allzh in ways as numerous
as the weight of His Throne,” “Glory is to Allah in ways as numerous as the
extent of His Words..... this is how he should seek forgiveness from Allah and
increase in supplication to Him. From glorification, praising and magnifying
Him. The time of a believer should be spent supplicating and seeking forgive-
ness, this is the remembrance of Allah of heart and tongue which is done
with love and declaring the greatness of Allah. This is the way to sanctifying
Him, while rushing to fulfil His commands and leaving His prohibitions. The
heart of the beliver is overflowing with the love of Allah, so the tongue of the
servant is busy with praising Him with speech, and in actions by leaving all sins
and holding onto His obedience. This is the greatest form of remembrance.

As for the remembrance of the tongue by the one whose heart is neglectful,
then this is empty words. He must strive to make his limbs act with what is in
his heart. So when he remembers Allih with his tongue, he should sttive to
move his heart with love of Allih and veneration of Him. So the tongue utters
words and he gets the reward for it. His heart should be full of love, veneration,
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Section One:
Remembrance, Recitation and Invocation

78. Reciting the Qur’an is better then remembrance and remem-
brance is better than supplication. This is if each one is viewed by
itself. There can be times where the thing which is less virtuous
can be better than what is more virtuous in fact it may even help it.
It is not permissible to equate it with what is more virtuous, such
as glorification in bowing or prostration is better than reciting the
Qur’an in those positions, rather reciting Qur’an is disliked then.
Likewise glorification, praising and magnifying Him in their right-
ful places are better than reciting the Qur’an. Also in the fashabud,
and in between the two prostrations, saying: “O Lord forgive me,
have mercy upon me, guide me, cure me, give me sustenance,” is
better than reciting Qur’an. Similarly, after the end of each prayer
saying the glorification, praising and magnifying Him, is better
than reciting,

Similarly, replying to the call to prayer is better than reciting |
even though the virtue of the Qur’an is above the speech of

knowing that his Lord is deserving of his wotship, to be praised and extolled.
He is deserving of all types of praise. The root of this love is from the heart
and then the limbs follow, the tongue and actions which the believer does out
of obedience to Allah. All of which is a result of the love of the heart and
venerating Him and acknowledging Him.

And among the most comprehensive of remembrances is the statement of
the Prophet (§8) to Juwaytia (radiy.Alaku ‘anhd) [as mentioned above] when she
was sitting in her place after Fg/r until suntise. He said to her have you been in
the same place since you finished the prayer? Then he said to her: I said after
you a few words that if they were weighed against what you have been saying
[since FajA it would outweigh them and I said them three times. See above for
the full wording. He repeated them three times and they are from the greatest
forms of remembrances.

262



Chapter Thirteen: Remembrance and Invocation

everyone else, like the superiority of Alldh is greater than that
of His creation. However for each place and time there is asset

- and prescribed remembrance to say. So if he misses it and tries

to equate it with something else then the wisdom and benefit of
what was intended is lost.

In this way all the presctibed remembrances that have been
specified for a certain time and place are better than reciting the
Qur’an generally. So reciting generally is better than doing remem-
brance generally, except when the servant s faced with something
which makes remembrance or invocation more beneficial to him
than reciting the Qur’an. For example: A person may reflect on
his sins and because of that it leads him to repent by way of seek-
ing forgiveness, or that he is faced with fear of harm from devils
among the jinn and mankind so he leans towards remembrance
of Allah and supplications which will protect him and surround
him.

Likewise, a need may arise for the servant which is urgent so if
he is preoccupied away from it with recitation of the Qur’an his
heart will not be immerse in it. However if he faces his issue with
asking about it and supplicating for it, then his heart will be im-
mersed praying to Allah, with humility and concentration. So this
type of person should be busy with supplicating because in this
scenario, this is more beneficial for him. Even though recitation
and remembrance is better and of greater reward.

This is something that is not in need of undetstanding in depth,
and is a clear distinction between the virtues of something in
itself and something temporary. So each right is given to each
situation, and each thing is placed in its rightful place. So the eye
has its rightful place, the leg has its rightful place, water has its
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rightful place, flesh has its rightful place. The order and place of
things is from divine wisdom of the system of commandments
and prohibitions, and Allah is the one who grants success. Soap
is at times more useful for a garment and at other times boiling
rose water and pressing a garment is more useful.

One day I told Shaikh al-Islam Ibn Taymiyyah: ‘Some of the
people of knowledge were asked what is more beneficial to a
servant making glorification or seeking forgiveness?” So he said:
‘If the garment is clean, then burning fragrance and appling rose
water is more beneficial for it. If however, the garment is stained,
then soap and hot water is more beneficial for it.” So he said to
me: ‘What would you do if the garment continues to be stained?’

With regards to this point, the Chapter of Qur'an, a/-Ikhlas [Sin-
cerity]: “Say, He is Allah, the One and Onh,” it is equal to a third of
the Qut’an, in spite of this virtue it does not take the place of the
verses of inheritance, divorce, legal separation, polygamy and the
like. Rather these verses when the need atises are more beneficial
than reciting the Chapter of a/-Zkhlis. However [a point to note in
relation to] the prayer is that it contains recitation, remembrance
and supplication, it joins all the parts of worship together in the
most complete way. For this reason it is better than recitation,
remembrance and supplication by themselves, as it joins together
all these forms of wotship together, with all parts of the body.

This is a very beneficial principle. It opens up for the servant
the different levels of the actions, and placing them in their right-
ful place, so that he is not preoccupied with what is less virtuous
from that which is more virtuous, so that the devil does not gain
from the difference between them.
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Or that he sees what is more virtuous and becomes occupied
by it from what is less virtuous, even though it is the time [for the
less virtuous deed] so he misses all of the good, due to fact that he
thinks being busy with the more virtuous act is greater in reward,
then this requires awareness of the levels of the action and their
differences and intents. This all requires deep understanding of
each given deed and its rightful place, and placing it on the right
level, and allowing it to pass you by when there is an deed more
important.

Or allowing what is more deserving to pass by if it can be done at
another time. So the less virtuous deed if it is missed it cannot be
done later, is more deserving of being done. This is like stopping
recitation of the Qur’an in order to return someone’s greeting or
asking mercy for the one that sneezes, even though the Quran is
better in virtue, it is possible to do the less virtuous act and return
to that which is better after that. This is contrary to someone busy
with recitation and the benefit of returning the greeting or asking
for mercy for the one that sneezes misses him. The same applies
to all actions once they coincide with each other.

May Allab, the Most High, Grant Success.
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A-yab: pl. gyar. Sign, miracle, example, lesson, verse.

Abd: pl. ‘ebad. slave, servant, worshipper.

Abrar. righteous.

Adpan: the call to prayer

Awliya” plural of wali friend, ally, loyal companion. From the word
wildyah meaning loyalty and closeness, the opposite of enmity.

Ayy: withholding the tongue from speakmg, carefully considering
each word before it is said.

Barzakh: barrier, isthmus, A barrier that is erected between the
deceased and this life preventing him from returning and a
generic reference to the life that commences after death.

Bayan: Speech, clarification, discourse. It is of two types: the first
whereby the intended meaning is expressed clearly, whatever
language it may be in, this category is not regarded as magic;
the second whereby the intended meaning is expressed in
eloquent, clevetly doctored phrases based upon specific rules
such that one listening takes pleasure in hearing the words
and they affect his very heart. This category is what has been
likened to magic as it captivates and beguiles the heart and
overcomes the soul to the point that the face of reality could
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be transformed to illusion and the one captivated perceive only
that which the speaker wants him to perceive. This category
can be used in 2 commendable fashion and in a blameworthy
fashion. As for the commendable form, it is to direct the
petson towatds the truth and use these methods to aid the
truth. As for the blameworthy form, it is to direct the person
towards falsehood or envelop him in confusion such that
the truth is seen as falsehood and falsehood as truth. This is
completely blameworthy and has been likened to that which
is completely blameworthy - magic

Bid‘ah: innovation, that which is newly introduced into the religion
of Allah.

Da'if weak; the hadith that is neither sahih nor hasan because it
fails to meet one of their requirements. Itis of varying degrees
of severity, the most severe of which being mawdu', fabricated.

Dhawg: taste, perceptivity, technically referring to spiritual experi-
ence, dhawq is a motre temporary state of wajd. One may receive
some forms of inspiration in the heart as a result of these
states however this inspiration should always be compared to
the Book and Sunnah to ascertain its cotrectness.

Dhbifr. remembrance, recollection, technically referring the re-
membrance of Allah.

Du‘a: supplication, invocation, it is an action of worship that
may only be directed to Allah. It is of two types, supplication
through worship (d#'a badah) and supplication of request
(du'a mas'alah). The first type of du'd can be understood when
one understands that every act of worship is done with the
unstated plea that Allah accept that action of worship and the
desire to draw closer to him; and hence attain His pleasure.
Hence every action of worship is a type of request to Allah.
The second type of du'd is whereby one explicitly asks his
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Lord of something such as ‘O Allah! Grant me good in this
world and the Hereafter.” The second type includes the first
type and the first type necessitates the second type.

Fard: see wajib.

Fusad: corruption, decay, and invalidity.

Fatwa: figh: legal ruling,

Figh: understanding and comprehension. figh: of the rulings and
legislation of Islam. ‘

Fisq: pl. fus#g. Immorality, transgression, wickedness.

Fitnah: pl. fitan. Ttial, tribulation, civil strife. '

Fitrah: ptimordial nature, the harmony between man, creation
and Creatort.

Ghayb: the Unseen, those matters beyond out senses.

Ghubta: envy, referring to the permissible form of envy where the
envier wishes to have the same blessings as the envied but
without desiring to see them removed from the envied. This
is opposed to pasad, the blameworthy form of envy where the
envier wishes to see the blessings removed from the envied.

Hadith: A text attributed to the Prophet (#) describing his actions,
words, descriptions and tacit approvals. It consists of two
portions, the body of the text (matn) and the isnad. Rarely the
term is also used to refer to a text attributed to a Companion
ot a Tabi%.

Hafig. pl. haffag. Hadith Master, commonly referred to one who
has memorised at least 100,000 hadiths.

Hasan: good, fair. A hadith whose #s#dd is continuously linked of
just, morally upright narrators but whose precision (dab?) falls
short of the requirements of the sahih hadith; containing no
irregularity (shadh) and no hidden defect (%/ah). A hadith can
be hasan in and of itself, or contain a defect but still be ruled

to be so due to supporting evidences. ;
Hydsid: limits, boundaries. The limits ordained by Allah, prescribed
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punishments.

Hulal wa-l-Ittihad: incarnation and unification, the settling of a
supetior faculty upon a support.

Ihsan: beneficence, excellence. To worship Allah as if one is seeing
Him, and knowing that even though one sees Him not, He
sees the servant.

Tl knowledge.

Iman: The firm belief, complete acknowledgement and acceptance
of all that Allah and His Messenger have commanded to have
faith in, submitting to it both inwardly and outwardly. It is the
acceptance and belief of the heart that includes the actions
of the heart and body, therefore it encompasses the establish-
ment of the whole religion. This is why the Imams and Salaf
used to say, ‘Faith is the statement of the heart and tongue,
action of the heart, tongue and limbs.” Hence it comprises
statement, action and belief, it increases through obedience
and decreases through disobedience. It includes the beliefs of
faith, its morals and manners and the actions demanded by it.

Khalaf- successors. A reference to those who followed a path other
than the path of the Salaf.

Khalifab: pl. kbulafa’. Successor, tepresentative. The Successors of
the Prophet (#), head of the Islamic state. Also called .Amir
al-Mu'‘minin ot Leader of the Believers.

Kbusha submissiveness, humility.

Kufr: denial, rejection, hiding, technically refetring to disbelief. It
can be major (removing a person from the fold of Islam) or
minor (not removing a person from the fold of Islam).

Qadr. Divine Decree and Destiny.

Qur'an: The actual Word of Allih revealed to the Prophet () in
the Arabic language through the medium of the Angel Gabriel
and the greatest miracle bestowed him. It consists of 114
chapters commencing with al-Fatihah and ending with an-Nis.
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Rabbab: dread.

RadiyAllihu ‘anbu/ ‘anhi/ ‘anbum/ ‘anbumd: may Allah be pleased
with him/her/them/both of them.

RabimahAllah/ RabimabumAllah: may Allah bestow his mercy upon
him /them.

Ramadan: ninth month of the Islamic calendar.

Ridz: contentment and pleasure.

Riya* showing off, ostentation, an example of which lies in person
beautifying actions of worship because he knows people are
watching,

Rugya: recitation used to cure an illness or disease. It can only be
done in the Arabic tongue, in words whose meaning is un-
derstood, using verses of the Quran or supplications of the
Prophet combined with the belief that it is only Allah who in
reality gives the cure. o

Jabr: patience and steadfastness, the restraint of ones self to that
which is dictated by the divine law. It is of three levels, stead-
fastness in the obedience of Allah, steadfastness in avoiding
the prohibited matters and patience at the onset of calamity.
Ikhlas can never be complete without sidg and sidg can never
be complete without #&h/is and the two can never be complete
without dabr. The person is patient through Allah, i.e. seeking
His aid Alone; for Allah, i.e. arising out of love for Him and
the desire to draw close to Him; and with Allah, i.e. doing only
that which He wills.

Sababah: The Companions of the Prophet (), those who saw
him, believed in him and died upon that belief.

Sahih: correct, authentic. A hadith which has a continuously linked -
isnad, of just, morally upright and precise narrators; contain-
ing no irregularity (shddh) or hidden defect (%/ah). Hence five
conditions have to be met: the zsndd being continuously linked;
the justice (‘ad)) of the narrator; the precision (dabf) of the nar-
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ratot; its not being shadh; and its not containing an %ah. The
hadith can be dahih in and of itself, or it can contain a defect
but still be ruled to be sahih due to supporting evidences.

Salaf predecessors. Technically used to refer to the best genera-
tions of Muslims, the first three generation: the Sapabab, the
1Gbi'an and the Tab  1abi%n .

Shirk: association, technically referring to directing a right that is
due to Allah Alone to another object of creation, either com-
pletely or partially. It can be major (removing a person from
the fold of Islam) or minor (not removing a person from the
fold of Islam).

Sunan: a compilation of apadith.

Sunnah: habit, customary practice, norm and usage as sanctioned
by tradition. figh: the sayings, commands, prohibitions, actions,
and tacit approvals of the Prophet (£).

Sarab: chapter of the Qur’an.

Surah: image, form, face.

1abi‘%n: The generation following that of the Companions.

lagwa: the basic meaning of which is setting a barrier between
two things. This is why it is said that one 7#ag4 with his shield,
i.e. he set it as a barrier between him and the one who wished
him evil. Therefore it is as if the one who has taqwa (wa#ttaqi)
has used his following the commands of Allah and avoiding
His prohibitions as a bartier between himself and the Punish-
ment. Hence he has preserved and fortified himself against
the punishment of Allah through his obeying Him.

Tawhid- unification, monotheism, the belief in the absolute One-
ness of Allah. It is to believe that Allah Alone is the creator,
noutisher, and sustainer of the worlds; it is to believe that
Allzh Alone deserves to be worshipped; and it is to believe
that He has unique and perfect Names and Attributes that far
transcend anything that one can imagine.
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Umimak: nation, the Muslim nation. .

Wadi: figh: titual ablution.

Zakah: figh: one of the pillars of Islam, an obligatory tax levied on
a Muslim wealth subject to certain criteria.
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